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ABSTRACT

This article focuses on the ways of sexuality ratiah in evangelical pastoral perspectives from the
analysis of normative texts. The author also disesishe notion of cure of homosexuality. The
ethnographic material is composed both of booksBradilian and foreign articles selected from a
mapping out of the evangelical editorial univerad af the monitoring of contents at sites offering
counseling and treatment to homosexuals from gioels perspective. Data was collected between
2003 and 2004.
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[...] I've seen tears on that face. Yes, I've séewas a woman'’s face. Or maybe a man’s? | couldn’
tell for sure. But she (he?) was crying. | couldydme certain of one thing: that person was an
entendidd. Entendidain suffering, in pain, in being hurt, in being hilieted, offended, insulted, even
beaten Entendidain losing... Some have lost their dignity; othéhgir very will to live Entendidoin
prejudice at the workplace, the streets, the fantiilg churchEntendidoin AIDS.Entendidoin being
laughed at along the streets and in walking with (hés) face down, trying to keep a low profile. Or
in walking with an insolent expression, head higbking defiantly at people, ready to strike before
being stricken..Entendidaoin disguises, in lies. And often, when lookinget (his) own reflection on
the mirror, she (he) sees herself (himself) neileea man nor as a woman. And finds out that s (h
is nothing. Not a man, not a woman.

JULIO SEVERO, EVANGELICAL PROTESTANT WRITER

In August 2004, a bill in proceduring at the Legisle Assembly of the State of Rio de Janeiro caugh
the attention of the public opinion and develop#d & critical controversy on the possibility of
change in the sexual orientation of homosextiBlgthat time, a research was being conducted ®n th
conceptions of homosexuality among evangelicald3tants in the city of Rio de Janeiro. Following
up the action of religious groups such as the Mamrfor a Healthy Sexuality (Moses - Movimento
pela Sexualidade Sadia), the Association of Chngisychologists and Psychiatrists (CPR©Hpo

de Psicologos e Psiquiatras Cristd@sd the Brazilian Association for Supporting Hedpat
Voluntarily Wish to Come Out of Homosexuality (Abedh -Associacdo Brasileira de Apoio a
Pessoas que Voluntariamente Desejam Deixar a Hawoatidad,? interviewed men belonging to
Pentecostal communities that had already kept hexoas relationships along their lives, seeking to
investigate the nexuses between the religious @& and the processes of self-construction.

! “Entendido”: literally, it means “one that undemsts”, “one that is an expert in something”. In lieenosexual
context, however, it stands for “gay”, and has #esubtler meaning of “someone that knows abouteshing
that the rest of us don't”. (Translator’s Note)



In the first stage of the investigation, the raligs discourse that regarded the notion ohinaing of
homosexuality appeared as a hegemonic perspéafended by different denominations, despite
the varied cosmological and doctrinaire emphaséisasie churcheSEnsuring the possibility of
"transformation” of the individuals iex-homosexuals enunciated within the pastoral sphere as a
"hope for those that suffer” -, the religious mediscourse penetrated the political arena in et
intended to establish the allocation of State remasuto religious initiatives focused on tieeoveryof
homosexuals. A religious congressman has eveneggraing bill a favorable sentence in the following
terms:

Man and woman were created and born with oppositelgys in order to complement each other and
procreate. In spite of being accepted by sociaiydsexuality is a distortion of the normal human
being’s nature. Thus, the opportunity to wager @mgai the normal condition of procreation is
praiseworthy, and that is the reason why my seetenfavorable (Congressman S. Malafaia -
Relater).

The theme has resounded in the big press and ebontthe reaction of several sectors of the civil
society: social movements, intellectuals, publicspealities and NGOs manifested their repudiation
to thefundamentalisnandhomophobisof the evangelical Protestants. The debate demadedtthe
urgent need of investigating the religious perspeston what concerns to sexuality in Brazil today.

The anthropologic production focused on the sphefrtfse entwining between religion and sexuality
highlights the impact of the religious adhesiortloa construction of the gender and of the female
sexuality (Machado, 1996; Machado and Mariz, 1988hough some studies focus on given aspects
of the regulation of sexuality by the evangelicaitBstant doctrines, there is a scarce specific
literature on homosexuality. The present artictends to contribute to such debate, focusing on
discourses about homosexual practices in pastodaflactrinaire and evangelical perspectives.

Fresh researches point out transformations in theilBan religious scenario on what concerns to
themes that are pertinent to the sexuality sphewech as, for instance, the demand of fidelitynhen

and women, indicating a minimization of the asymmeetween genders (Machado, 1996; Fernandes
et al, 1998). In the evangelical Protestant contexissaes such as abortion, homosexuality and sexual
choice, there seems to be some impermeabilitydogds (Mafra, 1998). In spite of an emphasis on
the discourse ashelter the concept remains that such practicesiafel. Thus, although the

Universal Church of God’s Kingdom (IlURDgreja Universal do Reino de Deustands out in a
broader set of religious communities due to thatgreacceptance of homosexuals in its list of
followers (76% of the interviewees from this chustated that they would never exclude a
homosexual from their congregational space), tliende of that position should be construed not so
much as an acceptation of the homosexual praetimbmore as a "primordial reason for pastoral
care" (Fernandest al, 1998, p. 117).

Such pastoral posture provides a proliferationietalrses that works as a triscursive explosion
(Foucault, 1997). This article’s interest focusadlte perspectives of the management of the sexual
practices based on a given discourse on homosgxuals about, essentially, discussing the neguse
between the conceptions of body, gender and séxtfadit are present in the religious discourse.

The proposition is comprised in an anthologicalrapph that privileges the social and cultural
construction of sexuality. The basic presuppositsathe fact that the sexual conduct is a domaah th
depends on the socialization and distribution o&niregs, regulated by social parameters (Heilborn,
1999; Weeks, 1999). | regard religion as one of¢hiastances of control, since it constitutes syimbo
systems that are able to provide a sense to th& sation, introducinglispositionsandmotivations a
certain way ofeeing, apprehending and understandimg world (Geertz, 1989). In this sense,
understanding that values are diffused by theimlgydiscourse contributes to the unveiling of the
cultural logics that inform the experience and guttke social action (Fry, 1982).

In the first part, | address the forms in which losexuality is seen as a problem in Brazilian religi
discourses. In the second, the focus shifts toettieniques that constitute the discourse abeating



andliberation of homosexuality, aiming at understanding whatpeespectives of regulation of
sexuality are in this context.

Before proceeding to the analysis of the evanddioatestant discourse, a contextualization of the
ethnographic material comes in handy. The textsl timention in the first part contemplate the
Brazilian evangelical discursive production on tineme. Collected as a result of a mapping of the
evangelical editorial universethey consist of Brazilian books and texts thaablbhomosexuality
directly: approximately ten titles authored by pastand religious leaders, in their majority aciive
pastoral works with homosexuals. Articles collectetthin the sphere of action of the Movement for a
Healthy Sexuality (Moses) complete ttarpusof the material that is examined in the first patie
option to prioritize those texts is due to the posiof that religious initiative in the evangelicaea:
Moses has an "interdenominational” action and,guri#y, is an important articulator of pastoral werk
pointing toward homosexuals. Created in 1997, md®i Janeiro, it promotes counseling, lectures and
"gualification" for the evangelization of homoselgjan addition to disclosing in its website
(www.moses.org.br) addresses and contacts of deretiggous institutions and initiatives with sirai
purposes.

