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The unintelligibility of the Cholo in Bolivia®

Ximena Soruco Sologureh

ABSTRACT

The author reflects on the theoretical possibilities of the oatenf the cholo for postcolonial
criticism and the actuality of Bolivia. Beyond that she arghasthe economic and cultural rise
of thecholoand the national projects against him are a fissure in thetdimous logic of white-

Indian power which reveaks capitalist-ethnic economic model.

A few years ago, | began working on the issue ofntiestizo-choldn Bolivia as a reply — it is
now clear to me — to the difficulty in understanding the transfoomsitbetween the nineteenth
and twentieth centuries under the neo/post colonial approach. Thus, whyaw@arwinian
discourse of the nation and more efficient mechanismeriofio economic and bureaucratic
control installed in a period of capitalist insertion? Why hasctiienial contradictiorcriollo-

indigenous become the foundation of the project of liberal moderniigfeThave been internal

! Article published inT’inkazos number 21, December , 2006. This essay arose refiattions contained
in my doctoral thesis “The City of tteholos Economy and Culture in nineteenth and twentiethtwries,
Bolivia”, University of Michigan, 2006; and an attet at a dialog with the actual situation in theicioy.

2 Ximena Soruco Sologuren is a communicator anddugite in Sociology from the Universidad Mayor de
San Andrés, La Paz, Bolivia. She did her doctaratierature (University of Michigan, 2006).
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reasons such as the constitution of the first elite with pretemdio national hegemony (the
liberal pacefos) and the mining profit which allowed the stateregd indigenous tribute and
create a policy of expanding estates. Finally one is talking adbquiject, so post-colonial
criticism tells, of the perpetuation of colonialism, based onetk@oitation of the colonizers
(Spanish and lateriollos) over the colonized (indigenous) covered up in the discourse of racial
and moral superiority of the whites. The liberal elite supportedaigument with the theory of
evolution and race in vogue in Europe since the mid nineteenth cemdrgnded up with the
creation of totalitarian states and ethnic cleansing a getdter (Arendt, 1985). Race was a
great “discover” for the Europeans since it eliminated Jewwhtral of financial capital,
reinforced local nationalism and thus fragmented the serious iSbciallenge of this era; the
workers identified better with the Aryan civilization, with thaliiin or Spanish nation than with
their economic exploitation. Under this same idea, Balibar yan&din (1991) propose that the
modern notion of race is not a vice of the past, but rather thiahwhakes capitalism more
efficient in the modern social division of work and disarticulatieugh these nationalisms, the
possibilities of global resistance. My argument shares this, vie that it considers the liberal
project of 1900 actualizes the racial hierarchy not as an atfemgbntinuity of the colonial and
early republican state that was built on a protectionist pblityrather as the first state project to
insert itself in the world market. In this sense, | believe thécplmmial gaze — and the part of
Evo Morales’ government that wagers on this — should recover #ngocgtof class together with
identity if they wish to build a deeper horizon of freedom.

What is the role of thmeestizo-cholan this debate? My research concentrates on, firstly,
the lettered debate over thkolosthat was not tackled by the elites until 1900. Thus the ethnic
silence of the nineteenth century (with the notable exception of thé fome de la Rogais
transformed into an important literary trend by the twentiethucgntn this period and starting
with narratives tied to mining centers, appear novelshmhos which condemmestizaje- in the

tendency of Alcides Arguedas— as a national sickness in two semsethe cause of
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“backwardness” and exploitation of the indigenous, but also as the atatien in criollo
families, that facing bankruptcy enter into marriage and politi¢s the cholos. How was it
possible to talk of economimestizo-cholgower groups in an era afiollo monopoly? This
question led me to leave literature for the archives to invéstyacesses of subaltern economic
emergency, where | argue that the nineteenth century crefals donditions for economic
mestizo-cholaccumulation. This is to say that this intermediate sector mgkes emerging
commercial bourgeoisie which should be detained to guaranteithie-liberal monopoly of
the economy.

