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Nature and society: Conflicts concerning landscapeultivation at

ltambacuri !

Natureza e sociedade: disputas em torno do cultivita paisagem em Itambacuri

Nature et société: disputes autour de la culture dpaysage a Itambacuri

Marta Amoroso

Covered by spectacular vegetation, the grand pasnsed a forest, whose promiscuous
specimens were not indicated by a plaque, labegvein a simple sign to make them known.
It was all very agreeable to the eye; yet, in stiienterms, in deplorable condition. This

was declared by a commission nominated by the gawant, preceding my appointment.

Joédo Barbosa Rodrigues, 1921-1922

Introduction

This essay considers a still generally intact skretf Atlantic rainforest, home to past (and pré&sen
Jé populations, which was a point of departurentturalist expeditions that were converging in
Brazil, headed for the frontier regions of the pnoes of Minas Gerais, Espirito Santo and Bahia
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during the First Reign (1822-1831) of the EmpireBoézil. The epigraph cited above, by Jo&o
Barbosa Rodrigues, describes the state of the Bata@ardens of Rio de Janeiro almost a century
after their creation in 1808, and serves as a ginidkee botanical gardens imagined by travellers of
the period of Dom Jodo (King John VI of Portugal)lsmall sample of original Atlantic rainforest
and the promise held by a science in the making dim of this paper is initially to trace the
emergence of botanical gardens created in an drpkeasant climate and exuberant virgin forest
and to observe the conditions for the productiothefpolitico-scientific treaties, made possible by
the scientific expeditions. This exercise allowstascontemplate Natural Science in action; the
concept of Botanical Gardens in connection with pineduction of scientific knowledge in the
nineteenth century surpasses that of a space edefudt the artificial reproduction of flora and
fauna species within the institutions of largeestiRather, it leads us to the scientific expeasitm

the tropical forests. The techniques and practicaspermitted the naturalists’ expeditions (which
aimed at preparing natural history collectionsg tiontact between scientists and technicians, and
the construction and exchange of consensuses asmgwgalists, at a period in which natural
history museums in Brazil found themselves in dipieary phase of institutionalisation — bearing
in mind that these were spaces where modern scigasebeing produced and where nature and

society were jointly described — are all associdgds to botanical gardehs.

The article first examines the conditions undercohhknowledge of Natural History practiced in
Brazil was produced by European scientists duilegfitst half of the nineteenth century. We focus
upon the group of naturalists who frequented theeRda da Mandioca, the rural estate that
belonged to the Russian Consul in Brazil, G.I. lstogff. In this analysis, Langsdorff's farm
(fazenda is regarded as a scientific laboratory where tesbhand certain consensuses emerged on
nature and the native populations of the Amerieaswell as on the conditions of adaptability of
European settlers, during a previously unheard-aind in some cases, as yet unequalled —
endeavour to classify the non-human flora and fagesaurces of the Atlantic rainforest.

The second part of this paper concentrates oncéreasio composed by tleddeamentos indigenas
and immigrant settlement colonies established &1840s in the region discussed HeWe are
especially interested in following on what termsthat particular moment, and speaking directly
from the location in question, were notions of Natand Society, mobilised for the project of

construction and maintenance of #tildeamentosformulated.

2 Aldeamentos indigenagereindigenous settlements set up and administeredibsionaries. Hereafter they shall be
referred to asldeamentos



Guido Marliere’s malaise

We begin our journey with the account produced lyd@ Marliere’s own hand. A French soldier
who became a naturalised Brazilian, Marliére wasgagd to Minas Gerais in the service of the
Portuguese Imperial Government soon after thearaf/the Portuguese Court in Brazil, graduating
as an officer. His narrative provides a point afiwergence for different inscriptions concerned with
relations between Nature and Society in the figdt bf the nineteenth century. His account stands
closest to the populations identified as Botocugdhe Royal Letter of 1808, which declared war
on the Jé populations in the areas of the Campdsudeapuava and Goitacases, as well as to the
scientific journeys which followed the Declaratiohthe United Kingdom of Brazil, Portugal and
the Algarves (1816). Marliere closely followed thessionary practices of the Capuchins who
operated between Coroados and Puri to the norRRimfle Janeiro provindeln similar fashion,
through the French officerisarrative we are afforded a glimpse of the arrival of thetfmaturalist
expeditions to the Campos de Goitacases, theircaoietisly accurate descriptions, the demands
upon science practiced in the field; at the tirhés nade Marliére an important source of reference
for naturalists of different European nations wheqtiented the Atlantic rainforest during the
period, as they resorted to him to check data citeon local populations, fauna and fl8jra.

Shortly before being appointed Director GenerahefIndians in the Captaincy of Minas Gerais in
the 1820s, Guido Marliere realised the questionabdée of modernity in his time, when the
practice of hunting indians (“like leopards”, heten in a passage) was still encouraged along the
Doce and Mucuri Rivers, as it was on the Jequitihiag further to the north of the province. The
practice was justified by the native populationsganism:

The indians had a court [the Military Junta for Goast and Civilisation of the Indians of
the Province of Minas Gerais] that protected thgoat] this court perished; the indians are
in a state of abandonment, killed, persecuted anbed of some of their landshe
aggressors excuse themselves saying they are miséd, and this in the nineteenth
century!! (Marliere 1904 [1824]).

Sharing this condition of estrangement with Madiéelps us to situate ourselves in debates that
involved European naturalists, members of the amlitand Catholic missionaries throughout the

nineteenth century, and focussed on the Atlantidaeest and native populations, as advocated by
the Natural History of the time. In 1824, the Fal@man took charge as Director of the Indians. He
brought to this position his previous experiencéngpector of Military Divisions of the province

and knowledge gained through his intense experiefittethe Botocudo and the Puri of the region



of the Doce river, where he also maintained a rpraperty, the Fazenda Guidowald, where he
always counted on the waged labour of the Botogndmns. This sort of patronal friendship that
brought him nearer to the Botocudo at GuidowaldnFailowed Marliere to have his name
recorded in the annals of Minas Gerais, as paadifiehe Puri of the Serra da Onca. The Puri were
considered sorcerers by the Botocudo who lived atliBre’s farm, and were to receive the sort of
treatment dispensed to enemies of the Crown: a @ymform of negotiation in the Colony,
whereby, to further its strategic interests, that&Stook advantage of native disputes and resultant

warring actions against adversaries.

As Director of the Indians, Marliére sought to slypihe Catholic missionaries with officers who
spoke indigenous languages to operate in the rediothis (and only in this) sense, Marliere
praised the Jesuit mission of the Colonial peri@tognising that the Jesuits knew the value of
systematic study of indigenous languages, which hekfittedtheir enterprise of bringing the
indians intoaldeamentasthis was different fronthe national clergy, perceived by Marliere as a

segment entirely contaminated by popular aversidhe indian.

Moreover, the system for managing indigenous pdajauis proposed by Marliere was diametrically
opposed to that of the Jesuits. According to thieaf the Jesuits “tried breeding frogs at theeedg
of the lake”, an expression he adopted to critieiseodel he considered to be too open, giving the
indians the opportunity to evade the Catholic mnoissiThemineiro system put forward by Guido
Marliere consisted of a qualified approach to thdians, through translators who mastered the
languages, with the identification and differenti@atment of chiefs, as well as making plots of
land available, supplying tools, etc. The rivers,said, enabled civilisation to move downstream to
the coast, stopping the native populations reachingtheir flight to the hinterlands. Contrary to
the Jesuits’ program, Marliere wanted the indidnsecby, working on the plantations and on river
navigation. His practice of this sort of patronagktionship would later inspire the lay indigenism
of the Republican State, for which the French ofweuld figure as an icon of “lay catechism”
(Amoroso 2003).