In the second part, in spite of making referencécaforementioned literature, | use a different
material. | examine the discursive production amhibalingof homosexuality (four foreign titles) and
onliberation (two foreign and four domestic titles), includiggeeches of religious leaders held in
Pentecostal services. The incorporation of pubtioatby foreign authors is justified, since they
constitute an “indispensable reading” for thosé wiah to obtain théealingof homosexuality in
certain religious context€oming out of homosexualjtlyy Bob Davies and Lori Rentzel, for
example, is indicated in Moses’ website as the nmogbrtant book about homosexuality. | have been
introduced to authors such as @eristian physiciarRebecca Brown and the Brazilian pastor Neuza
Itioka by several informers as being "specialigtsSpiritual battles important references within the
evangelical environment on what concerns to teclesiapfliberation. Out of a total of ten books, six
are authored by pastors or religious leadersatatinistef liberation, and four by authors that
perform a pastoral work with homosexu&iEhus, the present literature is taken as a docyméth a
programmatic content that is utilized in ritual texis involving practices diberation andhealing

The relevance of this analysis is also justifiedhmsy fact that those books occupy top positionthen
bestsellers rankMoreover, my participation as a visitor in the 30€postolical Prophetical Congress
granted me access to lecturesserual restoratiomnd to ethnographic observation during rites
dedicated to that then@.

From the moral constructivism to the gender naturaism

The articles diffused by the Moses’ website contemepdifferent themes such as homosexual
movement, civil partnership between homosexualgjaebuse, pornography, pedophilia,
prostitution, gender, abortion, gay theology andifest movement. The wording of their approach
places a strong emphasis on the problem of the 8kerual lifestyle". Thus, although Moses
signalizes the broader purpose of "helping thoffersing of sexual deviations of any nature”, its
specific concern with homosexuality is obvioustHa way in which each of the themes is approached,
a moral judgment on the homosexual practices &xrlgieletectable. The references to gjag lifestyle

are countless and constant even in texts addresging general themes, such as, for instance, sexual
equality. The crossing between nature and gendearates that sexuality is deeply contained within a
comprehensive moral order, whose determinatioivieal The epigraph of this article is illustrative

of such aspect: "neither man, nor woman",itbenosexual siis the act of defying a world order that
was established by God. In this perception, sepradtices between men or between women
antagonize divine determinatiorroncerning to the genders and the sexuality. €hgious message
becomes complete with the affirmation that the heemaal desire is liable to a change.

The pastoral proposition presented in the contettieevangelical literatutepossesses a similar
content: there is a strong concern with pointingtbabiblical truth about thdactsassociated to
homosexuality. The bookhe day of my rebirtfl 993), by the pastor Jodo Carlos Xavier, predets



testimony of the author himself - ax-homosexuandex-transvestite- with the purpose of "proving
what Christ operates in the life of someone thapisarently a lost cause".

The ensemble of articles and books shows a cdrtaimogeneity both in its structure and in its
contents: they present discussions on the orighoofosexuality, followed by the explanation of the
truth of the Bible, in order to prove the possibilityhefaling They also present a negative
characterization of homosexuality, highlighting #spects of a "previous life" associated to a
deranged, immorabehavior, which leads &uffering Recurrent "examples" of healing make a
contrast between the previous and subsequent msieetite conversion of the "ex-homosexual”,
indicating the need of an adjustment to the noneatiodel for the genders. In these narratives, the
past is associated to a kind of inversion of thaedge, in opposition to the “restored” present, tnick
the male homosexual, for instance, can transfoarigim of homosexuality” into the "blessing of
heterosexuality" by means of marriage and congtituif a "family of God'?

In the examined material, some statements aboub$exnality are recurrent: 1) it idearned
behavior 2) it is aspiritual problem 3) it isagainst natureSuch concepts support a more general
position of the evangelical Protestants, th@hosexualitgloes not represent a "natural” attribute of
the subject. Underlying to the conception that ¢hpsactices can bebandonedy means of
restorationandhealing the idea of deterosexual naturis present. Let’s examine each of those
statements to see how that rhetoric is constructed.

Homosexuality: a learned behavior?

One of the major themes of these texts is the gepnéhomosexuality. A heated discussion on the
origin of the homosexual behavior is presented baseldeoadnfrontation of theories generated by the
knowledge of biomedicine — which supports a deteishigenetic view — with the theories that assert
the "construction” of homosexuality. A great numbgauthors examine and refute theories that
consider the existence of an innpte-dispositioror tendencyto homosexuality, and then asseverate
the primacy of the environmental, social and psiadioal influences in the configuration of the
homosexual identities.

Lisias Castilho, &£hristian physicianauthor of the booklomosexualitydiscusses the theme in the
chapter "Biological perspective" and supports thsiton that the scientific knowledge "is transjtor
Although men and women are "anatomically, hormgratid functionally” different “since
conception”, the "differences between homosexualsheterosexuals of the same gender have never
been clearly demonstrated, neither in the mentaimihe physical sphere”. For the author, several
science-based studies have failed in their effortlemonstrate "the genetic transmission of
homosexual tendencies” (Castilho, 1990). Thus rbeeegmts a selective appropriation of some
psychologizing theories and defines "how" an indliidl becomes homosexual: "sexual abuse in
childhood", "difficulty in the relationship betwedime children and their parents" and "a defective
relationship with the parent of the same gendex"same of the factors that would result in the
emergence of thateficiencyor diseaseHis text is illustrative: "We could even stai&elso many
authorities in the Psychology area, that the homgalds, above all, a sick person, and, as suahldi
to treatment and healingldem p. 65).

The review of the rhetoric constructed by this auihdicates a recurrent view on the "origin" of
homosexuality. In this literature, the homosexweidvior is learned by means of negative
experiences. The concepts defended by Castilhactesize a kind of general highlight of the texts,
with small variations, over the "factors" that idhce the "configuration" of a homosexual identity.
As a matter of fact, the arguments are contragntessentialist view of homosexuality. The
homosexual is a carrier of symptoms @liek psyche. The homosexuals grene to depressioand

to suicide, areinstable, insecurandimmature A “ patologized representation of the homosexual
practices is emphasized, articulated over the quitees ofviciousness, compulsi@ndmental
disturbancesin another discursive sphere, such practicepragented as "deep-rooted habits" that,
nevertheless, constitute a state that is liabsntalteration: "people are not homosexual by nature



they are in a homosexual state" (Santolin, 20028}."the problem, therefore, is not to have drano
homosexual nature, but to be or not in a homoseadhbtate” (Souza, 2004). Homosexuality is
regarded, fundamentally, as resulting of the saeiibn in familieswith no structurein which the
absence of strong male and female models produkiesl @f identification with thevronggender. In
this context, the use of the expressidiz®rderor crisis of gender identity is recurrent. Absent fathers
and domineering mothers are mandatory charactéheioases evoked as examples of male
homosexuality.