Under these two conclusions, a Darwinian discourse which joins an edipitialist
economy is how | organize this essay, whose aim is not to preseiricainevidence of my
claims, but to reflect on the theoretical possibilities of the&egory of thecholo for the
postcolonial criticism and the current situation. But, why would itebevant to talk of theholq,
if today the death ofmestizaje as the possibility of national unification, is decreed? | vish
leave clear my distance from any posture that seeks imélsézo(or mestizowith an Aymara
base), or in this case with tlelolg, the interpellatiorto the collective “we”; | am not trying to
vindicate one ethnic term before others. Rather the objectivedsgtie that the economic and
cultural rise ofcholosand the national projects against it are a fissure on the dbghe White-
Indian power dichotomy that discloses a capitalist-ethnic economiclmodais task, the first
part | present a historical revision of theestizo-cholan Bolivia, to concentrate in the second
section in the more theoretical discussion of the issue.

Themestizo-cholds characterized by being an unintelligible category for thie stolonial
and republican logic. In 1612 Ludovico Bertonio defined inAymara Vocabularythe mestizo

as “ni bien espafiol ni bien indio” (“neither truly Spaniard nor trajidn”) or “unintelligible or

% This is more evident in 1920, when the RepubliPamty allies itself withmestizo-cholaartisans and
merchants of the cities, against the Liberal paftye novel which in my opinion sums up thikolo
rejection iskl cholo Portaleg1926), written by the historian Enrique Finot.
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that he contradicts himself’ because he was exempt from thesiralig tribute but for the same
fact was excluded from the definition of “Indian” and thus fromjthiglical protection that the
Spanish Crown offered. &tizosdo not fit in the census or parochial registers at the staineof
colony. The proliferation of fiscal categories such asrifjinarios’, “forasteros, “indios
agregados or the ambiguous terms of “Indians disguised as Spaniardsfhestizosn Indian
costume” talk of the difficulty in classifying the contradictanestizopresence in a society
founded on ethnic separation.

What occurs in the Republic? The work of Rossana Barragan (1997) staivat the
turn of the eighteenth century, this intermediate space (“lirdtom theayllu form, but still
incorporated into the urban guilds) ceased to mithie Spanish fashion and becomes an
economic and culturally differentiated group from the republics ofahmdiand Spaniards. And
this tendency is accentuated in the nineteenth century.

Bolivian official historiography has tended to see the nineteenthrg, between 1825
and 1880, as a period of chaos and political instability, with governmefitartiarian leaders”
succeeded by revolts. One of the causesaofillismowas the existence of weak local elites
competing between themselves for national power (the seat ofngesetr was nomadic until
1899) and without hegemony (Mendoza, 1997). However a central consequeacelibismaq
little analyzed, was the possibility of social and economic nmghif mestizosand cholo$: the
soldiers of low and middle rank, for the worth of combat, could ascendvatetl posts of power
and from there benefit their economic businesses. The rise silibeeconomy and then of tin
and the business in its midst (transport and sale of coca, chiehafaotured goods) also gave

dynamism to theholoeconomy at least in the first phase, before the lilwei@lo monopoly.

“ By which time and until the beginning of the twietti century, both terms have the same meaning, and

are used indistinctly.
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But the greatest advantage of this sector appears in thégeadith of the relationship
betweencriollos and the indigenous, produced during the nineteenth century. The new republic,
inherited from the colonial Bourbon state, the persecution of thgendus nobility after the
uprisings of Tupac Amaru, Tupac Katari and Tomas Katari at thefetiak eighteenth century.
The displacement of this privileged indigenous group, in its rolatefmediary between state,
market and indigenous communities, favomdstizosand/orcholos Thus manycaciquesand
curacas(ethnic authoritiesyvere obliged to “mix their blood” (marry or mimetizerwestizosto
maintain their status and riches (Harris, 1995). The economic pissbilf this intermediate
function also grew for the constitution of the new bureaucratic repuiéstizosacceded to state
professions such as teachers, priests, soldiers, and public em@ageesnstituted an identity,
with acholoaesthetic and codes of belonging.