In this way we can consider that theneiro system as defined by Marliere made reference temo
than a policy of containment of the indians by Hrapire; it alluded to native populations of the
Atlantic rainforest who, despite recent wars uralah against them and the growing militarisation
of the region, retained a certain amount of free@maeh domination of their history in relation to the
landscape. Marliere witnessed a period of cohabitavith J& groups and warriors who circulated
between provincial borders and took refuge in thk largely untouched Atlantic rainforest,

without giving up their plots of land, the toolsdathe strategic support brought by the Empire’s



apparatus. In 1824, Marliére advised the proving@aternment of Minas Gerais, interested in the

results achieved in containing the Botocudo, that:

The wish, however, to house them at a fixed domaiald prove a chimera, which will not
be fulfilled, and nor do | see an instance of thith the Coroados and Campos who are
being civilised since 1767. Each family lives separfrom the others and their nation
gathers on festive days at the village or chapa@revtthey receive some instruction from the
ministers and it would be prudent for us to folltws rule in future for the Christianisation
of the Botocudos (Marliere 1904 [1824], 506).

We shall now see that the particularity of relasidretween native populations and the Atlantic
rainforest described by Marliere was also openetbigeientific observation by European travellers

and was recorded by Natural History.

From the Andes and the Amazon to the Minas Gerais®@ocudo cranium

Three years after arriving in Brazil, G.I. Langdfitmought a farm in the province of Rio de
Janeiro. It was called Mandioca (manioc). It hade-storey main house, houses that were
let to travellers and several other annexes; atgtian with thirty to forty thousand coffee
trees, manioc and corn plantations, thirty six e&vall of this gave the impression of it
being a typical Brazilian farm of the period...The nderful botanical garden, the library
which, according to contemporaries, was composethadks selected belonging to all
branches of science,’” the diversified scientifidlesxdions, apart from the possibility of
receivingadvice, turned Mandioca and the scientist’s hondRio de Janeiro inttbcations
frequented by foreign travellers. There they comdet with member®f the capital’'s
intelligentsia, local artists or Russian sailorsitidut a doubt, it was a cultural centre in
Brazil at the time. (Komissarov 1981, 25-26).

We now go on to obsenthe organisation of scientific expeditioasd call attention to the specific
ensembleof European nations engaged: France at the tintleeoRestoration of the Monarchy, and
the countries of the Holy Alliance — Austria, Rassind Prussia —; in other words, precisely the
group of nations that had begun supplying the firsups of immigrant settlers to Brazive will
regard the naturalists’ travetbrough the Atlantic rainforest as the botanicatdga fieldwork
practices, which resulted in the mounting and gathgeof collectionsin loco, from both native

informants and adapted European settlers, pergittsnto accompany science in action during the



first half of the nineteenth century. This was thedel of scientific practice that would serve as

inspiration for the descriptions of tropical Amammmforest made in the following period.

Let us observéhe group of Europeans that frequents the insi@tiatof the Fazenda da Mandioca,

in the Serra da Estrela (“Estrela mountain range”Rio de Janeiro province, during the first

decades of the nineteenth century. Led by Coung$a@orff (naturalist, Russian Consul in Brazil,

and manager of the enterprise), the group counted baraliustrious scientists such as Wilhelm

Ludwig von Eschwege, Prince Maximilian von Wied-Meed, J. Baptista Spix, Karl Friedrich von

Martius and J. Emanuel Pohl, all interested in ponty studies on Brazilian nature and population,
inspired by Alexander von Humboldt's (1769-1859adeg of cosmology and anatomist J.F.
Blumenbach’s (1752-1840) physical anthropology.

Humboldt had known and described the Andes andSftenish Amazon as a result of journeys
through South and Central America, which took plaetveen 1799 anti804. However, when he
declared his intention to pursue his research albagourse of the Amazon River, tRertuguese
authoritiesstoppedchim. There is thus a strong sense of continuityesc@lready by commentators,
between the German, Swiss and Austrian scienfstgect and the theses and work programs of

the author oKosmos

Besides the scientists, already in the 1820s, wmuwarier about a hundred Swiss and German
settlers occupying the houses next to Langsdofézenda da Mandioca. Théyelonged to
different professions and were introduced to Brarithe same time by the Russian Consul, who

employed them on his plantations and in the snoalpsnanufacturing works he maintained there.

For the time being, let us leave Blumenbach, hiskwthe comparative craniometry research
underway at his Géttingen office and the impadhdad study upon part of the scientists who toured
the Brazilian Atlantic rainforest.Let us focus upon the themes that emerged fronBtanical
Gardensthat the Fazenda da Mandioca had become, wheral amaticulous and systematic
observation of the fauna and flora, the descripbbithe native populations of the Americas was
accomplished by utilizing the comparative methodt ttobserved Andean and Amazonian
civilisations in contrast to those of the Atlantainforest, and the adaptation of the first Europea

settlers who began emigrating to Brazil was exathihe

Thoughts on the Atlantic rainforest and its nafpggpulations were being processed in this shared
environment, at the Fazenda da Mandioca, where adstland concepts were also exchanged
between travellers and naturalists. It was thewmd #xpeditions were initially planned to the

provinces lying north of Rio de Janeiro — Minas &®r Espirito Santo and Bahia —, and which

would later head to Mato Grosso and Amazdhia.



These spaces of scientific production had a compuaint of departure: Humboldt's theses on
native Americans. Humboldt contrasted the nativpubations of the South American continent
applying as a criterion the demonstrated degreeiwifsation. He highlighted peoples judged to
share a complex degree of civilisation, such asedtioom Peru and Mexico, who the naturalist was
able to visit and describe, and compared themedgtpulations of South America’s lowlands, who
comprised a heterogeneous aggregation formed bwlgogns of Tupi language speakers,
considered to be at an incipient stage of civilisat expressed by their domain of agriculture,
passing by the Tapufasf “crabbedspeech”: populations from the hinterlands of Braaikubset
identified as hunter-gatherers. Blumenbach’s plasiathropology theses also kept the scientists at
the Fazenda da Mandioca entertained, as did thaimezs of craniometry and all it represented as
a proposal for a comparative method.

In the Botanical Gardens dreamt of and put intetgra in the Brazilian Atlantic rainforest of the
nineteenth centuryhe hopes and anxieties of the new times wereeadperienced by the scientists
and the eclectic group of expatriate Europeans,posed of recent arrivals to South America, as
well as by those who, still in Europe, hoped toggatie to the new continent and sought answers to
their restlessness in the natural history travebants.

