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HAITI: A (FORGOTTEN) PHILOSOPHICAL REVOLUTION

Eduardo Griiner

In August 1791, after a massive meeting of slanehe Bois Cayman that ended up
in an equally massivevodu ceremony, the first Latin-American independence
revolution took place: it was that of Haiti, whiblack then was known as the French
colony of Saint-Domingue, and was, by fdre wealthiestolonyany colonial power
had ever settled in America. Haiti declared itsepehdence in 1804 (and, with the
foreseeable exception of Cuba, no other countrthénentire continent celebrated a
‘bicentenary’ in 2004, waiting instead for the 20kizentenaries of all the other
‘bourgeois’ and ‘white’ Latin-American revolutiond)lleedless to say why it is futile
to try to account for the innumerable complexitiels an entirely atypical and
unprecedented revolution: the entire history of kiach does not provide us with any
other example, neither before nor afterwards, etenario in which those th&dke
over powerand found a new republic are slaves. We can toffey, nonetheless and
at least in shorthand, some sort of grasp of thgomeelevance of what can be
thoughtwhen (re)thinking the Haitian revolution:

1) African slavery in general (and Haiti's and t@aribbean’s specifically) is an
essential component of the procespmitive accumulatiorof capital such as it was
described by Marx’s famous chapter XXIVID&s Kapital Thus, African slavery will

be, inevitably, just as essential in the constactf the ‘modern-bourgeoistorld-

" This article was specially rewritten fSociedad #28Buenos Aires, Argentina: Prometeo/Facultad de
Ciencias Sociales, Universidad de Buenos AirespR@bm the final section of chapter 6 of Eduardo
Griner’sLa oscuridad y las lucg®uenos Aires, Argentina: Edhasa, 2008).

” Eduardo Griiner is a Full Professor to the Chaifaafria Politica y Social I{Political Studies B.A.
Degree, Faculty of Social Sciences, University oBBos Aires) and to the Chair Ahtropologia y
Sociologia del ArtdApplied Arts B.A. Degree, Faculty of Literatureda®hilosophy, University of
Buenos Aires).



economy(or, more widely, the capitalistorld-systemsuch as Immanuel Wallerstein
and others have thought.it

2) If this is so, then what we catlodernitybegins to include ‘uneven and combined
developments’ that discredit, therefore, all those-sided, homogenizing, ‘phase-
based’ or ‘progressive’ evolutionist theories (udihg among them many ‘vulgar’
versions of Marxism) that, among other things, aotofor modernslavery and
racismas simple ‘anachronisms’ or cultural hindrancest@ad of placing them, on
the contrary, as stricteedsof the first stages of expansion of modern Capitithe
dichotomy between ‘traditional society’ and ‘modesaciety’ is both theoretically
and ideologicallyfalse if we take as our ‘unit of analysis’ theorld-systemas a
whole and not individual European nations, we Wiilld out that there has been,
instead androm the very beginningan articulated and/or troubled co-existence of
both ‘ancient’ elements (slavery, semi-slavery, ufal’ remains, theological
rationalization, etc.) and new ‘inventions’ (incsesgly global Capital, ‘modern’
European Nation-State, ‘instrumental’ rationaliggientifically-based’ racism, etc.).
3) There is not, hencene singlémodernity’. There is, on the contrary, a divided o
fractured modernity whose tremendously violent origins canmad all be an
autonomous European phenomenon. Such violent erigirtail, quite oppositely, a
‘clash of cultures’ (and a clash of ‘differentiaktoricities’) betweerthree different
continents(Europe, America, and Africa) that questions, tfeeee both theeuro-
centrism from which we usually think such developments, ahd concept of
modernityitself. Thus (and despite what Jirgen Habermas tnsgtte),there is no
‘unfinished project’ of modernity. There is, instiea primitive inner conflictthat is
constituent of a ‘modernity’ that is itself fragnted. The project of Western capitalist
modernity is fullyfinished is what we call ‘globalization’ or, in Samir Amgwords,
‘the law of worldwide value’. However, such a cargibn does not place us in any
‘post-modernity’ either (‘post-modernity’ being matg but a plain ideological-
discursive tag for labelling the last stage of Wastbourgeois modernity). It places
us, on the contrary, in a leeway that might allaswvta compose aritical modernity

that, firstly, we will have to define, and, secondivhose power-boost will come from

1 Even though the concepts of world-economy and wsyktem come from Wallerstein’s both huge
and pioneer work, it is absolutely necessary te fako account, in order to acknowledge all of thei
implications, at least the convergent works of Safmin, Giovanni Arrighi, André Glnder-Frank,
Barry K. Gills, Janet Abu-Lughod, and, most gergradll of the researches grouped in Fernand
Braudel Center’s journal.



what the world-systeris vocabulary calls ‘periphery’ (formerly known &sghird
World’).

4) Such ‘inner’ conflict has, therefore, an impamt ‘modern’ or ‘bourgeois’
revolutionstoo. Against euro-centrist common sense —or agaihat Anibal Quijano
calls the toloniality of power/knowledge such revolutions are not axclusive
product of European socio-economical, politicald aultural developments either.
The Haitian revolution illustrates this outstandyngt entails its own specificities,
and it is not, in any case, just affectof the French revolution (which is merely, at
most, the historicabpportunity for the uprising of Saint-Domingue’s slaves). This
does not mean, of course, that there isrelationship whatsoever between both
revolutions; however, it does mean such a relatignsieeds to be much more
complex than a simple lineaausality Furthermore: if we would still like to keep the
cause/effect equation for explaining it, we shoadtually start thinking it, at least in
what regards the ‘universalist’ reaches of the Emevolutionas the converse e
euro-centrist way of thinking such cause/effecttgyat since the Haitian uprising
bursts as a reaction to the 1789 ‘Universal’ Datlan of the Rights of Man and the
Citizen for itdoes not reachin its ‘universality’, colonial slaves, it is duaiprising
what ends up forcing the French revolution to decthe abolition of slaveryn 1794
(that is, afterthree years of bloody struggle in the colonies). Thereforejsitthe
Haitian revolutionwhat forces the French revolution to be fulignsistentwith its
own statements, and not the other way réund

5) The Haitian revolution has, thus and besidesitallpolitical by-products, an
enormousphilosophicalrelevance that has not been properly acknowleggedwe
could quite easily see in tipeactical questioning of the false European and modern-
bourgeois ‘universalism’ by the ‘particularism’ gas by Haiti's African-American
black slaves, for example, a faidyant-la-lettreillustration of Adorno’s theses in the
Negative Dialecticsand theirunsolvableor ‘tragic’ conflict between theeneral
Concept and thsingular Object to which the concept should be ‘applied @, if

we care for Hegelian vocabulary, we could perhapd that same conflict between

2 Unnecessary to say such a ‘consequence’ run@gether with the French revolution itself. In 1802,
Napoleon abolishes Robespierre’s abolition decneerastores slavery in the colonies. It is inténgst
to notice, nonetheless, Saint-Domingue/Haiti remdhe only exception: the French imperial troops
will suffer there their biggest defeat until Waterl(though they manage to capture Toussaint, who wi
soon die in one of Fort de Joux’s dungeons). Slauerthe French colonies was not yet abolished
again until 1848. France holds the dubious honéilxeang the only colonial power that had to abolish
slaverytwice



the Abstract Universalind theConcrete Particular In fact, Susan Buck-Morss has
already meticulously proven the decisive influetite Haitian revolution has had on
the well known ‘master-slave dialectics’ that théilgsopher included in his
Phenomenology of the Spifwhich, at the same time, turned out to be so tteaur
subsequent political philosopHy)

6) This ‘political-philosophical revolution’ is esdmely current Its own praxis
discloses, perhaps for the first time, the intemtng between strictly political issues
and what we would nowadays celassissuesgethno-cultural and religiou&dentity’
issues, conflictive ‘multicultural hybridity’ issge etc. And it does so, furthermore
(and this is one of the things we will try to shdkwoughout the next pages), in a
much more ‘engaged’ and critical way than what own cultural studiesor
postcolonial theoriesare usually capable of. Thus, the possible ‘culagical’
consequences of the Haitian revolution become aazengly presenttheoretical
dilemma (and this, of course, specially in Latin-émoa): we could say, indeed, the
Haitian revolution sets —in its own historical tirard for us to reinterpret them— the
premises of thatritical modernitywe should be looking for.

All of this can exceptionally be found in Haiti'srdt independence Constitution,
which was promulgated by Jean-Jacques Dessalin@808, and, specially, in its
famous (and amazing) article 14, which states dewe: “All acception (sic) of
colour among the children @ine and the same familgf whom the chief magistrate
is thefather, being necessarily to cease, the Haytians shattehéorward be known
only by the generic appellation Bfack’®.

It is to this outrageous constitutional statemeits, context, and its implicit
significations that we would like to devote thetrefthis article.

% See Buck-Morss, Susan, “Hegel and Haiti” Hagel, Haiti, and Universal Histor{Pittsburgh, PA,
United States of America: University of PittsbuBhess, 2009). Hegel writes tRlnenomenology of
the Spiritbetween 1804 and 1806, that is, during the exattesgears during which the Haitian
revolution climaxes and, finally, the independenise declared. All Hegel's biographers and
commentators, on the other hand, agree on him kmingager daily reader of the world press (“My
own daily realistic morning prayer”, said himselSince it caused a real panic wave among the
European dominant classes that were related toni@blexploitation, the European press of the time
must have devoted a whole lot of pages to the &faitevolution. For almost two centuries now,
nonetheless, the mainstream of Hegelian criticistm #issumed the necessary historical reference for
the master-slave dialectics was the French, andhaotaitian, revolution: another clear example of
the ‘coloniality of power/knowledge’.

* Jean-Jacques Dessalines, former slave, was aihe d¢éaders of the Haitian revolution and the first
ruler of the country after its independence.

® Haitian Constitution of 18Q5available at
http://www.webster.edu/~corbetre/haiti/history/ghiti/1805-const.htm (last accessed' Beptember
2010).