We are, then, in an economic process, in which the deteriorationaafridéions for the
indigenous, their homogenization as ‘poor’, without an intermediary nohilitya colonial pact
ever more fragile for the pretensions of the landed estates, yadbemefits thecriollos but also
mestizoswho by the beginning of the twentieth century become visible as an emertgng eli

My research precisely argues that ttti®lo economic and social rise is fundamental for
understanding the Darwinian social discourse of 1900. So, the nationaiaBatiiiscourse is
constructed over the indigenous other because its identity is opposedcttioiibeit is its alter-
ego, and this otherness is intelligible, and in discursive tenose secure. The indigenous could
be thought of as inhabiting a symbolic far space and time (prasbpaural, refractive to
civilization, etc.) and their rebellion implies — tacaollo reading and in the radical indigenous
vision of today — a complete and frontal antagonism: the rhetoracaf mwar, destruction of the
Whites, the inversion of Western time and space. difwdo is not. He inhabits the imaginary
urbancriollo, his presence dissolves the frontiers of this society of castes, hthex mempletely

criollo nor Indian, urban nor rural, western nor Andean, hegemonic nor subaltering‘Rid
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between two worlds” (Albdt. al, 1983) interrupts the colonial logic of power which requires
polarization to exist.

Thus, the indistinctness of the termgstizoandcholois cut with the nationalist project
of the twentieth century and also the possibilities of economic arial sise which contained
years before. The curious thing of this rupture is that it is not dgnglcides Arguedas, the
intellectual most representative of liberidollo racism, for he considers tleholo “the worst
representative of themestizocaste”. The distinction between the terom®lo and mestizoonly
appears when Franz Tamayo (1910) postulates miscegenation as dhalridéal, a discourse
that decisively influences the popular national projected initiatedhe Chaco War and
crystallized in the 1952 Revolution. It is from these discoursesestizajeas a national solution,
and not before, that the categoriesyastizoand cholo definitively part company. In this sense,
‘mestizddenotes the search for western assimilation and the negatioy afdigenous ocholo
past and soon it mimics thegiollo. That is why the termctiollo-mestizé today identifies the
dominant pole of Bolivian society. Meanwhile thigolo maintains the racial stigma of inferiority
in front of themestizo,and also superiority over the Indian; ttleolo will be in the twentieth
century, the one who has left the countryside and agricultural warkgrate to the city and take
up artisan work or commerce, and who appears in the social spectrwwh gdes from
liberalized manual labor in the majority of cases to middleesinerchants and wholesalers who
use their knowledge over both worlds, the urban and the rural, to acwmmipitaF.
Nevertheless, in this new century the reinvention of indigenous igémtBolivia obscures this
term, because it is more probable that someone declares Fimsallf an Indian than eholo

But we move too fast.

® From here, the first generation of migrants to ¢lig maintains their indigenous cultural codesleaist
until its economic activity ceases to depend oncthentryside-city interaction. When there are fulges
to avoid this, the next generation whitens its $&ifollow the next route of social ascent.
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In the decade of the ‘70s, and with even greater vigor in the tB@dnhabitants of La
Paz took account of the city having changed drastically;cttdo economic dynamic had
transformed marginal and popular zones of urban space into privitegeaercial settings for
business in all the society. Chijini's neighborhood, today Gran Poder, hostenly the
traditional tambas, markets and small-scale businesses of coca and other itahes iofernal
market, but it had also become the “shopping” zone of La Paz. Thatseytthat part of the
import business that was always monopolized by elites, Spanish duei@ptony,criollo since
Independence, passes to the handshofo sectors, generally in the contraband economy, that is,
beyond the economic rationality of the state.