August de Saint-Hilaire frequented the Fazenda dadvbca to such an extent he came to imagine
what his own farm in the Atlantic rainforest, hig/o Botanical Gardens, would be like. On the
banks of the Jequitinhonha, the French botanistrdt®f acquiring a farm and establishing himself
there, cultivating a garden in English fashion, $bet obtained by opening trails through the farest
The farm would rely on enslaved African labour, tuél cared for, and on indians, who would be
attracted by the offer of gifts (Dean 1996, 15&inEHilaire’s dream, which we will return to,
illustrates the construction of a Botanical Garétenthe study of Natural History, where men were
included in a republican regimmade up ofblacks and indians, segments incorporated by the

naturalist-turned-farmer in the condition of manwalkers in a slavery regime:

Setting eyes upon the Jequitinhonha, the dreanisnthaished me in my first youth after
reading S.J. de Crevecoelrefters from an American Farmereturned and displayed
themselves before my imagination. | envisaged niysglossession of some leagues of land
on the banks of the Jequitinhonha. | arrive with faghful servant and some slaves. In
haste, a shelter similar to those of the Botocusleerected for the first night. In the

beginning my existence is deprived of all the catsfof life; yet, the wish to enjoy them

% “Tapuia” was the term used by the Portuguese idos to designate the diverse indigenous groups diti not
belong to the Tupi-Guarani families; in the twetltieentury, this designation became restricte¢p@alsng groups.



soon stimulates me to work. Some of the slavesm @oyed in felling trees where corn and
cotton are to be planted for the following yeahest work on building a hut... | introduce
laws in my small republic; my blacks are well feekll dressed, and small rewards propel
them to work; good treatment, evidence of inteneake their existence bearable, and make
them love their master. All are wed, and they cdameonsider this place theirs and their
children’s homeland, and the house of their maasetheir own. Neither do | forget the
indians. At first, | attract them to the surrourgBnof my residence with small presents.
They become certain they will receive gifts evamet they accomplish the smallest of
services. Gradually I accustom them to work; sdmyttome to comprehend the advantages
of cultivating the land. They settle close to mgidence, become invaluable neighbours and
| then complete their civilisation by turning thento Christians. These Botocudo, hardly
any of them are anthropophagous, they come to rageathto pray for their enemies and at
last, their daughters know modeg§8aint-Hilaire 1975, 263).

Yet it was Prince Maximilian von Wied-Neuwied wherpaps best represented the place of the
natural scientist in the New World and understdoalgossibilities presented by such a scenario. In
the following passage, the Prince relinquishes &lfite daydreams on the banks of the Taipe Lake,
between Minas Gerais and Bahia, the naturalisss $éop before the return of his expedition to
Germany. Mr. Weyl, a Dutch farmer who had receptlychased a property in the region (which in

fact was a recently-abandoned Camad&amenty was with him on the occasion:

The spectacle of this grand, majestic and wild meatuill reward Mr. Weyl for his brave

resolution in leaving his country to come and lordy with his family in this remote corner.
The cultured man will find entertainment and ocdigrain any place of the world; yet
among all the classes, the greatest advantagdsbtifal naturalist: what immense field for
observation, what infinite source of spiritual eee would not be provided to him by this

solitary dwelling at the springs of the Taipe! (Adeuwied 1989, 345).

Here we have the European naturalist, with hisvatied capacity for observation and enjoyment
of the pleasures of nature, and in the backgrouhd, European entrepreneur who acquired
properties in Brazil and knew for sure, in his oway, how to enjoy nature. What spaces would the
Camaca, Machacali, Nacnenuc, Krenac, Pojicha, RBorpado and Botocudo occupy, all being
inhabitants of the Atlantic rainforest, and contemgpies of the naturalists? We shall leave the
answer suspended for the time being, and entdreiuimto the Botanical Gardens of the Fazenda da

Mandioca, to better acquaint ourselves with its @wn



G.l. Langsdorff (1774-1852) graduated in medicineGermany at the end of the eighteenth

century, at the University of Géttingen, where het i Blumenbach, who became his supervisor,
andphilologist and archaeologist C. Reffiégn 1800, while living in Lisbon, Langsdorff pultied

his studies on medicine in German and Portuguegkebagan research in botany, ichthyology and

entomology, allowing him to construct a networkEafropean scientists (among them, August de
Saint-Hilaire) fed by ample correspondence. In 188decame a member of the Russian Academy
of Sciences, communicating with it through writiramd so learned of the mounting of a Russian
scientific expedition that would go around the wlotb which he presented himself and attained the

position of ichthyologist and mineralogist.

In 1804, we find Langsdorff on the Brazilian coastjting about the island of Santa Catarina.
Research trips follow to the United States, Alaskdperia and Japan. Between 1808 and 1812,
Langsdorff remained in Russia, where he engagedvartiginous career rise, initially occupying
the humble post of Assistant in Botany at the SRatersburg Academy of Sciences, then achieving
fame in European circles after his publicationFrankfurt, of the results of his botanical research
undertaken in Kamtchatka, and finally establishmgself as Russian Consul in Rio de Janeiro.
Thus, as the Portuguese Court declared Braziliats mpen — which from the perspective of the
contemporary sciences meant the South Americanneorithad at last unlocked itself to science —,
Langsdorff had become a natural scientist, renowractller and member of the diplomatic corps
resident in Brazil. As Consul, he was charged vabiserving the Brazilian market, since the
country’s Atlantic coast was an obligatory stopppant for the Russian fleet on the way to the

Czar’s possessions in North America.

In 1813 he arrived at Rio de Janeiro and in thesgs established himself on his landed estate, the
Fazenda da Mandioca, on the Serra da Estrelaestésl in the new field of study that revealed
itself in Brazil, Langsdorff maintained the Sairgt€sburg Academy of Sciences informed about
the Natural History research programs underwayrewi as it happened, a significant portion of
the expeditions — those of W.L. von Eschwege, M#diam von Wied-Neuwied, |. Franz Werner,
the Austro-Hungarian expedition integrated by J3pix, K.F. Martius, J.E. Pohl, J. Natterer,
among others —, passed through his propertiespkigt snuch time and worked with Saint-Hilaire,

and in Minas Gerais met Guido Marliéere.

Langsdorff went on holiday to Minas Gerais in 1886d there he outlined plans for a great
expedition to Brazil, which would keep Russia i tbcientific race that had developed. Passing
through Paris to renew contacts, he proceeded $si&uvhere he had planned to raise funds for the

expedition; he succeeded.



The Consul returned to Brazil in 1822, bringinghniim a new body of scientists and painters: the
French botanist E.P. Ménetriés and the Bavariamtgal.M. Rugendas, besides the group of Swiss
and German immigrants who boarded Deris with them, after taking up the Consul’s offer of
working on his properties. In Brazil, Ludwig Riedalformer gardener in Lyon, Nester Gabrilovich
Rubtsov, a junior officer of the Russian merchamiyy and Georg W. Freyreiss, whose abilities as
a great hunter and naturalist would often be conteénjoined the expedition. Freyreiss, who met
Langsdorff in 1809, arrived in Brazil in 1814 andspart of the first group of naturalists and tstis
who frequented the Fazenda da Mandioca. His chaimaefore illustrate a certain portrait of the
practitioner in Natural History at this heroic jumee of the natural sciences. He would have the
opportunity to accompany and collaborate as a ctolten the different expeditions of naturalists,
as well as supplying his own collections to museum&ermany, particularly after he decided to
establish himself definitely at the Leopoldina Gujan the south of Bahia, where he spent the rest

of his life among German settlers, until his daath825.