Homosexuality a spiritual problem?

The notion ofspiritual problenraises a characterization of homosexuality thaimslar to the
previous idea, in defense of the possibility of/&esion”, since both concepts impute to
homosexuality a certain externality to the indiduhat is, they do not regard it as innate.

J. Cabral, in his bookove the wrong way out: homosexualitiscusses thepiritual aspects that may
lead to homosexuality. Above all, the adhesiondon-avangelical rituals and beliefs "may be a
stimulator for the homosexual behavior”, leadingrmmiscuityandperversion "the cases of demonic
possession may be directly associated to the homakactivity. Moreover, there is a belief in the
existence of demons whose specific function isrtwvgke this kind of distortion in human beings,
deviating them from the teachings of God" (CaliéB5, p. 22). Jo&do Carlos Xavier, with his
testimonyas arex-homosexuapresently a pastor of the Assembly of God — redrto aservant of
Godand father to a son — presents a similar viewsdrbbokThe day of my rebirttHis homosexuality
had allegedly been developed in thabanda, whenlegions of demori%perated in his life" and,
"taking possession of his bod@rousedhim for the homosexual desires. Xavier's narrative
punctuated by considerations aboutredign character of the homosexual impulses. Beisual sin

is regarded as perpetrated by individwalteose body is possessed by the Dmvihat are under the
influence ofpombas-girdand otheexu$. These arguments, of a cosmologic nature, cordigur
physical-moral perception of homosexuality, in whibe sin openkreachesn the corporality -
through which the Devil instills sensations, movatseinvoluntary contractions. We will resume this
aspect later; for now, it is important to emphasi the struggle against homosexuality encompgasse
a ritual participation and processes of purificatio the solution of apiritual problem

Those two books illustrate the highlight of the cepis presented in the ensemble of the examined
material. Homosexual practices are apprehendedgative experiences abuse, trauma, violence,
andrejection(psychological version); or are associated to apterxichain of cosmologic meanings
that resorts to the theology of the spiritual leéttivhen considering the action @émonsover the
sphere of the individuals’ sexuality. | had acdesthis kind of discourse in the literature, buesal
informers, as well, stated that this is a conceptjoite diffused in their church&$ln the religious
environment, “the demons” are regarded as “sexui@hsmissible”. In this sense, the sin of
homosexuality should be avoided because it allowisfastation by malign beings (Natividade, 2005,
2003a and b). Under the view of that perspecthve sbcial and psychological disorders that help in
the development dfomosexualitynay be caused by a spiritual influence. Be thét msy, in both
cases homosexuality is external to the individhamosexual feelingsr desiresdo not constitute
attributes that are innate to the subject, butandigured based on a constellation of “social” or
“spiritual” factors.

Expanding the view focus to the religious univethes discourse is in contrast, above all, with tifa
the Catholic Church, which does not deny the homaasepractice as beingtandency The Catholics
consider the possibility that homosexuality congtis an expression of some individualature

2 Umbanda: a religion formed within the Braziliatigisus culture, which syncretizes several elements
including those from other religions such as Catligrh, Spiritism and the Afro-Brazilian Religions.
(Translator’s Note)

® Pomba-gira: in the Afro-Brazilian religions, a #inf she-devil, represented by a very beautiful wnnwho
influences both women and men, making them behs\@saivious and impudefeémales (Translator’s Note)

“ Exu: in the Afro-Brazilian religions, the messengetween the godsiixas) and the human beings. Due to the
syncretism with the Catholic religion, however s associated to the Devil. Themba-girais a kind of

female exu.



despite the affirmation — on an ideal plane — efrtbed of restraint by means of celibacy and the
cultivation of thelove of GodNatividade and Oliveira, 2004). As a matter aftfdhe evangelical
homosexual statacquires a more precise outline when put in cehtréh the relatively more tolerant
position of the Catholict.

The adoption of @onstructivisiposition by the evangelical Protestants admitptssibility of a
management of the body in the production of a déyuhat complies with the limits established by
the doctrine. Stating that the homosexual drivariginated by environmental or spiritual factors is
precisely what allows the control of the sexualdiaris by the promise of reversion of homosexuality.
The evangelical conception, therefore, is configuas amoral constructivismwhich, on another
discursive plane, resorts to naturalistic arguminits definition of gender.

Homosexuality against nature?

The examined material places a stronger emphagtseatdiscourse that regards homosexuality as a
practice that is opposed to nature, and this faicttp to two distinct ways of formulation. The fiene
discusses the natural use of the body; the seamusés especially on the sphere of the gender.
“Naturalistic" arguments are utilized both in tHetacterization of healthyand suitable use of the
body, and in the proposition of maintenance ofttaditional and complementary roles played by the
genders. We could state that a kind of essentiaigmrintroduced into the evangelical discourse
when characterizing the models of man and womanatbee bestowed by God. | suggest a discussion
on this matter based on a passage of the aforemnedtbookHomosexualityby theChristian
physicianLisias Castilho, and on a fragment of the artiélberration”, diffused in the Moses’

website. Respectively:

“The human homosexuality lacks a biological seasgagonizes the anatomical finality of the genitals
and hinders the procreation.” (Castilho, 1990,4). 6

“How is food introduced into the body: is it thrduthe nose or through the mouth? How are images
introduced into the body: is it through the mouthitmough the eyes? How is a perfume introduced
into the body: is it through the ears or through lose? How is semen introduced into the body so
that an act of love is executed and humankindriggtaated: is it through the mouth (oral sex)? Is i
through the anus (anal sex)? Is it through thena@hatural sex)? [...] Homosexuality is the
abandonment of the natural way in favor of anotmer, which is against natureRévista Ultimatp
1986)

Those passages express the concern with a "nafimality that would restrict the ways in which the
body can be used. The motif focuses on the defimitf the limitations for the human pleasure. What
is licit and illicit for the sex is defined based an equation in which mormalandhealthybehavior is

the one guided by the determinations of God, whighallegedly expressed in the biblical text. The
non-heterosexual sexualities are, therefore, omptsithe Word of God and, in this sense, constitut
an "abnormality”, an "aberration"”, and a behaviat t'aggravates God". A hierarchic structural
principle is presented, pointing out that ther&iplace for each item": the penis, which produces
semen, was not created by God for the individusdglire (out of the Christian marriage), but for the
reproduction of humankind, and should be depositeda natural vessel (the vagina), created by God
as well. Transgressing that order means abandeniagural way of life. The homosexual practices,
as Castilho states, "lack a biological sense" amtEijonize the anatomical finality" of the genitals
The family is regarded as the utmost expressidaanf on Earth, and the reproduction with the
purpose of constituting tfamily of Godis the advocated principle. Underlying to the @pidhat
sexuality should be guided by the biblical rules,aan detect the more or less concealed supposition
that the good sex is only the sex that occurs witte Christian marriage.

Thus, the association between reproduction andas@xactices is a recurrent resource in the
definition of what is a natural and healthy wayegércising the sexuality. After all, "the civil @m
between a man and a womasuallyresults in babies, while the sexual union betwaenindividuals
of the same gendesuallyresults in diseases" (Severo, 2003, p. 3). Thiw®utline of the



construction of the homosexuality image as a pradtiat ishazardousandthreateningto society due
to the potential transmission of diseases.