But the emerging economy added to the cultural. The Gran Podeafestiaded the
criollo center displaying an intricate hierarchy of tttelo sector. From the newly rich, “the
cholo Fausts” (Nusenovich, 2001) in which the devil-dancers andhtirenosmake a pact with
the 3-headed Lord (the lord of Great Power) of their devotiordhamge for success in business
and fight amongst their equals for prestige, in ostentatious laadypower, up to the diverse
range of craftsmen, small businessmen and recent migrants whootlgraréicipate as observers
in this festival searching for (self) recognition as successful urban iahthit

The conflicts for their social and economic climbing, the stigméaedhg ‘cholos or
“Indians” that the? mestizo-criollos use to exclude them, the context of neo-liberal
impoverishment and the lack of credibility of the party systeoelacated their presence in the
political arena. In the ‘80s, Carlos Palenque, firstly through diistiow “Tribuna Libre del
Pueblo” and then through his political party, Condepa (Conciencia da)Paippealed to this
middle group through the vertical reconstitution of a metropoéidiu (Archondo, 1991). From
this leader followed Max Fernandez, who used his image of migramtkew and then
entrepreneur to enter successfully into politics. Both of thesatified as neo-populists and

systemic of the fragile neo-liberal democracy, created wide public addraainterest.
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But if the emergence of acholo bourgeoisie” motivated the visibility of this
phenomenon, the other side of the coin was its invisibility. The '5®IRgon did not only
intensify thecholo economic accumulation — already present since the nineteenth ceriuty
also thrust indigenous agricultural workers on the route to nogrator small land holdings
(minifundig and the consequent deterioration of living conditions in the rural area.

These new migrants inundated the outskirts of La Paz to build in 1986dependent
city, El Alto, with the highest population growth in the country, the highest indices of pavert
a bi-lingual Aymara-Spanish speaking population that mainly identifies witindigenous.

The extreme poverty of this city, the incapacity of the neodiberodel instigated in
1985 to resolve the needs of basic survival and the violence toamainh power have eclipsed
the issue of theholo in the public and academic debate from 2000, with the same speed and
intensity with which it appeared in 1980.

And it is that we are living in one of the most profound transhtions in Bolivia. An
indigenous state proposes to create hegemony with an Aymara naclens side, and regional
demands in the East points to a neo-liberal, modernizing model efiregatheir separation from
the nation, on the other. In this manner, a debate on the most adinpbnent of society, the
definition of its economic-ethnic structure tends to be co-optedthetaliscourse that takes up
again the racial Darwinism of the beginning of the twentiethucgnThus the simplification of a
dominant poleg’hara (criollo), neoliberal and crucefio that projects a (new) modern nation-state
faces the dominated pole of indigenous, nationalist and Andean whscteitding to reproduce
uncritically the modern nation-state, inverting tirllo head for an Indian one and displacing
any interest in an intermediate space; thelo, then, is converted into an illegible category,
outside contemporary political time, outside dichotomous identitiesathaieing reinvented and
outside the hegemonic model of the nation-state.

Is this essay about the return of tbleolo? No. If being indigenous creates better

possibilities of social mobilitycholoswill certainly identify with the indigenous, while this ter
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denotes as much the Andean cultural matrix as the aspiratiomsdefrnity to which they aspire.
What | deal with, instead, is that the ethnic contradictimiol{o, mestizocholo,and indigenous)

does not eliminate the discussion of class contradiction.

The cholo “out of place” in the academy.

As already mentionedholosare encrusted in relations of colonial domination establishekeoy
criollos as against the indigenous, which, indeed, is beneficial to them hué¢beomic growth
and social rise does not guarantee space or recognition in the domieamainar they suffer the
discrimination and exclusion that the indigenous suffer. In this semwsethey part of the
dominant or subaltern pole of Bolivian society? Are they linkedht® indigenous as Albo
indicates when talking of them as “urban Aymara residents” ardbpirations of social mobility
and projection of an “identity” which seems to be seated in nothioigg secure than not being
Indian (Harris, 1995) makes them “traitors” to the indigenous and the subaltern?