Blumenbach and Humboldt are fundamental sourcesariother of the Fazenda da Mandioca’s
members: Maximilian von Wied-Neuwied, Prince of tReyal House of the Rhineland, who
cultivated the idea of an expedition to Brazil unéiamboldt’s influence. He met Humboldt in
Paris in 1814, when the latter, recently returnednf South America, was publicising his work in
the City of Lights. Maximilian had enlisted in tReussian army against Napoleon. During the time
of his academic education he frequented the Uniyeod Gottingen, as Langsdorff had done,
where he studied craniometry with Johann FriedBtimenbach, with whom he shared the theory
of a common origin for the American man. He arrivedrazil in 1815 and returned in 1817. In
Rio de Janeiro he incorporated a pair of expediti@s into his trip who never returned from
Brazil; apart from G. Freyreiss, who went on telat theLeopoldina Colony, there was F. Selow
(1789-1831), a zoologist, botanist and artist, autsf inspired portraits of the Botocudo produced
in the field, and who drowned during one of theesipons coordinated by Langsdofff.

Maximilian published hiskeise nach Brasilien in den Jahren 1815 bis 1§1burney to Brazil in
the years 1815 to 1817”), which was widely acclalmea Europe as early as the 1820s
(Rostworowski da Costa 2008). In Brazil, at leasbag German anthropologists or monarchists,
acceptance of the Prince’s book was slower, alpesitive: the anthropologist H. Baldus
emphasised Maximilian’s sensibility in “understargliof other cultural phenomena that, even in
our days, is achieved by only a few” (Baldus 1988), while Camara Cascudo (1977) credited the
Prince with the most thorough documentation on Bwocudo of the time, making use of

intelligent and qualified observatish.



Nevertheless, Maximilian’s greatest triumph was auittedly to have presented to Blumenbach’s
office the cranium of a young Botocudo, recentlteired in the proximities of the Salto barracks,
on Belmonte River, in Minas Gerais. The anatomigate, as Prince Maximilian describes it, was
obtained personally by him. Armed with pick axes ancertain dose of courage, confronting local
public opinion (constituted by the young man’s tiglss and soldiers of the detachment), he
eventually managed to extract the famous craniwm fits grave, hurrying to conserve it in order to
make it the central element of his collection (Wikkeluwied 1989, 262). The cranium would later
be offered by the Prince to Blumenbach’s officegviing an as yet unequalled opportunity to

science in general and to his professor’s buregauticular.

The hope of obtaining a Botocudo cranium was amotbBason which made me spend
another day there... A short distance from the hquasgle the forest, amid beautiful and
flowering vegetation, a young Botocudo of twentythaty years of age had been buried,
having been one of the most turbulent warriors isf thbe. Armed with pick axes we
directed ourselves to the place of burial and resdohe important cranium... In spite of
my great care to keep secret my intention of oggnire grave, the news soon spread
through the barracks, generating strong feelingsrgnhose ignorant people. Impelled by
curiosity, in spite of a secret terror, many appheal the door of my room, wanting to see
the head that | howevéiid immediately in my case, and sent off as soohamild to the
village of Belmonte. On the other hand, | was ableascertain that the Botocudos, less
shocked with the exhumation than the barrack’sied nevertheless refused to watch it
(1989, 262-263).

Maximilian, as is known, presented to the Europeaurts and to the science of his time another
young Botocudo, Quack this one still alive —, who journeyed with him tar&pe. The human
cranium, the collection of cultural material, faumad flora, as well as young Quack’s presence,
rendered a series of considerations that becarablissted in the environment of European physical
anthropology as developed by Blumenbach: physigghrapology would approximate the
American man to the Malay type, the last of fivéegaries introduced by the anthropologist in his
comparative classification of human races. Consiléthe German Buffon”, Blumenbach adopted
the thesis of monogeny, current in nineteenth e¢gnBiology, and situated his proposal for a
typology of the human races as a degenerative gsaescended from one principal type (Greene
1959, 222-224).

Camara Cascudo also credits Maximilian with overogrthe consensual opposition that began
during the Colonial period and remained in placerduthe Brazilian Empire period, between the

friendly and collaborative Tupis and the hostitegconcilable warriors and cannibalistic Tapuias, a



mistaken approach that guided settlement and dton programs in Brazil. After living among
the Botocudo in the military barracks of Minas Gegrand also in their villages, Maximilian
approximated them to the Tupi described by thergalachroniclers. Such an approximation in fact
aimed at reducing the worth of the Tupi as objeftsquiry tothe same low level as the Tapuia
represented to the period’s Natural History ance®®: “The indigenous peoples of Brazil are as
similar in terms of their moral characteristicsthsy are in terms of physical constitution. The
grossest kind of sensuality dominates their intélial faculties”, Maximilian stated, although he
emphasizedthat such attributes did not stop their capacity $ensible judgement and their
discerning spirit. Further, they would be capableinoitating whites if placed in a convenient
situation, but would not, however, be guided by amgyral principle, being as they were, without
social restraint, which allowed them to be led bgit senses and instincts, “just as the leopard in
the forests”. Laziness and indolence would alsoHaacteristic traits that made the Tupi similar to

the Botocudo.

A second comparative extension outlined by Wiedwed, still under Humboldt’s influence,
brought together the populations “of the North ahthe South”, that is, the Andean populations of
the highlands and the populations of the South Acaerrlowlands; the Andean populations were
described by Humboldt, while the indigenous peopiese visited and researched by Wied-
Neuwied in Minas Gerais. In the face of these aimeplicomparative parameters, Maximilian
reaffirmed that indigenous peoples throughout tineeAcan continent belonged to the same race.
The macro-comparison proposed by Natural Historyttie whole South American continent in the
nineteenth century made it possible to relate Aitaminforest populations — be they Botocudo or
not — to Andean civilisation. The former, while tefjing to the same race as the latter, was
however seen as possessing a form of humanity ioskr to that of animals, due to the brutality

of its cultural and moral expressions (Wied-Neuwi€g9).

What had led the Prince wuch conclusions? He, who only a moment ago hadedras with
inspired pages on the exuberance of the domairiseoAtlantic rainforest, shown to him by the
Botocudo — his great partners in hunting and in dbkection of flora and fauna species, who
effectively enabled him to mouthe innumerable collections that the Prince toolEtwope. The
determinants of race were certainly not to blamdedANeuwied witnessed Quack’s gradual
whitening after a few European winters (1989, 3283ximilian demanded from his brutish and
friendly Botocudo the political capacity of organig themselves as leaders so as to in this way,
control — just as the Andeans described by Humbdidit- vast domains, imposing upon them a

culture worthy of admiration by any European. I8}, a land without monuments or hieroglyphic



remains, and consequently without a vigorous celtine would say, there was no evidence of

political institutions such as the Andean chiefdoms

...we cannot attribute the name adciqueto the chiefs of the Tapuias. This term carries a
much higher meaning, and does not fit with thegedbus chiefs of Brazil, who are not
objects of any particular veneration, and are nstirdyuished from the rest of the tribe in
any way;to confer on them a decisive vote amongst the hdlde is no attribute of
superiority to distinguish them, such as greatadence, experience, or bravery. We should
call the more advanced peoples of the New Worldhsas the Mexicans, Peruvians, and
others,caciques whose authority and power, oft unlimited, congétl a strong obstacle to
the Spanisitonquistadorg1989, 325).

The naturalist concluded:

How distant are they from them [the Andezatique$ the brutish inhabitants of the virgin
forests of Brazill Here reigns the same law agtieranimals, and greater strength of limb is

the only superiority recognised (1989, 325).