The moral weight present in the arguments develaptdregard to the “against nature” enunciate
postulates that homosexuality is an "impurity" eadwvior that contaminates and infects, in suchy wa
thattreatinghomosexuality- that is, providing conversion to that populatiois to produceocial

health This is the perspective from which Julio Sevenahor of the booRhe homosexual
movementviews the homosexual contacts:

“The typical sexual practices of the homosexuadshanror stories: they exchange saliva, feces, seme
and blood with dozens of men each year. They driirle, swallow feces and experience rectal
traumas on a regular basis. During those encoynterparticipants are often drunk, stoned or gyor
environments.” (1998, pp. 67-68)

The utilization of the body during sexual homoearatntacts is regarded as a man’s mistaken desire
of making anmmoral (and unnatural) use of himself, an action thas@nés "serious social
consequences”. For Severo, the "sexual practicéeedfomosexual men, involving an oral copulation
following the rectal sodomy, as well as the contation of the fingers and hands during the
homosexual acts, are causing the spread of ayafigarasites, bacteria and viruses across séciety
(Idem p. 69). The most recurrent image of the homodeyuaimpurity - infection articulation
concerns to the propagation of Aids, although ighisot the only sexually transmissible disease that
the homosexuals "spread all the time". Thus, thedsexual practices culminate ipanishment by
God

The “nature’versus‘against nature” dichotomy is, therefore, strongigrked; based on it, other
oppositions are structured: salvation - hell, gpuritmpurity, life - death, marriage - loneliness,
protection - vulnerability, happiness - destructisanctification - sin. Homosexuality, asamatural
practice, is always placed on the negative polactthat confirms the formation of a negative imag
around it.

Based on this logic, Julio Severo analyzes homadiyin several texts. Iifhe illusions of the gay
movemenandThe homosexual movemegtite author points out the "serious social conseges of
homosexuality For him, the homosexuals gredophilesandabusers, tend to crimend tosexual
excessare prone tpromiscuityand, above alkpread diseasedt is important to emphasize that it is
about the male homosexuality, whictpi®miscuousandirresponsible whichthreatenghe family
andspreads diseaseSumming up, it is the expression aderangedandexcessiveexuality, which
ultimately results irdeath The female homosexuality is mentioned with adeg®quency.

Claudionor Corréa de Andrade, gospel pastor oAgsembly of God, resorts to similar arguments in
his bookThere is hope for the homosexuabsithough this author also regards the female
homosexuality as sin, his problematization focuses mainly on the malationships. Based on the
exemplary cases of two famous homosexuals (thenMarierican actor Rock Hudson and the English
writer Oscar Wilde), Andrade discusses titagjic endthat is reserved to every homosexual: Aids,
solitude, death and suicide. Rock Hudson, who dged victim of Aids in 1986 and was an "assumed
homosexual, accustomed to the wildest orgies, Basrbe a victim of his own depravation”. Oscar
Wilde, in his turn, is for the author an exampléhofv the sin "accelerates the degeneration of a
human being"; "his pathetic story is the inexoraklduction of a man to a human zero", is the proof
that "everything that a man sows he will harve@ridrade, 1987)

It is important to highlight that, although the t®xnake reference to the male and female
homosexuality on an ideal plane, there is an ifegiy in the emphasis placed on these pracfites.
Severo states that "it is much easier for men totme homosexuals, and in great numbers, than for
women to become lesbians" (2004, p. 29). The cainmiis, above all, focused on tteeoveryof

male homosexuals from a prior life of excesseslitgpthe individual back to the values of family,
marriage and religion.



To the “against nature” enunciate a counterpartishioe presented. If the homosexuals make sex in
an unnatural way, then it is true that (homosexonh and womeare born as heterosexualsy the
determination of their biological gender:

“When you were generated, your gender was alsblesiad. [...] You were born with your gender
already defined: you possess defined, normal aalihyesexual organs. The hairs that cover your
body and the tone of your voice. Also your physatalicture, your pelvis, your testicles, your broad
shoulders and your musculature. All this is a qomdition that superimposes to your [homosexual]
situation.” (Feitosa, 1979, pp. 10-11)

The religious (naturalistic) message points tofesexuality as the "natural norm” that is defied by
the homosexuals. The Christian psychologist Rodzarmyees Justino reveals her naturalistic
perspective in the telrom homosexuality to heterossexualitfor the author, there isnatural
propensityto heterosexuality that can be rediscovered bynseatherapies:

“The clients of the Group of Friends (G/Grupo de Amigos® come with a homosexual “mask”; they
come the GA to get help to take that mask off, asidto be confirmed as heterosexuals. At heart they
know that their propensity is to heterosexualityt, for whatever reasons they had been playing the
role of homosexuals.” (1997, p. 30)

Homosexuality is, thus, a mask, under which libet@rosexual naturthat can and should be
revealed, a propensity that is in harmony withkifsdogical gender. If, on a certain plane "God has
created men with a potential to homosexuality ¢defwsexuality”, on another plane God "has
determined heterosexuality”. The naturalistic argunte expressed here quite reinforce the hierarchy
of the genders, by strongly linking the biologigahder to the masculine and feminine. It is a
naturalism that acquires its own features, thansgssentialism that is culturally molded by rielngy
subsumed to the cosmological and doctrinaire cdimep The nature that is mentioned is the "divine
nature".

The healing of homosexuality under discussion

So far | have been seeking to characterize somerglgprinciples that guide the pastoral practiaes o
what concerns to homosexuality. From the "consiristt posture to the naturalism that comprises the
definitions of gender, conceptions on homosexualitypresented that allow affirming the possibility
of changing the sexual orientation. My intent,hirstsecond part of the article, is to reflect om th
notion of thehealingof homosexuality. | analyze the phenomenon tdige of a theoretical

referential, dialoguing with contemporaneous alghioithe area of the social sciences. Next, | focus
on the pastoral techniques that propound the hetilimugh a religious experience and examine
notions employed asexual restoration, healing of memoraawdliberation.

The work of Delma Pessanha Neves (1984), about conities of the Assembly of God, points to a
relevant analytical perspective. According to tbéhar, phenomena ehiraculous healingin a

generic sense, report to the need of putting theds or faithless individuals in good order, of
subjecting them to the rules that are in force agrtbe believers. The ideal of healing emphasizes th
need of adjusting the individual to the religiousms and precepts, since disease and misfortunes, i
a general way, allude to an estrangement from @ddaasubjection to the carnal pleasures.
Phenomena of spiritual healing can be better utatatsf inserted in the context of "ritualized
actions, which express the relationship of men withworld that has been made supernatural by them
or with the powers that they attribute to the @siti(Neves, 1984, p. 5). As a matter of fact, thigon

of miraculous healing presupposes classificati@meerning to disease and health (misfortune and
happiness), inserted into a cosmologic and dodtemaferential picture.