The colonial matrix, understood as a link with many rings (Rivera 1288yys us to
think of thecholoin an articulated chain, hegemonic as against those below and sutsotdina
those above, but above all showing those “below” and “above” are not fixedovable
positions in this caste society but there exist displacerfremsbelow upwards and the reverse
that are based on access to economic and symbolic resources. Iblidkeh this sense, crosses
the ethnic spectrum, in thaholoswho attains sufficient capital to invest for the next generation,
becomecriollo, acquiring education, a new surname and a “whitened” circle oidgidPerhaps
this “metamorphosis”, always incomplete and violent, containseattt and “advances” and
lasts several generations according to the historic possibilitieaccumulation. Equally,
impoverisheccriollo families undertake matrimonial, economic or political alliaaith cholos
and descend in the ethnic chain, a preoccupation reflected in noweislos at the beginning of

the twentieth century.
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Precisely, current national economy is blocking the channels oélsowbility of
indigenous andcholo emigrants in La Paz, El Alto and other Bolivian cities and qumésg
middle clas<riollos, mestizosandcholostowards impoverishment. This situation updates racial
dichotomies ofg’hara and Indian and the vanishing of intermediate categories. To prolong the
racial rhetoric that covers up the economic policy and its lirtkéoworld capitalist system we
would have a more conservative scene than at present; two or rtiorestates reproducing the
modern utopia of national sovereignty according to the fiction oacalty homogeneous
community. Nevertheless, this is also a fundamental moment foirtiakout other horizons in
life; unfortunately, current state discourse is only pointed atowgng “colonial faults” (Garcia
Linera in Seleme, 2006), and not in going beyond the logic of capitahshmodernity (even in
the Andean version).

And this affirmation leads me to question the “out of pladesloin academic circles. In
1992, Thérése Bouysse-Cassagne and Thierry Saignes wrote an igsshg suggestive title of
“El cholo, el gran ausente de la historia andita signal that Andean historiography is marked
by the colonial dichotomy of Indian- Spanish. This has created a ladeadc interest in the
categories ofnestizoandcholg whose intermediate position questions the “original dichotomy”.
Silvia Rivera questions Bouysse-Cassagne and Saignes forcthsien of important studies on
the issue. Even though | agree with Rivera in so far as the Is#s been investigated, my own
search has confronted me with a literature which despite wodkirtis phenomenon, dissolves
it into the indigenous world or claims it only for womerglag. For another part, | believe that
Bouysse-Cassagne and Saignes do not refer to the absence af atutlie theme, but to their
tendency on identifying, in a static and univocal manerasllos as hegemonic and indigenous as
subaltern, which has to do with what Marta Irurozqui terms, “the Intiias been thought of) as
the redeemer of the Bolivian nation because he carries in hés dbe solution to ethnic and

political inequality on the basis of what seems to be his communal organization” (1992: 16)

86



And the historical simplification of a privileged caste aganslispossessed one is
reproduced in the analysis of thehbld. So, there were three premises in this debate on the
discovery of “the cholo®. The first was to consider the power of the so-caltétblo bourgeois”

a paradoxical product of the '52 National Revolution, a project ¢ stpitalism, which instead
of generating a solidriollo bourgeoisie created @olo commercial group for the decade of
the’70s (Toranzo y Arrieta, 1989). Nevertheless, my research andfthtters (Larson, 1998;
Rodriguez y Solares, 1990; Laura, 1988) show that this procebsslofeconomic accumulation
already appears at the end of the nineteenth century.