As |. Stengers (2002) recommends, perhaps we slsauild at the end of the conclusion reached by
the Prince in hisJourney to Brazil in which the Botocudo are yet again condemndais-time by
Science — for not possessing the institutions waaitld allow them to react adequately to colonial
conquest, and more recently to the war startednagainem by the recently-arrived Portuguese
Crown in Rio de Janeiro. Moved by news of the pation of von Eschwege’s work, in which the
mineralogist alludes to a sort of monarchy beingstituted among the Botocudo, with a black king
enthroned and governing the indians in the foredtgshe Doce and Jequitinhonha Rivers,
Maximilian discounts this and other speculationsisynaturalist colleague, demonstrating how the
possibility of Botocudo political expression wastdnt: “The [indians] of Brazil, wearers of a
Portuguese soldier’s cap, have already lost theginality, little interest do they arouse” (1989,
325).

In the following decade the Botocudo headed foralldeamentosf the Empire, whose patron in
Minas Gerais province was Tedfilo Otoni. This ifeef meant living with European immigrants
who landed at Filadélfia, Minas Gerais, attractedhe Empire of Brazil's propaganda and by the
Vale do Mucuricolonisationcompany, sponsored by the Otoni family (Horta Dei@@02). The
attitude towards the indians and the Atlantic raie$t altered noticeably, and we see the virgin
forest convert itself into the dread of the Italrarssionaries and European immigrants, the region’s
new inhabitants, for whom the jungle represents ftrtress of the savages”. In its turn the image
of “forest” became gradually eclipsed by the figaféhe “healthy and fertile soil” which, in the
words of T. Otoni and the Capuchin missionaries, li@en abandoned to tbentrol of the leopards



and savages. We will accompany glieninationof the forest that takes place in the second Half o
the nineteenth century, and coincides withaheval of the European immigrant.

From the Leopoldina Colony to Itambacuri

Conducted by the Otoni family, the Companhia do Mus colonisation program placed settlers
and European urban proletariat who converged orrdgon at the end of the 184Dsthe first
developmentagainst the Botocud8. The Brazilian propaganda in Europe that favoured
immigration alleged that the settlers would be gateed the exclusive usage of thdile forests a
right obtained under contract signed with the cidation company. In a second development,
however, we witness the Companhia do Mucuri likes Botocudo to tharban proletariaf as the
settlers organised themselves politically agairst ¢onditions imposed by thémmigration
entrepreneurs; from the perspective ofltteal authorities, they started to occupy similasifons

to the savage Mucuri indians, becoming, like th@ulic targets for intensive policing and for
accusations of crimes levelled by the colonisatmogram of the Otonis and the Imperial

government®

To guard against the “Prussian proletarians” amdstivage Botocudo, the Companhia do Mucuri
used public funds to maintain a detachment of smddiers, among who were soldiers who spoke
the language of the savages (a mark left by Guidolidte?), considering these to be extremely
usefullanguagesdue to the number of indians who lived in the $tseof the province around the

mid-nineteenth century. Apart from “keeping the agas respectful” (Otoni 2002), the military

detachment assured the hard-working presence dbtegn settlers, be they or not proletarians, as
well as the national ones, who the Companhia douviumnsidered to be prone to idleness and

drunkenness.

From the year of 1846 Otoni had established hinmelthe Mucuri to implement his “system of
generosity, moderation and gentleness”, which ladgiconsisted substituting thractice of armed
control and kidnapping of indigenous children witle free distribution of presents, tools and help
in the setting up caldeamentoginanced by the provincial and Imperial governnse@toni would
call the new enterprise he directed at the ind&tfisanner”, in honour ahe old institutions, and he
planned to convince the savages that “the Portegaed the indians of the Mucuri... all of us were
effectively tamed” (2002, 51). Written at the reguef the Brazilian Historic and Geographic
Institute (IHGB), his “News on the savages of thedurri” rescued the tired opposition between the
Tupi and Tapuia in order to retain the image of Tpiniquinsas people of gentle customs and

collaborators, from whom, he risked suggestingMaehacali possibly descend&d.



T. Otoni believed that the mountain ranges, h¥slleys and rivers of the Upper Mucuri and
Jequitinhonha basins had not always been unddfstupid’) domain of their current dwellers, the
Botocudo. That region had already been home toethd®, unlike the present Botocudo, knew
how to take proper advantage of the earth’s regsumather than subsist from hunting, something
which entailed their constant movement, renderivent “unhappier, and less industrious than the

Tartars, having not even tents or flocks to hertheir excursions” (2002, 88). He added:

The surrounding forests irrefutably demonstratailéuce that had ceased many years ago,
and that soil has already been stage to a morenadgeivilisation. A simple inspection of
the terrain, above all of the abandoned settlem@ntves that their current occupiers are
invaders... It is not just the country’s vegetatibattspeaks this language. The land, so as to
denounce the barbarity of the Botocudo, has sttweld of industry imported from abroad
by its ancient lords as well as local artefactsictvleave no doubt about the more advanced

civilisation that once lived there (2002, 88).

Tedfilo Otoni remembered that he himself, assidigdsome European settlers from Filadélfia,
could produce colonial roof tiles and other artefaancountered that proved the movement of the
Tupiniqguim from the coast to the mountains. Thedtarhat currently attracted migrants and
immigrants due to its soil’'s fecundity, left “undére domain of leopards and savages”, contained,
according to him, sufficient evidence to prove ttie contemporary Botocudo presence on the
Mucuri, Doce and Jequitinhonha was recent. He ehdeédxplanation noting that the type of native
occupation in the region had undergone conspicdeaadence, which accorded with the opinion of
the first naturalists. Differentlyrom them, who tended to standardise the charaetesn of the
South American continent’s populations, Otoni destated the existence of different groupings,
and consequently, differepbssibilities for colonisation. In this way, intetén the living Botocudo
declined in exact proportion to the increasing loelgon of the past colonial encounter with the
coastal Tupi — here was a fruitful experience ihatmtation, now shown to be impossible with the

contemporary native populations who lived in th&aAtic rainforest.

From the jungles to the rich, abundant soil

Nas selvas dos vales do Mucuri e do rio D@ta the jungles of the Mucuri and Doce River
valleys”) (Palazzolo 1973 [1952]) is the title detmemoir of the mission that elects the jungle as
main protagonist, even though, in its unassuminguChin mannerit aims to apply itself to the
transformation orconversion of the Nacnenuck, Pote, Giporok and Pojicha irgliar the
Aldeamentoltambacuri in Minas GerafS. In this exposition, the jungle is the challengeb®



overcome by the mission with the implementatiormatgime of “forest clearingnd settlement”,

followed by extensive cultivation of the “rich, atmant soil™"

Friar Serafim de Gorizia, a missionary at Itambadmought a solid academic background to his
post, gained before his entry into the Minor Order, whidrtainly distinguished him from the
group of missionaries working in Brazil in the mefiof the Padroado Mission. He arrived in Minas
Gerais in the 1870s, accompanied by another miasforrriar Angelo de Sassoferrato. His task
was to settle the Botocudo of the Mucuri, perceisd “the greatest obstacle to European
colonisation” by the Companhia do Mucuri. The fdet the Vatican's Propaganda Fide directed
German speaking missionaries to Minas Gerais reddah contrast to what the Capuchin narrative
tried to affirm when it associated missionariesl@sigely to indian catechisation) that as far as th
body in charge of missions was concerned, the elstg working with the indians would
necessarily be involved in accompanying the Europedtlers’ adaptation and the difficult question
of the forced cohabitation between indians, migraatd immigrants in the Brazilian Empire’s

aldeamentos

Itambacuri was considered one of the most sucdessfeamentosn the Minor Order’'gecords of

the period. There was an attempt to institutiongifpgmote miscegenation — a subject dear to
anthropology, which was able to analyse this expeni in cohabitation between varied groupings
promoted by the State in the mid-nineteenth cenimg examine some of the issues that emerged
from it. The first of these is concerned preciselith the official character of the mixture of races
sought after in this region of Minas Gerais. Héfrés appropriate to ask how this happened and in
what way were theesults of the policy of miscegenation veriff&tiWe observe that regarding this
guestion, in order to achieve its own maxim, thesmin, assisted by the State, did not plan on
making the European settlers more adapted to tlhentit rainforest through mixture with the
natives; the object of the mixture — strictly diext at indians and poor migrant workers from Minas

Gerais and the northeast of Brazil — was to cortherindians into Christian workers.