The black Lights: the Haitian ‘constitutional revolution’

Let us start by proposing a strong hypothesisfitseandmost radicalanswer to all
the false philosophical-political ‘universalismsitailed by Enlightenment thought
(including, in advanced, Marx’s eventual ‘mistakesgjarding the colonial issue) was
given by the Haitian revoluti8nSuch an answer was given, moreover, hotact —
given the objective signification of itpraxis which questioned theuro-ethno-
centrist‘universalism’ of Enlightenment thought— amdlaw —for its textsand, in an
spectacularlyinaugural way and as we will now see, for its first constdoal
documents.

There is no need to say thisxtuality—as it has happened with the revolution that
made it possible— is in almost all cageissingfrom both the political and the legal
historiography, as well as from our sophisticatedtural studies It is absolutely

® Even though we have no intention herein to degthdeamazing heritage Enlightenment thought is
still for us, we would be doing the critical theomg are intending to defend little good if we caaled

its failures with regard to colonial slavery (failures that, the other hand, will be almost exactly the
same as those of the French revolution, which make end, inspired by such ‘enlightened’ thought)
There is norigorous ‘materialist’ analysis whatsoever of cdatdrslavery (as there will be, on the
contrary and despite its ‘romantic’ boundariespther fields) even in the most consciously ‘radical
philosophesof the Enlightenment such as Voltaire, MontesquiRausseau, or Diderot, who is the
most consistent anti-colonialist in the bunch. Wikarightenment thought talks about ‘slavery’, we
are always in front of an exclusively political-ldgmetaphor that has to do with the European
landscape (i.e.: theourgeois ‘slavery’ at the hands of monarchic despotism,eeample), or, at the
most, in front of an object that imorally denounced for it expresses the ‘excesses’ of ‘powdie
structuraleconomic reasons for slavery are never broughtrutideussion (not even in Rousseau, who
is however capable of reaching the ‘proto-Marxigtiestioning ofprivate propertyas one of the
possible origins of ‘inequality among mankind’).

" The (more than ‘symptomaticblivion —which David Vifias would rather catitentional oversight

of the Haitian revolution reaches places that carlr® merely ideologically attributed to ‘euro-
centrism’. InMemory of Fire for example, Eduardo Galeano makes sort of atakés of this kind
when referring to the Haitian revolution: “[At theeeting in the Bois Cayman] the old slave woman,
intimate of the gods, buries her machete in theathof a black wild boartiiat is not a wild boar, it is

a pig. The difference between one and the othethieologically huge: it is domestic and not wild
animals the ones that are killed in ritual sacrdfic Sacrifices need, precisely, a ‘para-human’
expiatory victinp (...) Under the protection of the gods of war affidire, two hundred blackghough

we cannot know their exact number, the most casitgstimates state they were at least two thogsand
sing and dance the oath of freeddmeg¢dom is not at stake yet. The uprising that tsuirs the Bois
Cayman is a reaction to the super-exploitationhia plantations; abolitionist ideas will take sonrae

to develop In the prohibited Voodoo ceremony aglow withhliging bolts fhough this sort of rituals
was not formally allowed, these ‘Voodoo ceremonigste not exactly prohibited either: masters
usually looked the other way for they consideradhthio be some sort of ‘outlet’ for releasing slai®r
straing, two hundred slavesafain]] decide to turn this land of punishment into ahéatand
[fatherland’? We will have to wait ten more yeacs this issue to arise, and, in fact, it will stilie
quite blurry then. Toussaint himself did not takelsdecision, as we will now see, until 1BMHaiti is
founded on the Creole languadg®@d major mistakes in seven words: Haiti is absajunot ‘founded’

in the Bois Cayman: we are still missing thirteeans for the declaration of its independence. Gn th
other hand, ‘Haiti’ is not Creole, is Aboriginal. Wl this is majorly relevant for it discloses the
unheard-of will of Haiti's African-American slave® rescue the island’s brutally exterminated
‘originary peoples’ from oblivioh Like the drum, Creole is the common speech of¢htorn out of



amazing -though perfectly understandable— that eten most ‘critical’ legal
philosophy, being as concerned as it seems to theisgues such akfferential rights

or so-called positive discriminatioris has not paid the due attention to the ethno-
legal matters the 1805 Constitution attempts t&léadt is even more amazing, at the
same time, that our ‘post-colonial’ era, which Isatly theoretically obsessed with
issues such as ‘multiculturalism’, ‘cultural hyhktid, ‘identity policies’, ‘ethnic
unspeakabilities’, ‘identitaryn-betweens and so on, has not turned quite eagerly to
the study of texts as outrageous as those includethe 1805 ‘Dessalinienne’
Constitution or its 1801 ‘Toussaintienne’ driftEither of these texts displayis,
writing and two hundred years befordlnese matters became a ‘Western’ academic
fashion, both the difficulties and the paradoxes all thesecaled ‘post-colonial
issues nonetheless entail. The inifiad)denial of the Haitian revolution continues,
therefore, its triumphal march.

Either of these texts display, nonetheless iangriting, both the difficulties and the
paradoxes that all these matters entail, and tiees® did sdawo hundred years before
these became a ‘Western’ academic fashion...

We have already pointed out the profound and alrecahdaloussignification of
what can be read in the flrticle of the 1805 Constitution: there, it is dsaill
Haitians will be called, from that moment oolacks We have also said such a
statement was a loud and sarcastic slap in thettat®estern ‘false universalism’

(including here the reluctant French revolutionjehthad to be persuaded agother

Africa into various Antillean islands. It blossomegide the plantations, when the condemned needed
to recognize one another and resisit[at all: Creole is basically an ‘invention’ oblonial masters for
‘communicating’ with those slaves that, since tbame from many diverse African cultures, spoke
over twenty different languages. That is preciseiat makes this case interesting: such ‘dominating’
tool was turned against colonial masters when tbeotution burst and slaves started using it as a
means for communicating with each other and orgagizhemselves. In any case, however, such
‘language’ (which is actually more of a somewhatifaial ‘idiolect’) is way earlier than the slavés
need of “recognizing one another and resisting”iginally thought as a domination instrument, it
became an emancipating weafjo(Galeano, Eduardo, “The Conspirators of Haiiii, Memory of
Fire. Faces and Masksvailable at http://haitiforever.com/windowsorliair91.shtml [last accessed
18" September 2010]). It is certainly interesting, henthese (undoubtedly unwitting) ways of
‘intentional oversight’ come from someone like Gale, whose commitment to the best causes is
beyond question.

8 Toussaint Louverture, who was an amazingly cukéigtanan for a former slave, had begun writing, in
1801, a future Constitution for Haiti that was nibvedess left unfinished due to Toussaint's death at
Fort de Joux in 1803. Jean-Jacques Dessalines, sphke several languages but suffered from
agraphia, asked his secretary to write, under higt ssupervision, the definite version using
Toussaint’s drafts as a starting point. The whatgysshows us, this way, it is quite possible the
leaders of those former slaves who had risen back7B1 had already decided for independence in
1800. Up until that moment Toussaint was the Gérgoaernor of the island and, despite he formally
occupied such position ‘in the name of’ the Frelahpire, he had already achieved (by means of
force) a quite high degree of autonomy.



revolution —the Haitian— to accept the fact theadd particularity deserved to be
included in the ‘universal’ rights of Man). Let usiderline two things now: firstly,
the mere fact that achieving such an inclusion eéeavziolent revolution says a lot
about the —‘'symbolic’, yet equally effectivewiolence held by a ‘universalist
particular’ that aims to bthe Universal itself. Secondly, article 14 also speb&th
againstandin favour ofthe French revolution: if, on the one hand, artileshows
the French revolution itsiconsequencgeon the other hand it is absolutelgnsequent
with all the premises from which both the Haitiamdahe French revolutions depart
from.

Let us propose, hence, a concise and paradoxigalufa: the Haitian revolution is
more ‘French’ than the French onbut, ‘at the same time’, it can only be so beeaus
it is Haitian. It was only from that ‘periphery’ that was exchat] by definition, from
the Universal, that what the ‘centre’ was missimdpéreally ‘universal’ (and this in a
triple sense: not only ‘politically’, not onlylso (and inseparably) ‘socially’, but
‘ethnically’, ‘culturally’, and ‘racially’ too) cold be spoken. Article 14, therefore, not
only denounceshe existence of an unsolvable conflict (the exiséeof anegativeor
‘tragic’ dialecticg between the universal and the particular, betwthen(abstract)
conceptand the (concreta)bject butreinstates at the same time, the parts of such
conflict right in the ‘centre’ of the alleged unigality. To put it differently: article 14
(which is some sort of a condensed formula forttal complexities involved in the
Haitian revolution) answers to the French revohiSduniversalist particular’ with a
‘particularist universdl that shows it is only the particular theannotbe fully led
back to the universal the one that can reveal dperi’ truth of an assumetbtality
that is, in fact and to put it in Sartre’s wordgpexmanent process dés-totalization
andre-totalizatiorf. And, on top of it, it also shows that what allotesexplain such
an unsolvable conflict ‘in the last instance’ i some kind othinking error of the
Enlightenment that could and should be correctetth wiore Enlightenment, but,
instead, thanaterial basgthe actual and not the ‘metaphorical’ slaverthat ‘over-
determines’ such thinking. The unsolvable confiidicle 14 underlines has nothing
to do with alogical contradiction it answers to the structure of theorld-system

itself.

® Sartre, Jean-PauGritique of Dialectical Reasqriwo volumes(New York, NY, United States of
America: Verso, 2006).