Also in the ‘80s decade, there appears a series of studiestéct@éndhe imaginary on the
chola womari. Despite these studies showing union movements of women in traditi@sal d
(pollerag that reclaim public recognition of their identity, manual work aitézenship, the
absence of an analysis- although there are some mentions- of r ‘govi@s” who confront the
unionists, presents a homogeneous image ofhbi, a compact group essentially subaltern, in

constant conflict with the aspirations ofiollo modernity, but without internal conflicts nor

® The studies on identity, social ascent and théigall participation of theeholosbegan in the ‘80s, after
the rise of their presence in La Paz. Thus we liaggioneering bookhukiyawu. La cara aymara de La
Paz by Xavier Albé, Thomas Greaves y Godofredo Samfjowho published in several volumes an
approximation of country-city migration and the fimts to adjust to the city. After this researctgvier
Albé and Matias Preiswerk publishéas sefiores del Gran Podét986), a precursory study of Gran
Poder. Finally the visibility of theholo translated into politics left us three works thaestioned this new
electoral and cultural phenomenon: Rafael Archon@mmpadres al microfono. La resurrecciéon
metropolitana del ayllu(1991), Hugo San MartinPalenquismo: movimiento social, populismo,
informalidad politica(1991), Joaquin Saravia and Godofredo Sanddeah’a uru: ¢ La esperanza de un
pueblo?(1991).

" This interest in the union and the environmenthef market began in the pioneering study of Zulema
Lehm and Silvia Rivera (1988) who reconstruct tlgtdny of the first anarchist syndicates of La Paz
between 1900 and 1950, with a strong female wogkesence. From this study followeeolleras
libertarias: Federacion obrera femenina, 1927-196W986), Agitadoras de buen gusto: Historia del
sindicato de culinarias, 1935-19%8989), by Wadsworth y DibbitsRecoveras de los andes. La identidad
de la chola del mercado: Una aproximacion psicoab¢l992) of Elizabeth Peredo, and later there
followed Gender and Modernity in Andean Boliviz999) of Marcia Stephenson, and at the levelesfiP
and Ecuador, the work of Mary Weinsmant€holas and Pishtacos. Histories of Race and Sethén
Andes(2001) which continues the analysis of the “workitlgss chola”, discourse of cleanthiness and
hygiene that these women with stigmatized clotijpajleras) suffer and their struggle against thedge
definitions (woman-mother) that are imposed on them
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hierarchical levels, which securely has conditioned the way ofgbg@r not being)holo in

Bolivia®,

The third supposition was the privilege given to the survival and repgioduaf indigenous
forms of relationship o€holos against their aspirations of assimilating into ¢hiello world or
the constitution of an intermediate space, differentiated froth poles. This tendency to
emphasize the indigenous cultural matrix of this group silencedethe “chold’ in academic
discourse, calling them “urban Aymara residents” (Albo, 1976; Albdl, 1982; Albdet al,
1986) and the phenomenon expressed as “metropolitan resurrection of ltfie(Ayghondo,
1991).

Although | am taking merit from these works by mentioning themisflybil want to
state that my research starts from a questioning of theses ¥hat privilege the indigenous or
Aymara aspect of theholos above their search for assimilating into tnillo world or to the
existence as an intermediate culture, between Indiancaontlo, but distinct from either.
Although the emphasis on the indigenous is never explained in these Xawvles, Albé vaguely
explains his selection because the negative connotation that thelimaserm “cholo” has and
the persistence of Andean cultural patrons (bilingual, links toute area). In one of the few

moments when Albd assumes this discussion justifies his distrust of thehtglarhe says:

8| cannot finsih this revisién of literature on tigsue without mentioning certain works. Despite th
“shortage of studies on cycles of accumulation opyar sectors” (Rodriguez y Solares), | should
emphasize the support of recent research thatdwseded work on the mestizo economic sphere. One of
the first wasSociedad oligarquica, chicha y cultura populd992) by Gustavo Rodriguez and Humberto
Solares, which investigated the economic axis a€heimaiz in Cochabamba. To this we add the
collective studyEthnicity, Markets and Migration in the Andes. AietCrossroads of History and
Anthropology(Larson y Harris, ed.) which created an importgpistemological break in questioning the
relationship between the markaiellos and the indigenous-economy of subsistence, andvsshmow
mestizosand indigenous successfully and creatively ingsetteemselves into the early colonial and
republican markets. A work inspired by this sedscbane Mangan$rading Roles. Gender, Ethnicity and
Urban Commerce in Colonial Poto§i005), which analyzes the link between indigenand mestizosn

the colonial market of a mining center.
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Even thinkers such as Anibal Quijano, who in Peru had placed his gddlitipes on the
process of cholification, later abandoned the idea on seeing the furtdao@ntradiction
of not passing above but below the cholo layer (1976:17).