The peculiarity of this miscegenation project asaattention, whereby the “well intentioned”
mixture practiced throughout the continent (Vell®®2) was now dressed up as official policy, the
public policy of the State and of missionary preesi. Proclaiming the necessity of the
Romanisation of Catholicism, the Propaganda Fidd #re Vatican impressed an imagé
modernity upon the Italian Capuchin missions ofniveeteenth century. The missionaries spoke in
the name of a new epoch, established through theakof the railways, of vaccines against
epidemics and other medical advances; roads andtraele and communication networks that
reached into the hinterlands. Above all, howeuess,drrival of European immigrants embodied this

change. In thaldeamentosmodernity was translated intonversionthatis, the transformation of



the indians into Christian labourers. Purificatidhe conversion of the indians into Catholic
labourers, was here obtained through mixture. is $ense, the miscegenated were considered by
Friar Serafim de Gorizia as proof of the succesh®fChristiaraldeamento

And it has been precisely in virtue of the uniom afliance between indigenous labourers
and national peasants that here we have managedhieve the most appropriate and
spontaneous transformation of the prejudicial sesagtohardworkingnationalmestizosas
the high number of pure indians — the terror of tfertile region’s inhabitants — has
disappeared imperceptibly through this very metguinosis or by natural death, so that the
extensive and thick forests, once home to wild tsedsve become populated (Serafim de
Gorizia 1889, cited bRalazzolo 1973 [1952], 172).

Miscegenation was verified through the celebratmnhweddings between indians and poor
nationals, promoted by th&ldeamentponce the formalities of civil wedding had beespginsed
with, the missionaries would then go on to docuntkatresults of the experiment of racial mixing
encouraged at thaldeamentasby which they exercised the little freedom thead kiis-a-visthe
State. In the censuses amtords of the State and mission, the indian wabnger an indian, or
was not considered as such by the mission. Theanases were occasionally led to reintroduce
indians in some of the censuses as a way of emgsting budget from the government and of
maintaining the clergy’slifferentiated position as administratorsabieamentgsperhaps they did
so because it was never properly known, througtioeitsecond half of the nineteenth century,
where in fact the indians considered as settledhbyCatequese e Civilizacdo (“Catechism and
Civilisation”) program actually were. A questioratrmobilised the government authorities and for
which the Capuchin mission invariably gave evasinswers was that of demarcation of the land of
the aldeamentasThe missionaries would declare that it was imyiibssto demarcate, since the
settled indians continued to be spread along trexgi Any attempt at a more detailed definition of
the territorial limits of thealdeamentosnet with resistance on the one hdraim the settlers living

in thealdeamentosand on the other from the missionaries, who wdodetheir newly catechised
indians located thirty, forty, sixty leagues frometmission, as could be seen at the Tibagi and

Paranapanema valleydeamentasto the south of the province of Sado Paulo (Amorb398).

The second question tackles the theme of the “nactgin of happiness”, integral to the Christian
project, as shown by B. Latour (2004b), which ambacuri meant the transformation of the
Botocudo into “hardworkinghational mestizo§ in other words, the construction of poverty, an
issue dear to the Minor Order of the Capuchin Br&nce its emergence (Le Goff 2001). In order
to make further headway into this aspect, we akentéback to the collectivities formed by the

Atlantic rainforest and its natives, now in a lacajse thought in terms of the cities of God erected



on rich, abundant terrainsadministered by Italian missionaries and otheoimus Christians. In
this new scenario, along with the Botocudo, thegopresents itself to the Capuchin mission as the
greatest obstacle to be overcome. The immenseaotgrand the “fearful forest” feature in the
writings of Itambacuri’'s second missionary, Friar Angelo Samsafo, who warned those who
thought lightly of the task of persecuting the ahd thieving indians: “only those who do not know
the forests in Brazil, which are of such magnitadéo serve as secure and impregnable fortresses
to the indians, could holksuch an idea”.

In another passage in his memoirs written betuige arrival to the Mission, Friar Angelo de

Sassoferrato said tie Atlantic rainforest:

Europeans were stupefied by the centuries old we8sazil, reaching thirty, forty or more
metres in height and extraordinary thickness othgiWWe were surrounded by these
incredibly extensive virgin forests, home to feous leopards and tigers, and even more
fearsome savages (Angelo Sassoferrato cited byZdétg 1973 [1952], 40).

Ten years after theldeamentat Itambacuri had been created, in 1883, FriaafB®erdescribed the
missionary setup as a “beautiful and picturesqedldishment, possessing hundreds of kilometres
of land apt for agriculture, potableater, and davourable climate, where the forest gave way & th
mission’sbuildings. He maintained that tldeamentdhad come to fill the immense vacuum of
uninhabited forests — “excepting the savages” -clwktood between “the city of Tedfilo Otoni and
the Doce River, and between S&o Mateus and Pecamthayho knows this region will be precursor
to a splendid future of extraordinary prosperity.A’year before he detailed what would place the

indians would occupy in this plan:

...no colonisation will subject itself to being sonfi and perseverinm rural labour in this
zone as the indian once he is civilised, since dwn fecomes accustomed to habits and
customs and his aim is to ally himself to the ppeasants, his advantage being that he
demands little and is less ambitious; and aftethallindians, combined with the nationals of
industrious temper, occupy themselves every yeaanmng portions of the thick empty
spaces, this alone is the best service one caofdskm: what is not obtained through terror
that perpetuates hatred among races, is accomglibiheugh catechism, eharitable hand

to the unfortunate (ACRJ 188%§!

The constant threats of attacks from “savage irgljdrowever, continued. Friar Serafim de Gorizia
referred to, for instance, the “presence of runawmagent blacks...” whaived with the Pojicha
indians, which, as we have seen, is a recurringetio the naturalists’ narratives. These African

leaders “who advise and govern them and gatheheatcéntre of Sdo Mateus are making them



increasingly dangeroud™ In the same way agirgin forest alluded to spaces of sociality that
escaped the control of the State and the missiothe missionary rhetorigldeamentacontinued
to be identified with spaces of fraternfiyr working indians. This is what we can observeha
accounts of conflicts, such as one in which thent@er Consulate in Brazil and the Imperial
authorities were summoned to resolve the questiothe Pojicha attacks on the settlers by a

petition sent by the European and national setithetise municipality of Filadélfia:

Under the current state of affairs, it does not e@® a surprise that the labouring foreigners
and nationals of these areas wish for the extetiomaf the Pojichas by way of necessity,
the realisation of which is nevertheless impossibéxzause they are numerous, tactical and
suspicious and can call on the help of other irgliimeir neighbours, and take refugehe
thick and unknown virgin forest (Serafim de GoriA£RJ 1885}

It remains for us to ask how the practices of tlapuZhin friars in theldeamentosn Brazil sat
with the rules of the Minor Order of the CapuchimmaFs and the dogmas of the Catholic Church in
place at the time, and how the science of the abdts resonated in the thoughts and practices of
the missionaries. The work of Friar Rocco de Cdsjrahistorian of the Minor Order, has provided
me with some answers, as he became closely acqdawith andobserved the Itambacuri
missionaries’ work, just as hdid that of other Italian friars iBrazil and the Congo during the
period. It is worth remembering that, on discusding indians of Brazil, F. Rocco de Cesinale
debated the relations between science and religidhe nineteenth century, and, on highlighting
the possible dialogue between linguistics and imlighe even summoned the naturalist A. von
Humboldt to the debate:

According to Alexander von Humboldt, language isaasntellectual creation of humanity,
profoundly inherent to its spiritual developmerfth@h importance to the nation to which it
belongs, to help recognise the similarity and ditgrof race [Cosmo, |, 334] (Rocco de
Cesinale 1887 [1837], 508).