Hence, when Adorno and Horkheimer write, in “ThenCept of Enlightenment”,
about the need to ‘enlighten the enlightenment tlisalf’, we have to read such
statement in at least three different (though cemgintary) ways:

a) There is no point iabandoningthe Enlightenment, or in trying to deny it, or in
placing oneself in some sort of an assumetside the Enlightenmerfbuch attempts
would also abandon or deny the Enlightenment’'s @ipating potentialities, which
would be left, therefore, to the ‘enemy’. The batthust be fought, thugmside the
Enlightenment itself.

b) Nonetheless, the owlogic of Enlightenment thought has tended, from its very
beginnings’, to favour the instrumental ardbminatingfeatures of an ‘identitary’
way of thinking that tends to eliminate or dissotie concrete particularity of the
materialobject within the abstract generality of ideal concept.

c) Such a tendency has only been made fully passiithin the context of the
capitalist mode of production, which, on the onendharequires the complete
domination of ‘Nature’, and, on the other, allowsidvledge and Enlightenment
thought to become mere dominatteghnique Even though it was capitalism’s needs
what made it hegemonic, such ‘style’ of enlightenméwhich dissociatesits
dominating side from its liberating one) has als®rb hegemonic within the ‘real
socialisms’. Criticizing the Enlightenment as ‘imeplete’ (criticizing it as dalse
‘totality’) inevitably becomes, thus, criticizingnodernityas such, for such a critique
will necessarily entainotheridea of modernity —i.e.: the idea of (aelf)critical
modernity

Based upon these premises, then, to ‘enlighterettightenment’ fromwithin the
Enlightenment itself supposes tlgpiélitativeand not merely quantitative) switch to a
brand new ‘enlightenment’ logic that will be foumklehis time, in theespectto the
singular materiality of the ‘object’. That is toysao ‘enlighten the enlightenment
about itself means to place oneself exactly int tbanflict area or in thahon-
reconcilabletensionbetween concept and object. This is not somethiegcauld
accomplish, nonetheless, through thuee concept: doing so would suppose relapsing
on an ‘identitary’ thought that aims at thientification of the object with regard to
the concept. But, at the same time, we cannot agltsimthis without the concept
either (in which case we would unavoidably fall kit the most flagrant —and,

12 Beginnings Adorno and Horkheimer place, as wemadiw, in the very same origins of all Western
thought, including herein its mythical or ‘pre-pygbphical’ origins.



furthermore, impossible— irrationalism). That is ywi\dorno, in his Negative
Dialectics advocates for a philosophy that remains, no mait&t, using the concept
againstitself or, to be even more accurate, that remasaslihg the concefteyond
itself and towards that boundary that is endlessly pbgetthe material and resistant
singularity of the objeét. Theory, therefore, is never some sort of entigt would
be completely sutured or closed over its own pbstract conceptuality, but, instead,
an open ‘totality’ that is in a permanent both haasid conflictive dialogue witthe
real (which always has to do with theon-identity between Idea and ‘Nature’,
whereas we understand this last one simply as hmbtg of the real’).

It is quite easy to see, finally, that a propodalhis kind takes up again, in its own
register and with its own inflexions, Marx’s critig to Hegel’s ‘concept-centric’ and
almostdes-materializeddealism. It does so, nevertheless, shaped byiadtérinkers
(Weber, Nietzsche, Freud, and —in an unbelievablghmmore complicated way—
Heidegger), and retaking (by means of making themnencomplex) the profoundly
‘philosophical’ implications of thelheses on Feuerbaclas Adorno puts it in the
Negative Dialecticsthe ‘transformation of the world’ that was suppaddo take over
its mere interpretation has failed. The time foe tiealization (and subsequent
dissolution) of philosophy within the ‘kingdom ofeedom’ has passed us by.
Philosophy, thus, has been left ‘floating in the,ain the topos uranusof the
Concept’s pure ideality. We need to take it ‘down darth’ again, so that its
conflictive and non-identitary encounter with théj€rt (which isboth Nature and
History) can occur.

Therefore: that i€xactlywhat article 14 does. Renouncing neither to Emndigiment
thought nor to the French revolution’s ideas, &tilcd supports itself in the concrete
materiality of, on the one hand, its own revoluti@e.: the ‘Haitian’), and, on the
other, the specific place the ‘black’ colour of #laves’ skin occupies. And, by doing
so (and this is the main hypothesis we will thus ttvy argue), it denounces the
‘identitary’ character of the claims of abstractwansality of the 1789 ‘Universal’
Declarationfrom within. Evidently, article 14 cannot (and neither can Huedtian
revolution as a whole) produce, by itself and a& fime, that metaphorical
‘realization’ of philosophy Adorno was advocatirgg.fNevertheless, it sure takes that
potentiality one stepurther than the French revolution, and it is, in fact,uatly

1 Which probably is, in addition, the minimum defion for any critical thinking whatsoever. See
Adorno, Theodor W .Negative Dialectic§London, England: Routledge, 1990).



closer to theTheses on Feuerbackor even theNegative Dialectics than any
Enlightenment thought (including the Jacobin) haer éeen.

Article 14 does not emerge, of course, out of naehand it does not appear in some
sort oftextual voideither. But let us move forward more slowly: asy8é Fischer
stated?, the 1805 Haitian Constitution (together with, ustsay it once more, its 1801
drafts) is an absolutelgxtra-ordinary document within the context of the post-
independency American constitutions and politiatldrations of the XIX century.
Besides being the first one of its kind, no otheett tacknowledges more eloquently
the truly unprecedented-both unthinkable and unrepresentable to put it in
Trouillot's words- nature of the revolution that made it possible.dther document
articulates more clearly, in fact, thevolutionary nature of the new state, the
syncretic counter-modernias Alvin Gouldner would put’if) of its underling basic
assumptionsand the extraordinary challenges the Haitian ltgian had to tackle
within the framework of aworld-systemin which slavery was the rule, colonial
expansion was already starting to move towards Asih Africa, and ‘taxonomic’
racialism was mutating into an even opener biokalfyebased and ‘scientifidacism
‘Come hell or high water’, hence, the Haitian Cdngsbn inverts the tendency and
politicizesthe meaning of ‘race’ and skin colour distinctierad, once more, article
14 is just its clearest and most complex expressisrwe will see next, being black,
white, or mulatto is, for Haiti’'s 1805 Constitutioa problematigolitical issue that
has beenhistorically inherited and has nothing to do with pseudo-sdienti
‘naturalistic’ and/or biological fantasies. Any sifich fantasies, thus, will be revealed
as an attempt of ‘identitary’ thought and, therefoas an attempt in which the
Concept tries to restate its domination over thge@bbut nonethelestils when
faced up to its resistance. Evidently, we are mogim pretending to reduce the whole
thing to a ‘philosophical’ dispute: we are meretgitsig the unprecedented material
violenceof Haiti’'s revolutionary process is, as an effetthe multisecular violence
of colonization and slavery, proportional to thericeptual’ failure of an hegemony

that was born, so to speak, already miscarried.

12 Fischer, SibylleModernity Disavowed. Haiti and the Cultures of ®igvin the Age of Revolution
(Durham, NC, United States of America: Duke UniugrBress, 2004).

3 Trouillot, Michel-Rolph, Silencing the Past. Power and the Production oftdtis (Boston, MA,
United States of America: Beacon Press, 1995).

4 Gouldner, Alvin, The Coming Crisis of Western Sociolofyew York, NY, United States of
America: Basic Books, 1980).



It is quite clear, to begin withafl of usare black” is annversionof the classificatory
delusions (of that sort of true ‘Cartesian’ madness to say) of French colonial
officials, who had thought they could identif$26 different shades of ‘non-
whiteness’. Nevertheless, such a statement doesawsssarily imply a complete
homogenizatioror, to put it differently, proposing a neabstract universakither.
First of all, that could not have been the cas&esi-as it was above-mentioned— such
statement assumes its subjastifits own excluded particularity was ‘universal’, the
the as if can be turned into (according to that remarkablentda posed by Jacob
Taubes in his analysis of Pablo de Tafsanas if not a metaphor —or synecdoche
as it were— of the incommensurable, the incomparadoid thenon-assimilable To
the extent of our analysis, hence, such a ‘metaphéulfilled by black colour, which
gains, thus, an entirelyolitical (that is to say,des-naturalizefl ‘shade’. 1t is
important to mention, however, ‘des-naturalized’eslonot at all meandes-
materialized—in fact, it means exactlihe oppositeit is ‘Nature’ understood as a
‘racialized’ condition what turns out to be an ililgt&c, metaphysical, and purely
‘spiritual’ abstraction. Article 14’®lack colour, on the contrary, igolitical for (and
not despite the fact that) it is the colour ofkan that comes attached tdflash it is,
therefore, the recovery of a complete, irreducimlatter right in the centre of the
‘spiritualized’ abstraction that rules the ideolai self-perception of the white and
bourgeoiswvorld-systemAnd, as such (and this is the exact meaning Aalgimes to
the word too), it igrue ‘Nature’: thematerial concreticityof the Object, of the Thing,
whose ‘naturalization’ had been the effect ahataphysicais well as, of course and
as aforesaid, politics.

This way, the Haitian revolution inserts itselfdanto put it in Foucault’s term% a
complex and labyrinthinbeterotopia(which is exactly the opposite to thectilinear
homogeneitpf the ‘official’ representations of modernity) which the ‘universalist’
ideas of racial equality or thielentitary claims for past injustices (as well as the
longings for future redemption) have to feefoundedupon ‘counter-moderncriteria
—which means, ‘at the same time’, thay not renouncéo their own ‘modernity’ but,

instead, theye-defineit. That is why we could call the nature of its @erutopic

15 Taubes, Jacolihe Political Theology of PaPalo Alto, CA, United States of America: Stanford
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(as Ernst Bloch, for example, might say): it isgsely thenot-yetthat, through its
own ‘impossibility’, strips theniquity of the present.

Unnecessary to say the 1805 Constitution showsa fossibilistic’ conception of
the suitability of the laws to the reality they aepposed to legislate (for a legal
Realpolitik so to speak), a seriophase shifbetween its discursive prescriptions and
its actual possibilities of applying them to a stcpolitical, and ethno-cultural reality
as chaotic and unsolved as that the new state asgfaafter a devastating
revolutionary process. But what such Constitutias,aphilosophical-politicaltext
rather than as a strictly ‘realistic-legal’ oneteatpts to do, in fact, is showing the
boundariesof such ‘westernalist’ legal realism in front ofeality that can be nothing
but unrepresentabldor euro-centrism’s universalisms. The Haitian detion, at
least in some of its features, did not resenalolgthing elselts constitution, therefore,
did not resemble anything else either. And, tottedl truth, itstill does not resemble
anything else, at least among thastentexamples we might find already entering the
XXI% century.