We could waste much ink and effort in arguing if the fundamesttatradiction came
from the criollo, mestizo, choloor indigenous, or even theiollo-indigenous, or theriollo-
mestizaas against theholoindigenous. And it is precisely this nuance in the ethnic discussion, a
never-ending circle, giving the same arguments who knows how to useinéch is why the
indigenous movement of today as well as the more conservatiterricalite appeal to the ethnic
identity. Equally, | believe that in the current circumstancas,\vittal to reorient our gaze on the
fundamental neocolonial indigenous contradiction towards that on accesdisamoution of
riches in a capitalist society, that is to say, reinsertdbegory of class, since postcolonial theory
has criticized Marxism for its ethnic blindness (as in gendag) it is now time to claim this
approach a reading of the material conditions of life.

The Andean academic canon in its different disciplines, which nmerggon has
inherited and been educated has planned and successfully carried wutistoeography which
reveals the survival and reproduction of colonial domination (economiticalohnd ethnic) in
the newly born Republics. This writing began from the criticisrivafxist theory which up until
the ‘80s saw the situation of Andean underdevelopment as part of thassitility of
constructing an “organic” capitalism, the weakness of state aimhalbourgeoisies to induce
the formation of a dynamic internal, non-dependent economy. The emphatie economic
axis, modern researchers tell us, left in silence other fofrdemination which linked the social
structure: the existence of internal colonialism through the cotytinéithe caste structure. The
approximation for what is full of blends according to the reseaschbares a basic premise: the

survival of the colonial mode of extracting wealth in the Andes, based on the hievhoestes.
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Even do | am very well aware of the importance of this curreat has denounced
through its research the discourse of the official republican higeanch postulated colonial
emancipation and liberal progress) showing us the dynamic not oathrit economy, but also
of the ethnic rationality of the state bureaucracy, for a long t have a feeling of not being able
to account for social, political and economic processes from the postcolonial approach.

The breaking of the pact between state and the ayllus, by the denoghindigenous
tributes (in Bolivia 1874, Ecuador 1857, Peru 1853) that in the long teatedra degradation of
colonial guidelines and coincided with the moment that these nation-statéstadlieselves more
firmly to the world capitalist market through the export of naaterials and the beginning of
original accumulation (for Ecuador cacao, for Bolivia silver &mgd Peru, guano fertilizer)
produces deep transformations that the horizon of colonial continuitywable to explain.
Nevertheless, the transformation, or at least the remaking gftittielines of colonial domination
did not mean an improvement for the indigenous populations, but grealeitation as a
product of deeper capitalist relations. So, the (slow, incomplete ywiagrcarried out) transition
to capitalism did not imply the “application” of its politlcastitutions (“universal citizenship”
and democracy) which were the ideologies sustained by the bourgedigions in the world.
Thus the unequal access to wealth and citizenship is not a phenom&nictedeto societies we
now know as postcolonial but also — and now expressed in a way fawitliainternational
migration — in the “first world”. In this sense, | fear that mnstruct a discourse around of
colonial difference runs the risk of assuming the fiction of thahedernity with its values of
abstract equality under the law, was successful for capitabigtons, annulling racial
classifications, “delivering” political participation and acceésswealth equitably, or at least
exclusively in function of the meritocracy. This fallacy, faample, does not explain how in the
depths of the process of capitalist formation a biological discafinrsee came up and with it the
display of a totalitarian state apparatus for racial cleanaimd) extermination in the Nazi