Based on this view, what is liable to healing taaed within a very ample set of phenomena, which
comprises from organic issues to family disagreemememployment, addictions of all sorts, as well
as the possibldeviationsin the sphere of sexualitpqultery, homosexualitgtc.). In this sense, the



healing of a disease, the obtainment of a job hastganization of the family life — everything
concerning to the idealized order in the doctrimg@erspective — are signs of the condition of an
individual that was chosen by God and is protebtethe Holy Ghost (Neves, 1984). Sin is associated
to punishment, to human degeneration, in opposibdhe omnipotence of God, to the grace, merit
and mediatory power of the Holy Ghost, which, "a@sgly", the converts succeed in obtaining. Thus,
perceptions of disease and health articulatingptiysical and moral aspects are configured.

The analysis by the sociologist Cecilia Mariz (1964 the recovery from alcoholism among the
Pentecostals of lower social strata in Rio de Jar@ings new elements for reflection. For the auth
the process of religious conversion includes centays of interiorization, that is, from the moment
of the religious adhesion the individual becomdiecdve and able to obtaiiberation from
"problems" such as the alcoholism. Mariz pointstbat, in the context gfentecostalizedvangelical
beliefs, it is in the tension between freedom agiganination that a liberated person is produed:
"Thus, the concept of Pentecostal freedom reporassubjection to God, that is, to His Rules ansl Hi
plan” (1994, p. 207). In the Pentecostal senseglfeeée does not mean following the individual
impulses and desires, but, on the contrary, it méaimg the Word of God, in accordance with His
ethics and His determinations. It is a cognitivespective that articulates magic — since it is
enchanted — and ethics, characterizing a formlbteastruction that is, at the same time,
paradoxically individualistic and holistic: it vada the individual transformation and encourages the
dependence on God and on the religious commumithi$ sense, healing, liberation and personal
regeneration appear as closely linked categories.

Clara Mafra (2002) also analyzes the evangelibatdition, especially by describing the ritual syste
of the Universal Church of the Kingdom of God, Highting the performative sense of this religious
form that encourages a change of the ontologicedesel he constant reference to the Devil and the re
discovery of a personalized evil reinforce the tmlbetween good and evil and focus on the
performanceshat are executed during the religious service ntlanifestation of the Devil — and his
confession of the evil he causes to the believgm®wides the participants with a guide and a sense
for their suffering. However, it is also in theud context that the believer learns how to deteait
malign The powerful prayers, the human chain and theracf the pastor, who exerts his authority
in the expulsion of the demons, make of the clihd of lesson of how to confront evil.
Unemployment, distresses and afflictions are thekwbthe one that spends his whole time pestering
the human beings and contending with God for infrapthe believers’ body. In contrast, liying in
Christand becoming sempleof the Holy Ghost, the believer becomes guardeah thedeceiver’'s
attacks and able to face the everyday tribulatamtstemptations. For Mafra, healing and liberation
are achieved by means of the agonistic questu#lniturification, which involves the "burning or
tying" of the malign, but never his total defeatus, in the "Neopentecostal ritual liberation, Erevil

is never defeated once and for all, but suffenssitary defeats, one after the other, in the cése o
successful battles Tdem p. 219). It is a religious system that aims, Bams of ritual processes of
purification, at transforming the individual intdiald, a surface fit to be inhabited by the dégttye
Holy Ghost). Mafra, like other authors, points the existence of given forms of construction of
subjectivity and self-construction within this ggbus context, in which the notions of healing,
liberation and personal regeneration are neceggadbent in the learning of the theory of the pers
of that cosmology.

Based on this theoretical discussion, it is posdibldiscern three categories in the evangelical
discourse we are analyzingealing, liberationandsexual restorationThe first one is achieved in a
process known asealing of memoriesvhich indicates the influence of a psychologizitigcourse on
the religious practice. THiberation, in its turn, takes as its starting point the owtf possessioand
requires a ritual practice in which the believed #ime pastor stageerformance®f expulsion of evil.
Thesexual restoratiortategory circumscribes an ideal to be achievedathustment to a model of
gender that is in harmony with the ideal of man aodan of God. | start from this more general
classification to proceed to the analysis of trsealurses on theealingof homosexuality.

Sexual restoration: the return to the natural gende

In the first place, it is important to contextualithe ideal on which the conception of restoratibn
sexuality is founded. The pastoral discoursesfthair the use of that notion present a strong



normative perspective, by conceiving a single mdalethe exercise of sexuality: the sexual prastice
executed within th€hristian marriageare the only permitted ones. What is not in conmgiéawith

the pattern is a sin, therefore a sexuality disorde behavior that requiresestoration a divine
"repair”. Anatural (heterosexual) sexual drive, which was pervematsiorigin by traumatic
experiences and the practice of cersng is liable to beestoredby a communion with the Holy
Ghost, in a process involving thealing of memorieghe search for sanctification, discipline and
liberations. The extinction (or at least the attian) of the homosexual desires, as well as the
emergence of a natural heterosexual drive, is amhed a possibility of compliance with the destiny
conceived by God.

The evangelical rhetoric resorts to a naturalisth wertain specificities: it favors the conceptadra
divinely conceived and ordered nature. Every effarting at thenealing(in its ideal sense) will
necessarily involve a return @od’s determinationson what concerns to the human sexuality. The
concept ofsexual restoratiomlso presupposes an ideal of gender to be putsugeans of the
religious experience.

In their definition on théealingof homosexuality, some of the examined books gagrivileged
situation to the gender. Leanne Payne, auth@hefhealing of the homosexwaidThe broken image
presents cases of healing involving the discovégyrepressed masculinity. Being healsdo release
arestrainedmasculine energydeviatedrom its natural course and destination. Restoring sexuality is
to receive dealing in masculinityand cause the natural energy ofitiee of Godo emerge. For

other authors, the homosexual drive is attenuatedven extinguished) with time, and is replaced by
the heterosexual impulse (Davies and Rentzel, 1997)

The homosexuality addressed by Payne@ssis of identityby the identification with thepposite
genderimplies anmmaturesexual development, which can be healed by meapsagérs. The

author suggests the "prayer for the liberatiorhefriormal heterosexual drive", with the invocatdn
the Holy Ghost's presence, in order to awakerdtirenant sexual energyhe use of theannibalistic
compulsiommetaphor defines the origin of a homosexual idgnti a psychological perspective:
homosexual desires are indicative of a need tk"sethe other" what one cannot recognize in
oneself. In such perspective, in the sexualityorasion the recovery of the natural attributes of
masculinity occurs by the election of certain meded ideals to be achieved. The pastoral discourse
seeks the adjustment of the body and sexualityhierarchic gender model:

[...] I anointed his forehead with oil and prayedtte Lord to enter, heal and put in the normarseu
the normal desires and sexual impulses of 17-yidaiasé. [...] After that prayer, | guided him to,
consciously and deliberately, change his womargaéstures, suggesting him to choose as his model
the most virile man that he could imagine — somdaadmired as a Christian, a leader, a husband
and father — and he promised to do it.” (Payne12p080)

The ideal of gender regardstiative, confidenceaggressivenesandvirility as naturally masculine
attributes, reinforcing an asymmetrical conceptibthe gender roles, which can be illustrated ey th
narrative of Jodo Carlos Xavier (1998hanging his womanlike gestures, fixing his vaicedifying
his clothing, changing his mode of speétabandoning everything that was characteristidasf h
homosexual life, those were the attitudes thabbk in order to restore his sexuality:

“I tried to adjust myself to the clothing of thersecrated spiritual brethren. | prayed and praged t
God to take away from me all the womanlike gestares effeminate corporal stances. | also asked
the Lord to change my voice, since | talked funog tb having lived among homosexuals. [...] At
home, | got rid of everything that reminded melaf past: pictures of me dressed like a woman, and
personal items; rock’n’roll posters and recordsenaurned; the alcoholic beverages, which were
many, | flushed down the toilet while singing hynwigh a great joy.” (Xavier, 1993, pp. 132-133)

His change to an identity ek-homosexuakas preceded by the prayers, by the Baptism ofitiig
Ghost, by the experience of adjustment of his twithe will of God, and by the liberations. Frone th
point of view of the pastoral perspectives presthire, those are the fundamental steps toward the
"transformation”, which | present below.