The strangenessof both the 1801 drafts and the 1805 version @& Hhaitian
Constitution (the fact of them beingff-centre their ec-centricity with regard to
Western constitutionalist conceptions and convesdi@oes back to their very same
origins: despite being signed by Toussaint (who algtes the 1801 Constitution) or
Dessalines (who, as we have already said, asksebistary to write it for him for he
is an ‘illiterate’), they are both the resultadllective‘assembly-like’ discussions that
gather enlightenedffranchis(freed slaves) that have been educated in Franaceek
as ‘agraphia-suffering’ former slaves. However arelless that the constitutional texts
express, therefore, the tensions between the stteot these two sectors, theégy not
‘synthesize’ themthey acknowledge, instead, their unsolved natégainst the
unitary attempts of most ‘bourgeois’ constitutions (inchgli herein thelater
constitutions of the younger American independepycesses —which are written
under the ideological assumption thfzre are nalass, ‘race’, gender, or whatsoever
divisions within the Nation, as if such an assumpivas nof and now pejoratively
speaking, ‘utopic’), the Haitian texts accept samoé of aconflictive dialogisnthat
takesnothingfor ‘sublated’ beforehand.

Furthermore: the Haitian constitutional texts espreat the same time t&nsion
(which cannot appear to be more than an incompséblencontradiction to ‘Western-

universalist thought) between the very much ‘eniened’ declarations for



promoting theindividual freedomghat are so dear to the ‘liberal’ modernity (i.e.:
equality before the law, inviolability of intimacyight to work, etc.) and an equally
strongcommunity ‘paternalismthat imposes several restrictions to every indigldu
action and grants the State the right to conditten individuals’ wills according to
the economic needs of society. Such ‘contradictzan be gartially) explained by
the hugely critical both economic and social sitwratof post-revolutionary Haiti,
which asked in Toussaint’s or Dessalines’ visioms (hatter what other sometimes
major disagreements they might have had in otleddd) a determined and strong-
willed re-organization conducted by the State. Bat, the same time, such
‘contradiction’ is also (and most likelynainly) the expression of amvoluntary
syncretism—or a catastrophic transculturatignto put it Fernando Ortiz’'s words—
between, on the one hand, the ‘modern’ ideas ofrendh Revolution or an
Enlightenment thought that had sort of inspiredsdme extent, thepportunityof the
Haitian revolution, and, on the other, the ‘pre-miod communitytraditions (whether
these are real or imaginary) of a mythical ‘Africpast, which was now trying to be
recoveredafter ‘blacks’ had beepulled upfrom it in the most violent and violatory
way.

The ‘Toussaintienne’ Constitution (deliberatelypy#d with theambiguitiesof the
revolutionary situation already by 1801. Even thHougdid not explicitly declared
Haiti’'s independence (Toussaint had conquered tis#tipn of General Governday
revolutionary force but he still exerted his powar the name othe French Empire),
its first article established that, even though&Biomingue was part of the Empire,
it was nonetheless “subject tparticular laws?®’. Therefore, the document
acknowledged, from its very beginningss@vereignty conflicthat was taking place
right in the middle of thémperium so to say. In fact: how could the (Frengkheral
Law be effective in a case that reserved to i@elfrreducibleparticularity, specially
when article 19 will afterwards state the only latkat are valid all across Saint-
Domingue’s territory are just those that have bapproved by thdocal National
Assembly?

The existence of an unsolvalpelitical tension is, hence, suggested right from the
start. And, departing from such an assumption, wWeb& next presented to all the
ethnical, cultural, and social complexities invalvérticle 3 had already declared the

" Haitian Constitution of 18Qlavailable at
http://www.marxists.org/history/haiti/1801/constitn.htm (last accessed "l @eptember 2010).



abolition of both present arfdture slavery: “There can be no slaves on this territory;
servitude has been forever abolished. All men am,bive and die there free and
French *®. Citizenship —though still “French’— becomes imnagely linked to the
concretefreedom the abolition dflaverymakes possible: it is not merely about some
abstract legal freedom, but also about gbeial matter. The concepts of citizenship
and freedom are absolutely dependent on the elimmaf oneclass namely: the
slaves’. However, such elimination will necessaeiailanotherelimination, that is:
that of the masters. Once more, Hegel has beenathdmaterializeda few years
before thePhenomenology of the Spivas even conceived.

Together with slavery, thus, the 1801 Constitutialso abolishes the liberal
distinction between the ‘political’ and the ‘soc¢idn the other hand, the (‘a bit odd’,
as Fischer points out) reference to the fact thext are born, live, andie free —if we
have already said “are born and live”, why shoulel meed to specify thegie free
too?— is extremely polysemic: if, on the one hame can understand it as a
tranquilizing clause for the French Empire (meartimg revolutionaries would not be
attempting to declare Haiti’'s independence, for mienfree andrrench), on the other
hand we could also read it as a warning to thatesanperial power (meaning —and
taking into account Toussaint was already suspgdiimpoleon was going to try and
reinstate slavery in the colonies— the stated forsteves were absolutely willing to
defend their newly gained (“French”) freeddamthe death There still is, indeed, a
third —non-exclusive— possible interpretation: ijamg future ‘Haitians’ areFrench

is also equivalent to show, once more, French revolution’s ‘universality’ was
missing gpiece which the Haitian revolution has now come to s&te. Such ‘piece’,
to cap it all, also has a particuleolour. black becomes, in a manner of speaking, a
‘local colour’.

At least one of those multiple tensions is nonetsglsublated’ on®1January 1804.
Dessalines declares Haiti's independence. ‘Blaegke’ born, live, and diéreg of
course, but they do not longer do sd~aanch they are ‘Haitians’ now. A neBlack
republic with anAboriginal name is born —another expression of crossed piesali
Such an event shows, by itself and on the othed tlhaugh,anothertension: the
myth of the return to Africa is still present; ‘Hayis the name of this land, which
once belonged to the Arawak or the Tainos. Forriames, even when many of them

18 | bid.



were already born in America (and this, in manyesasalready for several
generations),are not however, ‘Aborigines’; they have been ‘transpafit to
America, and they have been transplanted to Ameageanst their wills. Nonetheless:
may we say the choice of an ancient Taino (or perlrawak) name for the new
Black state could be pointing out (wheatear this is ‘comssly’ or ‘unconsciously’)
to a will totake rootsor integrate so to say? Yes, but only if we acknowledge we are
in front of aplural ‘integration’, and this both in ethno-cultural tesnfAfricans’
integrating with'Aborigines’, at least through the symbolism ofame, for originary
Aborigines have long been wiped out) andciassterms, so to speak: to put it in
Benjamin’s words, it is the former ‘defeated of tdiy’ those who are founding the
new Nation.

If we would need extra evidence of thkilosophical densitpf the political content
of Haiti's revolution, we would just have to quothe first paragraph of the
Preliminary Declaration of Dessalines’ new Consiiio, which was promulgated on
20" May 1805: “... in presence of the Supreme Beingotgefvhom all mankind are
equal and who has scattered so maiifferentspecies of creatures on the surface of
the earth for the purpose of manifesting his glmyg his power by thdiversityof his
works...",

This is clearly no longer about the mexastract homogeneitygf an equality before
the (either human or divine) Law. Thmiversal equalitythat is first stated is only
there for asserting, at the exact same tidiéerenceanddiversity Calling upon the
peculiar rhetoric of the French revolution’s entigied theology (“in presence of the
Supreme Being...”) is just a way of providing it witparticular-concrete
determinations. ‘Being is said’, indeed and in fAoie’s words, ‘in many ways’...
But all of them aresimultaneoudhere. It is not abouthoosingbetween the One and
the Multiple (as if we were in front of, for examepla contemporary philosophical
debate between Deleuze and Badiou). It is abountaiaing both of themn their
irreducible tension. On the other hand, this is almbut some sort of plain acritical
and liberalpluralismthat would only try to superpose the differencedarneath the
false mask of a ‘pacific coexistence’ eith@ne of those differences —the ‘black’
one— cannot occupy theameplace as all the others: such a difference is, uwghim

say, thesemiotic-political analyzeof the intelligibility of the ‘System’ as a whole —

¥ Haitian Constitution of 18Q5op. cit.



though, of course, a bloody revolution was noneitelneeded for this to become
visible.

The next quote moves one step forward in this doec“Before theentire creation,

of whom we have so unfairly and for so long beditpossessed childrer’?®. Once
again, it is through its excluded, ‘dispossessett [fthrough thapart-having-no-
part, would say Ranciere) that thetality of ‘creation’ becomesspecified to the
extent of our analysis, such a part is played lmgnéw black slaveq‘race’ and class
are thus call upon yet again for definingnan-placewithin the totality). To use
Adorno’s a-century-and-a-half-yet-to-comegative Dialecticoonce more: it is the
‘detail’ that is irreducible to the totality whapecifiessuch totality without allowing

it to fully ‘close’ itself: the ‘object’, though rtodenying its relationship with the
Concept, is at the same time some sort of autonsrhonusor ‘remainder’ that
resists itgdentitywith regard to the Concept.

It all comes together, as Fischer would put it,the textual architecture of “the
complicated and dialectical fashion in which unsadism and particularism are
framed™’. Universalism and particularism, in fact and thotigey do not realize any
‘sublation’, refer to each other mutuallyniversal equalitycould not be achieved
without theparticular claimof those black slaves that have been ‘expelledahfsach
universality, and, backwardly, such particular lavould have no sense whatsoever
if it did not refer itself to the universality tohich it complaints.

Such a structure becomes even more visible wherloale at the constitutional
articles that deal with ‘racial’ and ‘class’ issugsecifically. Article 12, for instance,
warns “Nowhitemanof whatever nation he may be, shall put his footlos territory
with the title ofmaster or proprietor neither shall he in future acquire any property

therein?