concentration camps, or how the victims of this extermination andrengiday take on an
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inverse “ethnic” cleansing: the persecution of the Arabs. it Europe and neither the United
States has not been able to produce a finished version of moderndgfitral element in the
constitution of capitalism and its ideological base, modernity,th@sreation of the superiority
of the “white race” in opposition to the rest. This racial ddtewas not only dragged as a feudal
“vice” (or colonial in the case of the Andes) but also garlanded| ithe new scientific discourse
of the mid twentieth century. Before such a panorama, one has tim aghkat lies the colonial
difference. And secondly, is it possible to maintain the argurhentftall the forms of colonial
dominion have been “overcome” (as is the intention of the present goeainby capitalism,
whether racial criteria as a structural axis for sociateichy and access to wealth would not
exist or rather, up to what point do we assume the “humanitariamigpes from the South,
citizenship, and capitalist democracy that globalization, imposed by thle, [&fers?

And what remains pending; from United States and European acadewtiies sff
postcolonial societies have assumed (me too) the role of deconstrtttingdiscourse and
formation of nation-states. This interest, also sustained by doealemia, runs the risk of having
exclusively limited the understanding of the forms of modern damjnwhilst the imperial stage
of capitalism has been so profoundly transformed. If the natite-siad its exclusive and
homogeneous logic were the historical possibility of capital@tstuction, this stage of
capitalism has overcome the national context. And this situatioantee visible through new
masses of the proletariat displaced towards the margins othtite world: international
migration. The break-up of the state paradigm as legal guarantire oéxpansion of local
bourgeoisie and enforcer of the work force, has been replaced bytaizgtion of capital and
the proletariat displaced without juridical rights. Today millimismigrants and refugees, not
belonging to any state, are excluded from the legal categorytipénd, masses who under
illegality sell the force of their work at cost and suffealignment of their racial classifications.
In this context the exhaustion of the state logic of controtagital no longer points to a

monolithic identity but to difference.
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Already various decades ago, we have withessed the manageeténicofiifferences,
from public policy (the recognition of plurinational and multi-ethsiates) the development of
NGOs (which to obtain finance should include gender, generational and jettinies) and also
marketing, which in the desegregation of markets points to consumes) (difisrence. What is
the critical force of postcolonial studies when ethnic diffeesrare hung out from Empire? If the
policies of interculturality assumed by the indigenous movementsei Andes have been co-
opted, what direction to take? | consider that the emphasis on colontaiuty —in the rigid
categories of “Indian”, Aymara orholo as essentially subaltern— runs the risk of diluting the
criticism of internal, capitalist development, its link to therld economy and globalization, by
reducing all of the contradictions to the colonial one. The politigehda in this academic
current has been so concentrated on decolonization that its writi€ithe Republican state is
reduced to the impossibility of creating a new (non-colonial) spéied. That is, it is reduced to
the internal contradiction of the state (the liberal capitaliste reproducing itsriollo caste)
rather than to its constitutive authoritarian logic. From this, onth@freplies in the specific
context of Bolivia is to press the internal colonialism talltsnate consequences, that is, assume
that if it is not possible to have an intercultural living togetlieis necessary to create an
autonomous Aymara nationalist movement. Even this position is legginm terms of the
exclusion and violence of the state amibllo bureaucracy, though | have my doubts as to the
possibilities of liberation in the constitution of a new natiornestiaat inverts the logic of the state
without questioning it. Colonialism is not the only cause of inequdliit our insertion into the
capitalist machine, and | do not see how the creation of a new state can avoid it.

In this essay, | have tried to approach¢heloas a subversive device to these premises,
but | acknowledge it is provisional, lacking other language and undepadsbility of the
canonizing/reification it already always contains, accordinthéohistorical moment and in the

same action of writing from an academy. In this sense, | do lietd&ecessary a history of the
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cholo as Bouysse-Cassagne and Saignes suggest, but to the comtetigue it fundamental in

emphasizing the interruption in colonial and modern history thattibke generates.
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