Healing of memories

The religious literature conceives thealing of memorieas a fundamental stage in tiestorationof
sexuality, based on the presupposition that homaity, as well as othesexual deviationds deeply
"ingrained” in the individual's mind, under the fioiof sick emotions, traumasdaddictions In order
to achieve the healing of memories, it is necessasgek theoot of the problemidentifying the
memories and, thus, situatimdienandwherethedeviationfrom thenormal course of sexuality
occurred. From the cosmological point of viewsiaffirmed that the practice of certain $irapens
breachesn the individuals’ body, through which the demoperate byenslavingtheir minds and
inducing them to new sins, such as homosexualityth® other hand, the pastoral discourse offers the
individual's pacification by théloly Ghost as a "way out" from thdomination of SatarThe Holy
Ghost is the deity thabnsoles, treats, headsd erases threemoriesThe pastoral advices are: "get
rid of negative mental patterns”, "reprogram youmdty "seek a mental renovation" and "replace the
mistaken information" (Emerich, 2004). The religiauessage is completed by the following
proposition: one should "saturate one’s thoughth thie things of God", with constant prayers,
bibliotherapy (learning biblical verses by hegpgrticipation in religious activities, and cultii@i of
love to one’s neighbor. The discourse of the hgadiiimemories emphasizes the needraptying
one’s mind of thémagesthat do not come from God, since the mind is Safavorite spot for
attacking a human being. The pastor Alcione Emesiates "that the major goal of the Devil is toetak
hold of a man’s mind, for, by doing so, he will leavim completely under his control; by
commanding his mind, he will control his body, tiague, his will, his forms of social relationshkip

in a word, everything." (Emerich, 2004, p. 139) Toatrol of the mind is an instrument of the true
spiritual war.

This discourse presents an ideal of subject, endevith autonomy, self-control and will. The
individual is invited taepent, confess his siasddivest himself of his fault$t is in the context of the
liberationsor ministrations of healinghat the believer is led to self-examination:

“A well done confession, with the assistance ofrtiieistrant, can enable the elimination of the vehol
emotional garbage that has been kept for year§hAsge said, that emotional garbage is what sickens
the soul and the body. It has to be purged. Intanidio this, however, the exposed wound has to be
healed.” (dem p. 170)

Confession is the major method for healing; withiit is not possible to get free of anythingisla
technique of spiritual guidancevhich aims at revealing the sin (Foucault, 2G88]) in which the
individuals are encouraged to relive their pasird@ng exhaustively for themistakesRites of
confession are producers of “truth”, procedures diva at the individual's adjustment to the
institution’s norms (Lima, 19867Y.1t is important to highlight, however, the creatisharacter of the
Pentecostal confession: the act of uttering onasseaks maledictionsnterrupts themalign action,
expels demonand allows the Holy Ghost's intervention in theifiaation of the mind and in the
healing of the emotions. The pacification is préséras structured under the form of the received
forgiveness (from God) and of the forgiveness ihgranted to “others”. Leanne Payne, who
ministersthe homosexuality healing, states:

“The major need, of course, is to heal the trauemagmory itself. In this prayer, the victim forgs/e

the individual that has horribly sinned against hiner. The effects of that sin are thrown away, so
that the person ceases to be their captive, todsked or wounded by them. Then, in accordance with
the Holy Ghost’s guidance, we invite the Lord téeemnto that memory, purifying and healing.”
(2001, p. 83).

For the author, the liberation of the mind andhbaling ofnomosexualityare obtained by the
identification of theroot of the problengthe original trauma, which has established tHeabior).

From then onforgivenesss granted and thieealingof theheartachess performed by the Holy

Ghost. Purified of the emotions that contaminated /rher, the individual can develop new behaviors
on what concerns to sexuality.



The pastor Neuza Itioka (2005), when ministerirgghiraling of theexual singwhich include the
practice of homosexuality, as well as every forns@f outside the Christian marriage: "pornography",
"masturbation”, "adultery"), also highlights théeseance of the confession of sins for #exual
restoration Her technique combines self-examination, conégsand renunciation to the sin. The
mandatory exhaustiveness is expressed in the aigerihat forgetting any sins during confession
prevents the healing. Thus, the whole biographhefsubject must pass through the screen of the
memory: the past should be searched, analyzed,iesdnscrutinized, confessed and renounced. The
facts and events that constitute the previoudlfifthat person are repeatedly re-qualifiediasand
mistakesHowever, not only the individual's past shoulddigect of confession; also the family
relations and the sins of members of the familytljefsame generation or of other) should be regleale
and subjected to God'’s forgiveness. We have heegtain conception afhared sinswhich

emphasizes the need of liberation not only of tidividual, but also of the family, so that it contes

be constituted asfamily of God The subject’s biography is presented as insevitn acircuit of

evil that, through liberation, can be discontinued.iSiliscontinuance requires the individual's
"guebrantamento”: the submission to God is thattites. Itioka emphasizes the importance of
“breaking” oneself of humiliating oneselin the face of God in order to obtain healing and
liberation?®

The discourse on the healing of memories indigatesedures and methods of production of the
subject, with the purpose of developing sexualsthnd self-cultivation by means of self-
examination and the exercise of discipline. Thaifos on the search of the exercise of will:

“For a long time, the individual has developed #gya of submission in which his / her mind and his
/ her will were diminished and nullified. [...] Th@age of God, which consists in developing the
human will and freedom, should be rediscoveredg@ft #om God, and the person should realize the
importance and sublimity of the human will to thee of God and to the eyes of the other human
beings.” (Itioka, 1993, p. 225)

This set of values is similar to the one investidaby Tania Salém (1992) in the self-help literatur
Individuality, will and self-possession constittle core of concerns based on which certain
techniques and advices are propounded. It is irapbtd emphasize that, within the researched
universe, the term “liberation” has a quite patticumeaning: to liberate oneself is to recoverdbié-
control, is to get rid of the constraints imposgdhe powers of evil. As a matter of fact, there ar
similarities between the religious discourse ardg#if-help literature in this sense - "Free of any
constraints and external determinations, the nkindévidual is immersed in the realm of free wilf,
choice, of will, and of awareness." (Salém, 1992,1) —, but the pastoral proposition differs bg th
specificity of its techniques, comprised in thegielus perspective. Therefore, it is not about the
production of the modern autonomous individual, dftdin autonomy that has been conquered by
submission to God, who is the One that protectsmrsges, detaches the individual from evil (Mariz,
1994). Nevertheless, the self-control can alsoltained by the transformation of the subject into a
temple of the Holy Ghostthat is, to bélled by, full ofthe deity.