. The next article, nonetheless, clarifies thatéineceding article cannot in
the smallest degree affeethite womanwho have been naturalized Haytians by
Government (...) Th&ermans and Polandef8] naturalized by government are also
comprized (sic) in the dispositions of the presatitle™. Here we are again, thus, in
front of our famous article 14: “All acception (siof colour among the children of

one and the same familgf whom the chief magistrate is tfaher, being necessarily

2 Ranciére, JacqueB) desacuerddBuenos Aires, Argentina: Nueva Visién, 1998; translation is
ours).

2L Fischer, SibylleModernity Disavowed. Haiti and the Cultures of ®lgvin the Age of Revolution
op. cit., p. 231.
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to cease, the Haytians shall hence forward be knamiy by the generic appellation
of Blackg?*,

Regarding this last article, we have already saedmuch —which is not, on the other
hand, mere coincidence: we could almost say thisegmaper is just aommentaryon
article 14. We do not know why that strange speaiion regarding “Germans and
Polanders” is made (were there in Saint-Dominguellsgroups of German and
Polish immigrants, most likely working as craftsmemall traders, or farmers? We
do not have any information on this matter. Whatdeeknow, however, is that there
were noGerman or Polish large farmers and/or mastersavkeslin Saint-Domingue’s
territory). Nonetheless, it is true mentioning thenthe last strawof particularism,
which becomes even more underlined for “GermansRaoidnders” —who we tend to
relate to the whitest skins and the blondest hagsisually consider to be typical of
Saxons and Slavs— are, now and according to afilélacktoo (because if they
have been “naturalized”, then they are also Has)ian

This generalization/particularization structurettsaems quitebsurdat first sight
has nevertheless the hugest value disraptionof the abovementioned biologicist or
‘naturalistic’ ‘racialism’: if even German and Psii immigrants can be decreed
‘black’, then the fact thablack is a political (or political-cultural, as we say) and
therefore arbitrary denomination (and not aatural or necessaryone) becomes
crystal clear. Moreover: if this is so, then ‘bladkas always beera political
denomination (in a sort of ‘Saussurean’ mannepefg&ing, given the arbitrariness of
the sign): just one discursive gesture is enouglafiicle 14 to ‘de-construct’ both the
racist fallacy that confers differential featurepon Voltaire’s different human
‘species’ and the nonsense of the 126 differendeshaf black. Thus, we must insist
on this: this ‘speech act’ —this true and powerfokrformativé- expresses one
extremely disturbing philosophical paradox: tiveversalis always derived from one
of its particulars And, of course, not from any of its particularg,linstead, exactly
from that one that had been ‘materialgxcludeduntil then. As Fischer ironically
states, “Calling all Haitians, regardless of skitoc, blackis a gesture like calling all
people, regardless of their sexomeri®. Such a gesture would also most certainly

be, on the other hand, rapairing ‘performative’ for all the injustices committed
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against the discursivelgxcludedportion of the human ‘gender’ by calling it ‘Man’
(though this is useful to mention, by the way, feists do not seem to have paid the
due attention to the Haitian case either: wouldméy be interested, at least, in that
13" article that grants womespecificrightsback in 1808 Wouldn't the aporia of the
black particularism'realizating’ the equalitarian universalism, foraemple, be useful
to them when thinking ‘gender issues’?).

In any case, however, thlitical-cultural intention of the clause is unambiguous.
Hence —and finally: why should it be necessariegally include it, if it was first of
all made perfectly clear that no kind of skin-calalistinction was going to be
allowed in Haiti? Its meaning cannot be, therefonerelylegal: it has to do, mainly,
with still preserving (and not hiding or disguisjrthe determinant place tipelitical
conflict between ‘races’ —blacks against whited, dlso (as aforementioned) mulatos
against blacksand whites during some periods— has had in what wenmam start
calling ‘Haitian’ history.

As aforesaid, thus, article 14 (and the 1805 Ctuigin as a whole) critiquas fact
(and, furthermore, in advanced) a constitutiofiigeo)logic that imagines the
‘modern’ Nation-State as an homogeneongy that includes no class, ‘race’, gender,
or any other kind of distinction whatsoever.

However, both the ‘Dessalinienne’ Constitution iangral and its 1% article in
particular do includeat the same time (‘at the same time’umitary idea of the
nation... Let us see, hence, which is its criteriéil acception (sic) of colour among
the children ofone and the same familgf whom the chief magistrate is tfegher,
being necessarily to cease®.”‘Paternalism’ —and, of course, we could also add
‘patriarchalism’: the nation is conceived agraat indivisible and united familall of
whose members are, we have already been told Isgk’pthat will be guided —as it
suits the metaphor— by the ‘father’ as the Hea8tate (thougmot onlythe ‘father’:
we have already said that, at least allegoric#iigre is also a return to tivat(t)er,
which isimplicitly contained in thablack flesh without which we cannot even start
thinking Haitiancitizenship. It is precisely against this analogy betweenStae and
the family (which can be tracked, in the Europeaifitipal tradition, back to the
Ancient Greece and ifgolis/oikosdistinction, which is essential even as one of the
motives for the tragic conflict such as we can fihdfor instance, in Sophocles’

% Haitian Constitution of 18Q%op. cit.



Antigong that the first great thinkers of the ‘Europeand®im’ State have struggled:
we can find this discussion in Machiavelli, in Haisbin Locke... Obviously, such a
debate had mainly to do with a battle, on the cawedh against feudal ‘paternalism’
and ‘blood inheritance’, and, on the other, in f@avof a more strictlyegal-political
(and no longer ‘familiaristic’) idea of Power. Howax (and, in fact, precisely because
of that), those arguments turned out to be argusnidattalso tended to increase the
distinctions between ‘political society’ and ‘ci\dbciety’ —or, broadly, betweestate
andsociety In any case, nonetheless, that is a purely ‘Wiesteuropeanissue.

Article 14 has nothing to do with such a debatedawbtedly, thépolitical’ unity it
states as part of the program for the future nasdhat of ‘traditional’, ‘pre-modern’
social structures; nevertheless, it is afdoican and, therefore, it presupposes the
logic of ‘political’ power is indistinguishable fro what anthropologists have call
structures of kinshipand, as such, transforms (according, for instancel.évi-
Straus$’) biological consanguinityinto social and political alliance—another
example, thus, opoliticization —of materialization strictly speaking— of an abstract
‘nature’. If we can state the (Haitian) revoluti@mlightens the enlightenment’, thus,
we can also state that, by introducing within threniEh revolution’smodernity a
‘traditionality’ that, instead of entailing somersof step backwards, involves a new
combinationthat acknowledgesmequality (for, as aforesaid, the Haitian revolution
does not recuse the French revolution’s moderity, it brands itinsufficieny, it
revolutions th€French)revolution

All the above stated configures what we could nal €by means of appealing to
some sort of psychoanalytic metaphor— a Haitlmded identity ‘Divided’, indeed,
and precisely because of that all the more autheamdreal, for it struggles for
subtracting itself from the false homogenizatiortlad ‘identitary’ illusion. Here we
are in front of anew nationthat has been founded ‘from the ground up’: opgpbsio
what will happen with the remaining American indegency processes, there is,
herein, a radical dis-continuity with regard to twonial framework (dis-continuity
that is, of course, legal, but also —and maimtRno-cultural this is a'black’ nation).
Its essential ‘novelty’, nonetheless, is the ackieodgement ande-enactmenbf the
unsolvable conflicts that have been inherited flmoth such colonial framework and
the ethno-social-economicdbgic of the plantations: the French revolutiondeas

27 |évi-Strauss, Claud&he Elementary Structures of Kinsl{lposton, MA, United States of America:
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are, at one time, kept and taken one $tepondthemselves-that is, beyond their
historical, political, and ideological boundariesnd, within such movement, the
French revolution’s modernity encountétack colour that ‘local colour’ forces it to
a merely apparerstep backwardsowards the African mythical traditions (or, atsga
that is what euro-centric ‘evolutionist’ and ‘pregsive’ conceptions would think);
but, in fact, such a forced gesture is actuallyenair ajump forwardregarding that
euro-centric modernity’s own boundaries.

To conclude, let us say Doris L. Garraffapas already pointed out at the great
(ideologically ‘over-determined’, of course) diffities euro-centric thought has had
for conceiving the ‘philosophical-politicakec-centricity of the Haitian revolution.
This last one has been, apparently, systematioaliierstood as a mere ‘reflection’ of
the French revolution, which has been thereforaraed as theriginary signifierfor
every ‘modern’ political value. What has not yetbeacknowledged, thus, is the
possibility of such a ‘signifier’ having been fortdo expand and multiply its

‘signifieds’ precisely through thieoundarieghe Haitian revolution revealed in it.

The difficulties for ‘theorizing’ the (Haitian) rev olution

We should not simply believe this euro-centric ‘mspibility’ is exclusively
European Quite on the contrary (and just to name a coaplemes in a list that sure
is much longer), none other than ‘ultra-post-cadinHomi Bhabha, for instance,
succumbs to it too when, analyzing C. L. R. Jamvesk’® (and not forgetting to
rigorously point out at how the French revolutioalkegedly universalist values were
initially subordinated to the interests of theorld-systeris colonial capital), he
nonetheless introduces Toussaint L'Ouverture as eaenspectator of the tragic
development of a modernity that has set saffnewhere elsg@hat is, in Europé.
Another renowned ‘post-colonial’, Robert Young, dms almost half of his work

Postcolonialism: An Historical Introductioto the historical-ideological analysis of
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the ‘theoretical practices’ (a curiously Althusseri expression for apost
intellectual) of the anti-colonial liberation stiglgs in Africa, Asia, and Latin
America, mentioning the Haitian revolution (whicle wlo know waghe first one of
those struggles)nly onceand, on top of it, in a chapter dedicated t&uropeananti-
colonialisnt™.