This passage opened the chapter “ll Tupi” of $igria delle missione dei cappuccitiHistory of

the Capuchin missions”), published in Paris in 18B7the following decades, Friar Rocco de
Cesinale became Commissar General of the Minor rQxti€riars of the Propaganda Fide of the
Vatican at the moment when the Itambac@lileamentowas created in Minas Gerais. While
occupying this post, he met the missionaries AnglloSassoferrato and Serafim de Gorizia, in
1872 in Rome, when they came from their provindesrigin (Ancona and Gorizia, located in the
interior of the Italian peninsula) and presenteshikelves to the Commissar General, shortly before
boarding a shifor Rio de Janeiro in Gend4.



Direct contact with missionaries who had travelladund Africa and the South American
continent, allied to the position he occupied ia kherarchy of the Minor Order of Capuchin Friars,
gave him the foundation for reflections made imamkdialogue with the science of the time; in this
case, the Cosmology of A. von Humboldt; the Lingossof J.H. Klaprot (1783-1835, orientalist
and German expeditionary); the treatises of Comdatte Brun (1775-1826, Danish geographer),
A. Balbi (1782-1848, Venetian geographer) and Renwmnd the Botany ddmith Barton (1766-
1815, North American doctor and botanist, also gaéed at the University of thtinge’i’ﬂ.Rocco

de Cesinale’sStoria delle missione dei cappucci(i837) shows how the nineteenth century
Christian mission followed Natural History’s fornatilons and the debate about the origin of man
engaged in by monogenists and polygenists. Scipresented itself to Catholic men of religion
involved with missionary work in Brazil as a sort auxiliary reflection which provided the
Christian religion with a reorientation of its pti@es in theconstruction of happinese the spaces

of Capuchiractivities in Africa and South America.

The Capuchin mission of the nineteenth century ghoun terms of the common origin of the
human race, whether aldeamentosn Brazil’s interior or in central African village The question
of diversity was controversial for Christian thotighnd it was resolved through the study of
languages. In this way, considering the coastali DiBrazil and also those in the continent’s
interior — the Apiaca and the Mundurucu —, Friac&pde Cesinale usd¢de Tupi language as a
document to prove that humanity encountered irSinigth American continent in fact belonged to a
single linguistic family™"

To achieve this, he established a linkage betwhenntethods of philological ethnography and
physical anthropology, the latter being dedicatedtudies of cranium measures and characteristics,
and demonstrated that both operated through systecmanparisons. Finally, he affirmed how the
procedures of the modern sciences, through conmparakercises and analogical constructions
(such as those established in the studies of Gephgsical anthropologists or in philologists’
libraries) arrived at conclusions that bore greatilarities to what was expressed in the Bible. In
this way, the examination of the structure comnmmmlt American languages left no doubt as to
their belonging to a single family. The missionayiee would say, had observed from early on that
certain indigenous languages in Brazil, such asi,Tequld be considered the key to the other
dialects. The continent’s catechist program wadt loun these foundations. Once this connection
had been discovered, the next step was to traceld@onship between Tupind the languages of
the Old World, and again, in this areh research, relationships between the languages we

confirmed.



If up until that moment the New World had been tjauof in terms of its distance from the Old
Continent — an understanding that had led to therding of a multitude of languages, isolated
from each other and equally strange and distant fronkEthiepean languages —, Rocco de Cesinale
argued that the new science, now based on thewaser of facts and identification of systems (in
a clear allusion to the scientific paradigm inaaged by A. von Humboldt [Gerbi 1996, 304-305]),
tended to reduce diversity to a few systems, aligwWiim to demonstrate that science and religion
were excessively close or, better said, that theralists’ science moved towards conclusions long
established by the Bible.

Making reference to the contradictions in the impdatation of the missionary program in Brazil,
enabled by thdingua geral] Rocco de Cesinale presented the collection afcb&ms, Sunday
prayers and indigenous language grammars colléstedissionaries through the centuries as proof
of the innumerable similarities between the Tuppizage$.

In this sense, the Italian missionaries of the €hpumission in Minas Gerais kept their practice
very close to one of the Order’s historians’ exasiin reflection: the issue in both terrains veas t
confront the onlyapparent decomposition of the universe, withouinpsight of its recomposed
representation. In the case of Itambacuri, the @athmission aimed to introduce thmurifying
mixture from which possible unity emerged: that of thdiam who, through racial mixing, was

made into a hardworkin@hristian

Conclusion

Subverting the logic of the Colonial period’s comma routes that approached the South
American continent via the Atlantic coast, the paiheteenth century’s Natural Science departed
from A. von Humboldt's Amazonia to describe the ahitic rainforest and its inhabitants. In the
following period, Spix and Martius will head to tAenazon forest in a long exploratory trip, taking
with them conclusions shared at the Fazenda da ideathy the network of naturalists focussed on
here. Between these two phases of Natural Scidarimilian von Wied-Neuwied collected the
Botocudo cranium on the Doce River, which, at thatamist Blumenbach’s craniometry study at
the University of Gottingen, was to represent fifith £lement of the typology constituted by the
five races descended from a first primeval Cauceaspeecies (Stocking Jr. 1987, 8-45).

* The lingua geralwas a lingua franca of Tupi-Guarani origin, used ihter-tribal and inter-ethnic communication
during the Colonial period, particularly in the #oeast of Brazil and in the province of Gréo-Pafaown as
Nheengatyor as “slang” among some indigenous groupsuritently enjoys ample circulation in the Amazoniogeg



If the science of the first German naturalists whnded at Rio de Janeiro is to provide, as
demonstrated M.M. Lopes (1995), items, collectiamsl a first detailed perception of tropical
forests (which would in their turn enable the eisof Natural Science in several of the analyses
we have at our disposal concerning scientific pcastof the period), the conditions under which
such achievements were reached has however beeredgnThis was one of Science’s most
spectacular mobilisations, which aimed at “the greaversal census” (Latour 2000 [1997]), and
was duly preceded by collection, storage, and shewdechniques — proceedings that deepened

dissymmetries.

The monogenist hypothesis and the idea of degestedaimanity found in the tropics, which
guided research and the conclusions of Natural oHisproduced in thebotanical gardens
implemented within the Atlantic rainforest, enterstb open dialogue with the demands brought by
the imperatives of the program of European settdaptation to the tropics. This configuration
resulted in a profound silence imposed upon thevestof the continent. At times, as in some of
Saint-Hilaire’s pages (1974), we can recogniseesaaf a deep history of the South American
continent, identified through forms of cultivatiamd use of plants and animals. In these passages,
the French naturalist called attention to the ‘extely efficient” medicines produced from plants,
which served to “alleviate my ailments”; he evernammended the constitution of a “Brazilian
medical discipline”. Nevertheless, in these passagat suggest the existence of differentiated
forms of fruition of the Atlantic rainforest’s lasdape, most of the time the naturalist is in fact
referring to the settlers’ knowledge.