From theflesh-body to theemplebody

The analysis performed so far points to the dinwemef corporality, making use of the notions of
flesh-bodyandtemple-bodyconcepts that are present with a greater empimettie literature on
spiritual battle, but, as well, in books (and ritcantexts) that focus on the healing of homoséaual
The image of thélesh-bodyindicates the need ofrabirth, which constitutes every process of
conversion. The pastoral discourse, founded on clagjital principles, emphasizes the need of the
death of the (former) self, for the subsequentafsgnew creatureThe metaphoro be full of, filled
by the Holy Ghost, to fill oneself of Gespress a cosmological discourse that conceigasrad self,
with ahealedandliberatedbody, mind and spirit. The weak-willed subject,onhdulged in the
dictates of the flesh by the practice of sin, caodme the individual that renounces, resists atlteis
master of his / her impulses, the bearer of arcgttonstructed by the search of sexual restordtion.
accordance with Foucault (2004), we are in fadedfnologies of the sdlfat aim at establishing the
self-control, in a similar way to the celibatarideal of the Christianity’s initial phase. The dission
on the homosexual desire and drive presents theisgef will as the axial problem: to seek for the



healing of homosexuality. Sexual liberation or eegtion means to exercise a sexual ethics based on
the principles of renunciation and restraint, amability of pondering in face of the desires.

According to Carrara (2000), there are two tremdbhé Christian thinking that construct formulagon
on the sexual desire based on different conceptibpsrson. The first one is characterized by the
emphasis on sexual abstinence and the ideal tlaogli seeking sanctification through conversion,
baptism, and the fervor of faith. It is an "autondhideal, which values the self-control and self-
domination on what concerns to the impulses ofldsd This conception characterized Christianity
in its initial stages (Foucault, 2004; Duarte andn@elli, 1995; Brown, 1990), and was appropriated
and reinvented in its puritan version with the egeerce of Protestantism and its ascetical ideal
(Weber, 2001). Another formulation can be foun&aint Augustine, resuming the theme of the
original sin. The Augustinian thinking presentfiadlogy that regards sexuality as negative,
highlighting thehuman carnalitywhich has resulted of thell and of the practice of the original sin.
Thus, each believer bears the indelible mark gfssitce thalesires of the flespossess an
uncontrollableanddemonicbase.

Within the evangelical pentecostalized universéh loonceptions coexist: the idea of the
transformation of the flesh-body (previous to casi@n, healing and liberation) into the temple-body
(cultivated by the exercise of the doctrinaire &thindicates the existence of an ideal of tranatiut

of the person’s essence. It is by means ofgfepensity to sirthat unnatural practices are performed,
openingbreachedor theMalign (Rebecca Brown, 2000; Itioka, 1993). It is a bddyninated by the
malign powersinfested byegions of demongontaminated, habitat-body receptacle of thdevilg
bearer of mistaken desires on what concerns toratieand the divine nature.

Thehealing of memorieand thdiberation are comprised in the process of ritual cleansimy@ursuit
of sanctification. Adjusting the believer’s will tbe will of God is the principle that ensures the
filling, the inhabitation by th&pirit of God To be full is to become merged to the deity do¢oome
the deity itself. Therefore, from the discoursehealingandliberation, a “self” rises that was
conceived in the duality: wheuall, an autonomous individual; when empty, an indisidileprived of
will. In the beginning, we have the conceptionl® body adleshthat was corrupted by sin,
possessed by demons; and which, afterwards, isfigared by the filling, becomingteampleof the
Holy Ghost. The discourse about liberation andihgamphasizes the transmutation offleehinto
adivine nature which returns the autonomy and will to the subjias in this sense that indulging in
the desires of the flesh and sin is to remain eapinder the domination of Satan. On the other hand
the processes of ritual cleansing that fall up@nttbdy — making of it a temple of the deity — give
back the will and autonomy to the subject.

Final considerations

The analysis has demonstrated how the evangelios®ants deliver a discourse that affirms the
exteriority of homosexuality, rejecting determingstonceptions and asserting the possibility of
reversion by means of conversion. The moral acmrsatnderlying to the discourse on tiealing
reveal a moral panic that is insufflated by thdieation of a negative image. The homosexuals are
regarded as "promiscuous”, "pedophiles" and subjeeit "spread diseases"; therefore, individuals
that are dangerous to society. It was also postildietect an appropriation of notions originatgd b
other institutionalized knowledge acquirementsgelasn the diffusion of images of homosexuality as
a "disease", "addiction", "perversion" or "degetierd. Carrara and Vianna (2004) draw the attention
to the fact that such images are the represensatibhomosexuality that were comprised by the
biomedical knowledge in the beginning of the lasitary. The problematization about the "genesis"
of homosexuality — associated to practices thaediat restructuring the sexual behaviors — has
displayed an exhaustive concern with plegipheral sexualitiedHowever it may be, homosexuality is
not fundamentally located in the organic aspedtjbthememoriesand past experiences, which
suggests the interpenetration between psychologyedigion (Seman, 2000). The notion of healing
and the ideal odexual restoratiorseek to construct a reflective subject and tdbéistaa sexual

ethics. The homosexual drive can emerge undeiotine ¢f temptations and tribulations, but a true
spiritual waris required so that one can gain one’s self-cbaind self-possession. The ideal of



transformation of the subject into a temple ofltody Ghost seeks to reinforce that ethical dimemsio
After all, a temple is sacred and must be preserved

The considerations presented here do not intenfféoa homogeneous view on this religious area.
The examined material points to the perspectivectbn of certain religious groups, especially &hos
associated to pastoral works that pursue the mamageof sexuality.

In the more comprehensive investigation that | Haaen executing, when collecting interviews with
evangelical homosexuals | found out that some iddals search foassistancéoy the church for
sexuality issues, which indicates the resort tigials initiatives that offehealing Under the form of
individual liberations (in which the pastor, t6aristian psychologisand the believer can participate)
or of pastoral counseling, a religious perspedsvaresented that dialogs witlsychologicatoncepts
and practices. Such articulation between religioth @sychology will be object of reflection in other
articles. For now, | limit myself to suggest tHabm the discourse on the healing of homosexuality
which emphasizes the importance of the healingerhories, procedures of inner investigation and
appreciation of the “self” — a pastoral practiceceges that articulates elements of the religious
tradition and certain modern ways of subjectivatibimus, the dialogue between religious views of the
world and individualized views is reinforced (Sema@00, p. 219). It is important to emphasize the
ingress, into this area, of certain social acteush as psychologists, psychoanalysts or €refstian
physicians, who conjugate religious and professimigantities and cause an impact on the religious
environment.