Both Bhabha and Young, thus and despite writinghwie best of intentions’, strip
the Haitian revolution (which, as we have alreadil shad to sort of paradoxically
oppose the French revolution in order to ‘realitg’ideals) of every signification as
an autonomous anti-colonial struggléransforming it, instead, in a mep®lonial
chapterwithin the history of the French revolution: thast one is hence tleective
‘agent’, while the former remains justassive receiverSuch a ‘progressive euro-
centrism’ becomes quitsymptomatiovhen we remember that Aimé Césaire, who
was a Martinican poet and essayist, had strondlseel,already by the 1930,ghe
idea of Saint-Domingue’s revolution being just arfon’ of the French Revolution:
“It is absolutely necessary that we understand ttherte is noFrench Revolution in
the French colonies. There is, instead ancach colony —and quite specially in
Haiti—, a specific revolution that was born from theccasion of the French
Revolution, that sure isonnectedo it, but that develops accordingits own laws
andits own aim&®.

Such huge difficulties when dealing with thexcentric nature of the Haitian
revolution can be explained through two major —amatually related— issues that
post-colonial theories do not seem to fully ackremigé®. First of all, post-colonial
theories have been thoudgindm andfor the scenery of the ‘late colonial period’ in
Asia and Africa (and its corresponding ‘post-coédism’), and not for the ‘early’
colonialisms/post-colonialisms of Latin America atte Caribbean. We should not
assume, therefore, that we will be able to useséimee kind of analysis for, on the one
hand, the cultural productions of national socgtier the cultural productions of the
metropolises that are related to such ‘externatietees— that have conquered their
formal political independence well into the ¥Xentury (India, the Maghreb, most —

if not all— African nations, and so on), and, oa tther, that of the nations that have
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achieved such independence during the "ke&éntury and way before the imperialist
and neo-colonialWworld-systemwas strictly structured as such (all the American
nations, for a start). Even though this is not peece for going into this matter in
depth, we have to acknowledge there must be hudfgatices between the symbolic
self-perception and/or the imaginary identity ofcauntry such as, for example,
Algeria (which was born within the framework of ljuldeveloped international
dependencies, ‘cold war between conflictive ecomamand political ‘blocs’, a
Western world already in its way to ‘late capitalisand, therefore, in the middle of
major technological innovations, ‘arms race’ andlear menace, full hegemony of
the cultural industry and the ideology of consumptietc.), and that of a country such
as, let us say, Argentina (which was instead bogergury and a half earlier and
when none of this existed or was even imaginable).

There is no doubt, hence, the cultural and symhmwlhcluction of societies that have
such radically different histories has to be, astedifficult to compare. Nonetheless,
we should also take into account, at the same tina¢,other fundamental difference
we have mentioned earlier: while the anti-colom@&lolutions of the XIX¥' century
(that is, all the Latin American ones, with theyoakception of the Haitian case) were
carried out by the (European) loaditesthat were in search of a greater ‘leeway’ for
their businesses and, thus, also in search of @egrautonomy with regard to the
guidelines of the metropolises (and who solely vedld some sort of popular
‘participation’ in the revolutionary processes undleeir firm leadership), the anti-
colonial or post-colonial revolutions of the XXcentury (from Algeria to Vietnam,
Mexico to India, China to Grenada, Cuba to AngtieMau-Mauto Nicaragua, and
so on) were (despite the fact such movements wiegenards absorbed (or openly
betrayed) by the emerginglite9 fundamentally and directly undertakdyy the
plebeian masses, by the concurrence of some sexdtbrth the working classes and
the peasantry, or, in one word, by the ‘people’isTdoes not only imply this latter
kind of movements is completely different to thestfione in what regards its political
praxis it also entails, on a theoretical level, the neeckintroduce the disturbing (yet
persistentlassissue in its relationship, intertwinement, or eaen conflict with
the ethno-cultural issue, the gender, the linguisind the religious issue. To this
extent —and proving once more those ‘uneven andowd developments’ as some

sort of historical multi-synchronicity, the Haitian revolution resembles, indeed,



much more the XX century ‘third-world’ revolutions than the XIX century
‘bourgeois’ ones.

Secondly, as any othepost theory that aims for the critical ‘de-constructioof
every ‘textuality’ suspected of ‘enlightened modsrnpost-colonial theories need to
be uncomfortable around the ‘enlightened’ statesevé can certainly find in the
declarations and constitutions of the Haitian ratioh (which, on the other hand and
as aforesaid, are nonetheless a magnificent exaofplee Frankfurtean leitmotifto
enlighten the enlightenment about ityeNVe have already said such a ‘discomfort’
reveals, on the one hand, a paradoxical subjecifopost-colonial theories to the
hegemonicgrand narrative’ about modernity (which narratesis an homogeneous
and unilateral phenomenon), and, on the other,caially paradoxical (for apost
theory) binary thought that unconsciously succumbs to ideolodieashism: if the
Haitian revolution sometimes expresses itself | same language than the French
revolution, therthe entireHaitian revolution is a mereomponenbdf the French one
and has to be fully subjected to its logic. ‘Pasibaial’ theorists, hence, cancel the
other aspect of both the discourses and practices ingdlveéhe Haitian revolution:
those features that come intonflict with theboundariesof ‘euro-centrism’ and the
image of ‘modernity’ entailed by the French revauatare simply left unattended. In
short, what ‘post-colonial’ thinkers fail to seehd@tigh such short-sightedness is
ironically contradictory taheir very own'in-betweens’theory) is that if the Haitian
revolution is a component of the French revolut{eand it sure is)the contrary is
nonetheless equally trughe only thing we should take into account isyéeer, that
such ‘components’ (as if they were Walter Benjamifallegorical constellations’)
articulate and ‘at the same time’ reject each otetually.

Doris Garraway proposes, neverthelessthisnd and quite sharp hypothesis for
explaining this sort of ‘impotence’ of post-colohieories regarding the Haitian
phenomenon (hypothesis that, on the other harstjligperfectly complementary to
the other two we have already accounted for): #wegories ofnationalismwith
which ‘post-colonial’ scholars (though not only whetry to characterize modern anti-
colonial movements are categories ttetnotaccount for the Haitian revolution. One
of the most influential recent works on the subj&®nedict Anderson’émagined
Communitie§whose author, needless to say, does not mentatn dthce, suggests
nationalism is not, as it is commonly assumed, st-poench Revolution European

by-product but, instead, an ‘invention’ of tbelonial worldin its efforts for breaking



off its relationships with the imperial pow&tsHaiti, nonetheless, does not fit into
any of the paradigms that Anderson so meticulously partward: it is not a ‘Creole’
nationalism such as those of most Latin Americadependencies (where the
‘bourgeois’ and mainlywhite minorities promoted what Garraway callsfrantier
nativismthat nevertheless preserved the European cultaha¢s and a social order in
which white supremacy was unguestionable), and teither —as abovementioned—
quite exactly the same sort of anti-colonial movetnee could find, for instance, in
India or in Africa, where the claims of sovereigritgve always been completely
linked to a desire of defining the new nations byadical differenceregarding
Europe and upon thaurity of their ethno-cultural origins. As it has alreduben said,
the Haitian revolution entailed eonflictive (or catastrophig transculturationthat
was marked, instead, by am-solved tensiorbetween such cultural references.
Furthermore, such a tension had a lot to do wighfélct that —though Garraway does
not tackle this issue specifically— great parthad tnsurgent slaves (over one third of
them, in fact)were not by the time the independency movement burst,icAfr
natives but, on the contrary, already ‘Antillean*Garibbean’ descendants African
ancestors that hgdnwillingly) cameto this land.

The Haitian case shows, therefore, some sort dkermsional’ triangle between
Europe, America, and Africa (which is, moreovert &b symmetrically inverse to the
transatlantic triangular slave tradéhat peaks during the X\)’I‘Icentury), and not a
less complexinarylineal opposition (as it is the case of Africa awtope, India and
Europe, etc.) or aultural continuity that would only be interrupted by a legal
discontinuity (as it is the case of all the otheatih American independency
movements). It is the presence of thed (‘African’) vertex, indeed, what tears apart
—by introducing both the idea of mythical returnto ‘Guinea’ (which already
supposes, thus, a whole new inner tension withrdegm the ‘African-American’
creolit) and the issue of theegritude- every possibility of achieving any balance
whatsoever between the other two vertexes (Eutope@blonies). And, last but not
least, we must also remember the Haitian casevesall of this while subscribing,
‘at the same time’ and needless to say with howjor and ‘heterotopic’

consequences, to the ideals embodied by ‘Moderarty’ the French Revolution.
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However, we might be laying it on post-colonial dhes quite thick... We do so,
nonetheless, just because we believe it should heen exactly ‘post-colonial
theorists (for the kind of concerns and issues thegk on) who should have looked
through the Haitian case more carefully; but, tbtke truth, post-colonial theories do
nothing but inherit, in their own ways, the pemsigt(both intended and unintended)
silencein which, as we have already mentioned followingciMil-Rolph Trouillot’s
approach, both the Haitian revolution and its tk&oal-political or philosophical
consequences have sunk into. This (re)denial, ageatrentioned too, reaches places
as unexpected as the more or less ‘Marxist’ lefigatistoriography (and this, quite
paradoxically, especially in France). In fact, Y\snot has already undertaken the
task of recording and analyzing all the grand riesea about the French Revolution
in order to prove the reaches of such a ‘distratt@md some of his conclusions are
quite amazing: “Out of this (hi)story”, states Bénthere is nothing more in the
collective memory of France than what French hiate have wanted to keep —that
is, very little”. Let us see this in some detall...

The first great work we should be mentioning is ki@ de Staél'S€onsiderations
on the Principal Events of the French Revolut{p818). Since the book is expressly
devoted to rescue Necker (who besides being theodsitfather had also been a
strong opponent to the slave trade) from obliviwa,could quite easily expect to find
at least some sort of reference to the Haitianeissamewhere throughout its pages.
Yet, there is not a word, not even about the adstastrange role played by this
government official. In Mignet'$listory of the French Revolution from 1789 to 1814
(1824), we can find, on the other hand, harsh statés against both colonialism in
general and Napoleonic colonialism specificallynetheless, there is still not a single
mention to Robespierre’s 1794 abolition decreeocthe role played by the Haitian
revolution in such an event either.