In this way, the description privileged by the ®Hers’ narratives was almost always biased
towards the settler’s presence, despite an appetamof nineteenth century Science to a history
of Atlantic rainforest cultivation by its native polations, enabled by time spent together between
scientists and indians during collection expedgiohhis option explains the silence imposed upon

the collectivities within the tropical forest.

A German canzonet from the first decades of theteanth century used as propaganda to promote
immigration inspired-lora Sussekind’s essay (1990); while contemplatiegorigins of the

narrator of fiction in Brazil, Sissekind comes asraational writers who, in order to find Brazil,
resorted tahe European naturalists and travellers duringséme period we have focussed upon,
the first decades of the nineteenth century. Weg®d in the opposite direction: using records from
Natural History, we can point out disputes surrongthe cultivation of the landscapleat show us
native populations of the continent in the envireminof the tropical forests. To reflect on
nature/society collectives, here called upon tdigipate as “beings capable of speech” (Latour
2004a [1999], 120), had the sense of giving baekAtttantic rainforest and the natives who
frequented it in the nineteenth century their voice



' The Museu Nacional (National Museum) of Rio deelianwas inaugurated in 1818. On the creation airahhistory
museums in Brazil, see Lopes (1995).

" Prior to the implantation of the Itambacuri settent in the 1870s, the region accommodaieéamentoslirected by
Capuchin friars as early as the 1840s in the mafrfRio de Janeiro province, as well as in Espi@itmto, Minas Gerais
and Bahia (Metodio da Nembro 1958).

" On the contribution of G. Marliére to the workAfde Saint-Hilaire, see Marliére (1904 [1824], 562p).

" Marliére makes use of the expression “to use #tis band to take the nuts from the fire”, in refeze to the passage
in La Fontaine’s tale; in this case, the Campo&diacases of the Puri populations substitute ths im the tale.

Y The United Kingdom period (1816-1822) was markgcekpeditions of English, Prussian and French aéisis, as
the historian Costa has shown (2006).

¥ According to Gerbi (1996, 250-254), J.F. Blumerthabhe German anatomist and creator of physicabarparative
physical anthropology, was one of the first to s as part of Natural History. By the time histdoateDe generis
humani varietate nativéGoéttingen, 1775) was published, his was alreadsgléknown name.

I The studies on the adaptation of European immigravere of special interest to Langsdorff (Manid&67),
however they are also present in the work of Malkémivon Wied-Neuwied.

Vil Authorisation requests for organising naturaldrigtexpeditions in Amazonia and Mato Grosso wertesyatically
denied during this period by the Imperial Governtmanthe name of protecting frontiers (Costa 2006)

X On other G.I. Langsdorff scientific expeditionegkomissarov (1981).

*In his turn, F. Selow knew Maximilian from Parishere he had also met A. de Saint-Hilaire. Saih&iké would
arrive in Brazil a year later, in 1816, and remail 1822.

X For a significant contrast, see Costa (2006) err¢izeption and impact of the work of A. Saint-i#an Brazil still
in the nineteenth century.

XI'On the colonisation of the Mucuri and the questipnt to the indigenous populations, see Horta ug002),
Mattos (2004) and Freitas (2009).

X In relation to the settlers, Tedfilo Otoni distiished two groups of European immigrants apglied different
treatments towards each thfem. According to himwhat was desired from the immigrant colonies wadass of
immigrants he identified as “labourers” — “settleavho paid for their tickets and would come to banpd fromthe
Company” (Otoni 2002, 98). What happened was, hewethat the Companhia do Mucuri's propaganda @tcha
certain class of “onerous and suspect” citizens WhaoOtoni classified as being of urban origin, therussian
proletariat”, whom he blamed for the frequent distunces in the settlement colonies.

XV Teéfilo Otoni commented on the Tupiniquim of thiamial period: “they who openly accept Portugueiséisation,
and who ally themselves with the Europeans thraugiriages, made the Captaincy of Porto Seguro praepts first
years to the point that the settlers were soon bkxport large quantities of sugar to the greatropoles. Yet the
captaincy’s prosperity lasted only for a few yeaiace it came under attack from the Aimorés, Retalbatiras... to
such a point that in 1587 only one mill was lefttive whole captaincy, and complete decadence amdiffior the
following two decades...” (Otoni 2002, 43). With resp to the re-edition of the colonial discussiontb@ Tupi and
Tapuia opposition during the Brazilian Empire, Mamnteiro (2001).

* The memoirs of Itambacuri, belonging to a genrainéteenth century missionary memoirs that shama,ftone and
breadth of subject, present themselves as a m@litistrument in defence of the Catholic missionthe regional
context. Similar to other writings of this kindethare aimed at the foreign Catholic readershipubkaally had access
to the sparse Capuchin missionary memoirs prighéoBrazilian public. The volume examined here, pibedl in the
1950s by F. Jacinto de Palazzolo, Superior of thpuChins, was published within tirasiliana collection of the
Companhia Editora Nacional, and was widely popWaing perhaps the Capuchin work best-known toBttazilian
reader. In presenting the volume, Alceu de Amorbisoa reveals the probability of F. Serafim de G@'iz noble
descent. He belonged to Austrian nobility and watoae friend of the Emperor Franz Joseph (Palazk®¥3 [1952],
22). Besides the memoirs we also possess one getti@d’s most ample exchanges in correspondeigreed by the



missionaries Friar Serafim de Gorizia and Friar dagle Sassoferrato (Arquivo da Custédia do Ridateeiro dos
Frades Capuchinhos, hereafter ACRJ).

' ACRJ, Fr. Serafim de Gorizia Correspondence, lsmub, 12/8/1882.

I Similar experiences, such as the Sdo Pedro devlicaSettlement directed by Friar Timotheo de &asto, in the
Tibagi valley, Parana, had no intention of achigvthis official recommendation. At the Sdo PedroAdeantara
Settlement the Capuchin mission registers the isipiisy of bringing migrant and immigrant settlectoser to the
Kaiowa, Mbya and Kaingang settlements; uniting ¢hdsstinct indigenous groups was equally seen ashievable
(Amoroso 1998).

" ACRJ 20-11-31, 12/7/1882.

X* ACRJ 20-111-51, 15/3/1885.

“ACRJ 20-111-56, 30/6/1885.

! The Arquivo Histérico do Itamaraty, in Rio de Jmogholds the records of the arrival of the Itali€apuchin
missionaries hired by the Imperial government teiadster thealdeamentosn the provinces of Brazil during the
Second Reign (1840-1889) (see Ministério das Rekdeiteriores, Oficios da Cidade do Vaticano, Berib840-
1889).

i pierre Verger turns to th®toria delle missione dei cappucgiby R. de Cesinale, to contemplate the place ®f th
Catholic mission in the construction of fetish gagisong the Yoruba, in nineteenth century Congo §&ei966).

Xl At this moment the Capuchin mission also instaiiself on the Tapajos River, keeping Friar PelifrroCastrovalva
there, another Italian missionary and directorhef Aldeamento Indigena de Bacabal among the MurdyAmoroso
2006).
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