Thiers, who was a close friend of Mignet, recondgusaint-Domingue’s history in
the first volume of hiHistory of the Consulate and the Empire of Francedér
Napoleon(1845). There, he seems unable to avoid some Eartcareful admiration
(though let us not mislead ourselves: always asstatésman’ and never as a

révolutionnairg for Toussaint Louverture, who he characterizes,without amaze,
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as a “black of geniug®. Nevertheless, we must also point out at thetfzatt he only
does so, indeed, topposeto such a figure “the spectacle of ignoble and &ach
laziness blacks in general offer when they are teftheir own in the newly freed
colonies®’ (all of which has to necessarily be a referencéa¢dnglishcolonies, for
the French ‘second abolition’ of slavery was notake place until 1848, that is, three
years after Thiers’ book was first published). Hiavsaid that, nonetheless, Toussaint
still remains “hideously ugly” and fond of “surroding himself with sycophants”,
and that is not to mention the “horrendous” and cituis” Dessalings,
Notwithstanding the obvious ideological and raslant of Thiers’ descriptions, what
matters to the extent of our analysis is that,ughmut a work that includes several
volumes and thousands of pages covering the eaatt $istorical period in which
Napoleon is defeated at Saint-Domingue and theidtaihdependence is declared,
the issue does not get more than... a score of palpgsa wordis said across the
entire rest of the book about the French aboliitsni

Already in 1847, we have great Lamartingistory of the GirondinsLamartine, who
had been by then electedéputé fights for the second abolition of slavery ineth
colonies. Despite being as reluctant as he is fwulpo uprisings, he nonetheless
admits that, taking into account the “neglect” tbieh the matter has been subjected
by the Parisian assemblies, the insurrections @fRtench colonial slaves are both
“unavoidable” and “fair®®. However, Lamartine also points out such uprisingse
been, at the same time, instigated and commandéd few mulatos” that have led
the savage masses “not to combat but to the sledghise”..?° That is that for
abolitionist Lamartine’s ‘analysis’ of the revolati (or the ‘revolutios: Haiti is not
once specifically referred to).

Also in 1847, Michelet starts publishing hisstory of the French Revolutipma true
masterpiece that, as Benot states, “will only becired by Victor Hugo'sNinety-
Thre¢*!, and a text that, despite the many mistakes subsedistorians will later
point out at, is built upon a great political cowessness (though, sadly, that is
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nevertheless not the case for the issue hereinecoed). The 1794 abolition of
slavery is, once more, ‘forgotten’. The first chapof Volume VI, nonetheless, does
mention the Haitian insurrection. Let us see howlidmtly it begins: “A terrifying
column of fire rose over the ocean. Saint-Domingas in flames. A worthy creation
of the misrepresentations of the Constituent Assgmihich, amidst this terrible
matter and fluctuating between law and utility,reed to have shown those miserable
Blacks freedom just to take it back from them ginaiafter and leave them to
despair®’. A remarkable synthesis of the problem, indeedt thill nonetheless be
immediately followed by just a few lines about tiegolution itself: “One night, sixty
thousand blacks rise up, thus starting the slangimeé the fires and the most dreadful
war of savages no human eye has ever seéh’'So dreadful, in fact, Michelet
(probably mute with horror) will have nothing mdoesay about it.

And what about socialist Louis Blanc? Though thame exactly twenty-eight pages
devoted to the uprisings of colonial slaves (inolgdthose taking place in Saint-
Domingue) in the sixth volume of his owdistory of the French Revolution of 1789
(1854), the story this time finds its ending in tdeath of revolutionary leader
Boukman, which occurred during the very first dayshe revolutionC’est tout It is
true, nonetheless, he also criticizes quite har$tdycriminal arguments” of th&mis
des Noirs who attempt to instigate the mulatos to revoltyofor securing the
continuity of slaver{/: but, at the same time, it is also true that lis fa mention,
once again, anything at all about the 1794 abalilecree and that, furthermore, he
does not bring up again the events that took glaséartinique on 2% May 1848 but

to regret the “unfortunate incident” (Blanc was amgmtly not quite fond of riots
eitherf°. Such events, nonetheless, ultimately turned@betthe ‘efficient cause’ of
the second abolition of slavery in France, whichsvdgcreed that same year and
among whose undersigned we can actually find, oeidbugh, Louis Blanc himself.
Top-notch authors such as Tocqueville, Quinet, gpdiitte Taine do not engage
themselves in the analysis of this issue at akré&fore, we can move straight forward
to Jean Jaurés and 8®cialist History of the French Revoluti¢f901), where the

whole ‘story’ will be, undoubtedly, rather differeNevertheless, let us firstly say we
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will not be able herein to find, despite the fdwttJaures follows quite thoroughly the
debates of both the Constituent and Legislativerabties of the French Revolution,
anythingabout the 1794 abolition of slaveejther. However, Jaures is the only one
that actually attempts to write socialist history of the revolutionary process, thus
incorporating to the analysis of the constitutioaad legislative debates the class
issue, which is therefore placed right in the medai the French Revolution with the
author’s explicit intention of drawing out conclass regarding his very owpresent
Jaurés is an active opponent of the French colgabties, and especially of those
being carried out in Morocco. Quite pertinently, Wwates: “It is precisely in this
colonial matter where the Constituent Assembly,ifavo choose between the rights
of man and the narrow-minded selfishness of a lemisgfaction, finally chooses this
narrow-minded selfishness (...) And the means thaew®ought into play were
devious, and the pace was oblique. Up until thabtpdhe Revolution had been
bourgeois, yet honest; it was when placed in fodrihe colonial matter that it gained,
for the first time, a sort of ‘census-suffrage regi aftertaste, a smell of Orléanist
corruption, of capitalist financial oligarchy. Thiebates will oppose, thus, the pride
of a race to the idea of equalif§’ Herein, Jaurés uncovers the fact that the cdlonia
issue —and the racial issue too— is no longer ssorteof merely lateral feature of the
French Revolution but, instead, what discloses Reolution’s very ownclass
contradictions and boundaries or, at least, itstdtemns. Why, then, would Jean
Jaurés avoid talking about the 1794 abolition deened barely mention the bloody
struggles that allowed it? We do not know that, Wwatwill next allow ourselves to
pose some hypotheses on the matter.

The seriousness of the issue lies in the factbabne not even the most relevant
later historians (including herein those that agfgsthemselves as ‘left-wingers’ and
criticize Jaures’ moderate ‘social-democracy’) emkip again the theoretical pathway
he seems to have opened. The colonial and/or ssce iin general and the Haitian
revolution specifically remain thus poorly accouhtéor. Let us surreptitiously
introduce, hence, a suspicion: let us ascertain,irfstance, the hugeélistory of
Contemporary Francehat was edited by Ernest Lavisse publishes themel it
devotes to the French Revolution in 1920, thatfter the Treaty of Versailles and
whilst the French colonial power is at its pinnacWell then: the ‘national pride’ of
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the Imperium seems to continue to be stronger than any ideabgic political
commitment whatsoever: as long as we make surerev@rmperly criticizing the
‘excesses and mistakes’ of colonial capitalismjsitabsolutely possible to be a
‘socialist’” while being at the same timecalonialist The first volume that was
dedicated to the Revolution, Paul Sagnac’s, consptre uprisings of the colonial
slaves to... the counterrevolution!: “The counteraletion was being orchestrated in
the departments. The revolt was becoming massiek imathe colonies, where the
mulatos, who were enraged because of the abobfidimeir political rights, looted the
properties of white colonists and threatened thie@s™’. We could hardly find a
better example of thiack of understandingwe would like to believe this is not, on
the contrary, plain old simple bad faith) regardihg colonial revolutionary process.
By preventing us from perceiving the complexitidsnnat we have called ‘uneven
and combined developments’ (anyone who rises umsighe ‘revolutionary’ France
has to be, by definition, acounterrevolutionary’) and succumbing to the
reductionism of the involved agents (purely andmymthe mulatos’: there is not a
word about ‘the blacks’), the interpretation’s sciatic linearity hides the actual
cultural, socio-historical and politicadlensityof an event that could quite certainly be
unsettling for colonial France’s owgresent time‘Amateur’ Jean Jaurés (who surely
was moved by political concerns rather than by soy of ‘scientific’ consideration)
was definitely much more (and much better) inforrtreath this professional historian.
Almost immediately after (in 1922, 1924, and 192Vigthiez, a ‘left-winger and
fervent Robespierrist that used to be a regulatritmrtor to the French Communist
Party’s journal,’Humanité publishes his three-volumHistory of France It is
indeed no longer that surprising to learn that 184 abolition of slavery is herein
once more... forgotten. And the insurgent slaves?y M get justone lineafter
Mathiez’s explanation of the commercial and finahdifficulties caused by Saint-
Domingue’s “war of raceé®. Attempting to avoid any sort of sarcastic gibe
whatsoever, there is nothing left to say, therframt of an analysis that reduces the
Haitian revolution to an abstract “war of racestiaon top of it, insinuates such an
abstract war would have been one of the main caokélse French Revolution’s

economical hindrances.
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In 1938, Georges Lefebvre, Raymond Guyot, and [ijeli Sagnac publisha
Révolution Francaisavithin the framework of the collectidheuples et Civilizations
which was edited by Louis Halphen and Philippe Sagmmself. Toussaint is barely
mentioned, and the abolition of slavery is almastigentally referred to and with
regard to... Guadeloupe. Be that as it may, we vallento wait until the Liberation
years for the most amazing example of this ‘gemmgdl oblivion to come out: in
1946, Marxist Daniel Guérin publish€dass Struggle in the First French Republic
which is a thick two-volume book that covers thsttmy of the French revolutionary
process from June 1793 to Thermidor. Two words tlomlonial trade in the
introduction of the first volume arall we will get this time on the Haitian issue.
Despite Guérin analyzes quite meticulously Robesgi report on foreign affairs
dated 18 November 1793, he nonetheless inexplicably ovkddhe thoughts about
slavery and black men Robespierre himself includetl Guérin, the same as Jaures
almosthalf a centurybefore him, is a committed anti-colonialist. Nehetess, he is
far beneathhis predecessor. Why? Who knows. In any case, nodimgr Marxist
historians (who do not deprive themselves of harshticizing Guérin every chance
they get) do noeveraccount for this issue. For instance, a renownadxMdt such as
Albert Soboul only mentions the Haitian issue thteees in hisHistoire de la
Révolution Francgais€l962) and, by the time he is done, Mathiez’s emigeri'war of
races” has become the “uprising of Saint-Dominglségks held in slavery®. And
that is it; Soboul moves on to something else. IBinghe seriesNew History of
Contemporary Franc@ublishes, already in 1972 (that is, after ‘May’‘@8d all its
implications), the three volumes it devotes to fnench Revolution: the abolition of
slavery is only mentioned in tlehronologythat isincluded in Volume Il and, on top
of it, next to the following outrageous remark: € habolition of slavery incited the
colonized slaves to revoff Being Marc Bouloiseau (who is the author of sach
incomprehensible remark) a ‘professional’ histoyidre distortion of the facts is, at
least, scandalous: not only does he seriously tiieechronology (he dates the Haitian
uprisingthree years afteit had actually started), but he alswertsthe cause/effect
patter of the relationship between both phenominms ot the revolt what causes the
abolition of slavery, but the abolition of slavampat causes the revolt). Once again:

no comments.
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All'in all, the thing is that, with the exceptiofi &aurés (in 1901!), the devaluation —or
even straightforward omission— of the anti-slavamyitcolonial struggle both in the
coloniesand in the very same Frangg systematic. The picture has only started to
(timidly) change during the last two decades. Aregjarding the Haitian revolution
specifically, things have developed, if possibigre more timidly. Not even a book
as relevant as Aimé Césaireloussaint Louverturé1960), which was published
right in the middle of the Algerian War and almtsgether with Frantz FanonEhe
Wretched of the Earthnd its explosive foreword by Sartre, or a wholeadie and a
half of both scholarly debates about the concephegritudeand continuous and
majorly significant work byPrésence Africainenagazine, have, apparently, managed
to substantially modify this shameful situation.

What is going on here? Benot's thesis, which combisome sort of a ‘sociology of
the academic field’ (professional scholars try tnyl the “righteous path” Jaurés
opened for he is considered to be anateuj together with an alleged “national
pride” that would be, so to speak, turning a bleyge to the horrors opresent
colonialism, is insufficient —as, on the other haBénot himself acknowledg¥s
Needless to say those two elements sure do exdstnaoreover, sure have their own
explanatory weight in this issue. Neverthelessshauld not forget the hugkfficulty
(which we have indeed intended to disclose througlioese pages) usual Western
‘conceptual catalogues’ face when trying to accotort the Haitian singular-
universal In fact, that is the case for the over-consentadulty’ Marxism that
swarms around too, for it does not actually seere db fit in its previous
classificatory schemes a process that, despiteaaimgyto them too, certaingxceeds
its rigid conceptualizations (linear evolution bétmodes of production, contradiction
between relations of production and social prodectorces, class struggle between
‘pure’ categories such as ‘bourgeoisie’ and ‘praigit’, etc.). Once more, thhkingis
too rich and too complex, tomoncrete-particularfor the conceptto fully absorb it.
The Haitian revolution would be, quite indeed, afgget phenomenon for someone
like Adorno to tackle it with his negative dialexdiof theidentity/non-identity..
Regrettably (and perhaps due to his own and unabtad(if not exactly ‘euro-
centric’, at least) ‘euro-centred’ perspective), thd not embark himself in this

venture either.
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To conclude, let us say that neither the classiedries of nationalism (which, as we
have already said, tend to account for the Haitase as a by-product of the
Europeanmodernity), nor Benedict Anderson’s theory (whidaspite its attempts to
avoid such euro-centric perspective, builds a seoke models that do not fit the
Haitian revolution), nor the mainstream of postecwhl theory (which,
notwithstanding its ‘rhizomes’, ‘hybridities’, ‘ibbetweens’, and so on, continues —
quite paradoxically, indeed— to think the metropflolony relationship in &inary
fashion), nor former or present ‘orthodox’ Marxigmhich in the end remains euro-
centric itself, for it too curiously thinks historgs if it was an export from the
‘developed’ societies to the ‘undeveloped’ onesin ¢hus fully and adequately
account for what we have herein called thipartite bifurcation of the Haitian
revolution.

By saying ‘tripartite bifurcation’, on the other iy we are only coining a concept
that is in fact a pleonasm: despite the misundedstg the root ‘bi’ might trigger,
everybifurcation (as it can be easily noticed icrassroad} opens ughreepossible
directions: to the left, to the right, or simgdpack (back to ‘Guinea’, so to say). The
bifurcation, as we all know, is a central figureRené Thom’scatastrophe theory
which uses it exactly for accounting for that abselly singular point in which forces
bump into each other and, by doing so, transfomridtructure’ that was up until then
developing intasomething radically els@he crest of a wave that is bound to break is
a paradigmatic example of this). It is, too, thacel where Oedipus meets its destiny:
thatcrossroads of thre@which in Latin is saidrivium, which is from where we have
inherited the adjective ‘tri-vial’) is where Oedmuprecisely not to go back, murders
his father Laius and plunges into the tragedy (drydthe way, let us say all of this
tinges the title of Smart-Bell'8laster of the Crossroadswhose main character is
Toussaint Louverture— with brand new shadedt is clear, hence, why we choose to
talk about the Haitian revolution as if we werekitad) about aragedy and why we
need to characterize its philosophical-politicgitions’ as acatastrophic bifurcation
Well then: at the beginning of this article we hatated it is possible to think Haitian
slaves as if they were sort of acknowledging théveseas thepart that projects itself
towards thavholeand, by doing so, points its finger out at such isduniversality’
and reveals it asicompleteand, thereforeasfalse(hence reverting, at the same time,

2 Smart-Bell, MadisonMaster of the Crossroad®ew York, NY, United States of America: Vintage
Books, 2000)



the euro-centric colonial logic that ‘universalizdge particular). We have called this
procedureparticularist universalismfor it reinstatesthe unsolvable conflict between
the universal and the excluded particular righth@ middle of the ‘universal’ (thus
fulfilling the premise of any authentic criticalahght). This is, indeed, the profound
meaning of article 14 and its ironic —apaliticized- universalization oblackcolour;
but through such a procedure black colour will dd@@ome, in fact, therivileged
signifier —or, as we have already said too, the fundamesgahiotic-political
analyzer of acritical materiality or catastrophic bifurcatiorthat will go all the way
through the (philosophical, essayistical, fictignarrative, poetical, and aesthetical)
discursive productivity of the Antillean culture.

Sinceconflictive crossroadandtragic intertextualityare processes that can be found
all throughout the Latin American culture (and tfiermore, in any neo-post-colonial
culture in general), ‘black colour should certginbe considered within such a
framework. Nevertheless, the issue of tiegritudeintroduces, in the Caribbean and
(though partly and with other nuances) Brazil, aecsicity or, moreover, an
extremenessthat tinges it with its peculiar (and, as aforgsanajorly denied
singularity. The differences with regard to tHedigenousissue are quite easy to
notice: ‘Aboriginal’ communities (the ‘Amerindiarjs’are the originary and
‘legitimate’ proprietors ofAbya Yalathey did not need, therefore, haild their own
‘title deeds’. They did not have, besidesiotherland that forced them to decide
whether to ‘return’ to it or not; the plunderingtbieir very ownmaterial soil-besides
that, of course, of their very owmorkforce- makes the struggle foecoveringit an
unambiguous objective. Nonetheless, ‘aboriginafhomunities have never managed
to carry out atriumphantrevolution by themselvesharing power (such as it is
currently happening in Evo Morales’ Bolivia) is tbsest they have got to it (and
this, furthermore, two centurieafter the ‘independency’). They certainly can,
however, nourish the memory of hundreds of hereiolts such as that of Tupac
Amaru... ‘African Americans’, on the other hand, ha(eg least virtually) the
memory of having been able take over powerand, moreover, of having done so
beforethe ‘white bourgeois’ independentists could. Fipathey did not do so in
order to return to ‘Guinea’ (despite ‘Guinea’ conies to be some sort mfgulatory
horizon of the African American cultural memory): they dé in order tocross
‘Guinea’ with their ‘own’ blackened\bya Yala—and, as aforesaid, the nafdayti

stands for this. It is precisely tharossroads(which is nothing else than a



condensation of the modemorld-systeris very own crossroads) what pushes the
Haitian experience towards an (unbearable and nmzehensible’, as we have been
able to see in the insistence of its oblivion) oxyanicextreme centrality

Such ‘extremeness’ (such specificity) is most aéelyecritically universalizabldo the
issues that both affect and define the modeanld-systemFollowing article 14’s
logic, it is in fact possible to disclose the unegol (and most likely unsolvable)
paradoxes that argoncrete-particulamight find in its relationship with ‘modernity’.
We must thank the Haitian revolution and its ‘phdphical-political’ effects for such
an opportunity. We believe it is a (though alwagsessarily incomplete and in the
middle of a process afes-totalizatiorand re-totalizatior) perfectly suitable way to
get around thempasseof the binary opposition between ‘modernity’ andsp
modernity’ in which our cultural studies and postemial theories seem to remain
locked up. And we believe, as well, such a pathlas/already started being covered,
and for a long time nowin Latin America and the Caribbean (whether it is
consciously following the trace left by the Haitisvolution or not). Recovering such
a pathway in the midst of these ‘times of dangeat tdefine the very own nature of
our own Latin America and all its ‘catastrophicusdations’, thus, ishe leastwe are

being asked to in order to (re)construct a trulin-Americancritical thought
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