From the perspective of the subjects’ experierfeeapproach to the issue is quite sensitive and
involves the analysis of the passages and socidilatiens in the biographic trajectories, since the
religious experience comprises three distinctiveatisions: identity or appertainment; adhesion,
experience or belief; and, on a third plane, thigioais ethos as ethical or behavioral disposition
(Duarte, 2005). | emphasize the fact that the emachconceptions point to the tension between
modernity and tradition in religious contexts, ihieh principles of change and permanence are
associated to cosmology and doctrine. The paralogeful for a reflection on how those tensions are
updated in religious contexts by means of the ofipaetween exercise of sexuality and religious
life. In the discourse on healing and liberati@zhnologies that aim at the cultivation of the seld
the rationalization of the corporal controls liegéther with the maintenance of the asymmetry
between genders.

BIBLIOGRAPHIC REFERENCES

ANDRADE, Claudionor Corréa. (1987)here is hope for the homosexud®sb de Janeiro, Casa
Publicadora das Assembléias de Deus.

BERGNER, Mario. (2000)Setting love in order: hope and healing for the beaxual S&do Paulo,
Sepal.

BROWN, Peter. (1990} he body and society: men, women and sexual restioriin early
Christianity. Translation by Vera Ribeiro. Rio de Janeiro, éafghar.

BROWN, Rebecca. (19983ecoming a vessel of honor for the Master’s servicanslation by César
de Azevedo Gil. 3 ed. Rio de Janeiro, DanprewatoEale Comunicagfes Evangélicas.

. (2000}Kle came to set the captives frdeed. Belo Horizonte, Editorial Dynamus.
CABRAL, J. (1995) L ove the wrong way out: homosexuali®io de Janeiro, Gréafica Universal Ltda.

CARRARA, Sérgio. (2000), "Modern sexual utopiasanerica religious experienceEtnografica
4 (2): 355-368



CARRARA, Sérgio & VIANNA, Adriana R. B. (2004), "Ehvictims of desire: the Rio de Janeiro law
courts and the homosexuality of the eightia@s'S. Carraraet al. (orgs.),Sexuality and knowledge:
conventions and boundarieRio de Janeiro, Garamond.

CASTILHO, Lisias Nogueira. (1990)omosexuality2 ed. Sdo Paulo, ABU.

DALLAS, Joe. (1998)A strong delusion: confronting the Christian gayvament Sdo Paulo, Editora
Cultura Crista.

DAVIES, Bob & RENTZEL, Lori. (1997)Coming out of homosexuality: new freedom for mah a
women Translation by Yolanda M. Krievin. Sdo Paulo, MorCristéo.

DUARTE, Luiz Fernando Dias. (2003), "Private ethos religious justification: negotiations of
reproduction in Brazilian society". Communicatiaiegented in the "Seminar Religion and Sexuality:
Certainties and Responsibilities”, Iser/Clam-IMSHUJRio de Janeiro.

DUARTE, Luiz Fernando Dias & GIUMBELLI, Emerson AL995), "The Christian and modern
conceptions of person: paradoxes of continuytuario Antropoldgicp93: 77-111.

ELIAS, Norbert. (1994)The civilizing processlranslation by Ruy Jugman. 2 ed. Rio de Janeiro,
Jorge Zahar, vol. 1.

EMERICH, Alcione. (2002)Stepping out of captivity: how to help people tofgee from alliances of
the past3 ed. Rio de Janeiro, Danprewan.

. (2004Rhysical, psychological or spiritual? What's theuste of your troubleRio de
Janeiro, Danprewan.

FEITOSA, Reuel P. (19797 he reverse of lova ed. Belo Horizonte, Venda Nova.

FERNANDES, Rubem Césat al (1998),A new birth: the evangelical protestants at honte¢ha
Church and in politicsRio de Janeiro, Mauad.

FOUCAULT, Michel. (1997)The history of sexuality I: the will to knowleddeanslation by Maria
Thereza da Costa Albuquerque and J. A. Guilhon ddleuque. 12 ed. Rio de Janeiro, Graal.

. (2002Abnormal: course at the College de France (19745)9T¥ranslation by Eduardo
Branddo. S&o Paulo, Martins Fontes.

. (2004), "Sexuality and solitude"M. B. da Motta (org.)Ethics, sexuality, politics
translation by F. Durand-Bogaert, Rio de JaneiovghRse Universitaria.

FRY, Peter. (1982Regulations that are not complied with: identitydgolitics in Brazilian culture.
Rio de Janeiro, Zahar Editores.

GEERTZ, Clifford. (1989)The interpretation of culture®io de Janeiro, LTC Editora.

HEILBORN, Maria Luiza. (1999), "Construction of §elender and sexualityln M. L. Heilborn
(org.), Sexuality: the view of the social sciende® de Janeiro, Jorge Zahar.

ITIOKA, Neuza. (1993)The gods of umbanda: the low spiritism, theologiagilications.S&o Paulo,
ABU.

. (2003 hrist releases us from any maledicti@red. Sdo Paulo, Sepal.



. (2005), "Sexual restoration". ConfereAgp®stolic Prophetic Congress 2005: A new Rio
for Brazil, Rio de Janeiro (mimeo.).

JUSTINO, Rozangela Alves. (199From homosexuality to heterosexuality: heterose®ui
potentially rescuableRio de Janeiro, Grupo de Amigos (GA). (mimeo.).

LIMA, Lana Lage da Gama. (1986), "Imprisoning tleside: confession and sexuality,R. Vainfas
(org.),History and sexuality in BraziRio de Janeiro, Graal.

MACHADO, M. D. C. (1996)Charismatic and Pentecostal protestants: religiaddiesion within the
family sphereCampinas, Autores Associados/ Anpocs.

MACHADO, M.D.C. & MARIZ, Cecilia. (1996), "Pentectadism and the redefinition of the
feminine".Religido e Sociedadéd7 (1-2): 140-159.

MAFRA, Clara. (1998), "Gender and ecclesiasticglesamong the evangelical protestarnitsR. C.
Fernandest al. (orgs.),A new birth: the evangelical protestants at honteha Church and in
politics, Rio de Janeiro, Mauad.

. (2001 he evangelical protestantRio de Janeiro, Jorge Zahar (coll. Discovering
Brazil).

. (2002)n hold of the word: religion, conversion and parabfreedom in two national
contextsLisboa, Imprensa de Ciéncias Sociais.

MARIZ, Cecilia Loreto. (1994), "Liberation and athi an analysis of the discourse of Pentecostal
protestants that have recovered from alcoholigmA,. Antoniazziet al (orgs.),Neither angels nor
demons: sociological interpretations of the Pengtalism Petropolis, Vozes.

. (1999), "The theology of the spiritustle: a review of the bibliographyRevista
Brasileira de Informacéo Bibliografica em Ciénci@eciais 47 (1): 33-48.

NATIVIDADE, Marcelo Tavares. (2003aljomosexual careers and Pentecostalism: analysis of
biographiesMaster’s degree dissertation, Universidade dodestid Rio de Janeiro, Instituto de
Medicina Social (mimeo.).

. (2003b), "Homosexual careers in theestdwif Pentecostalism: dilemmas and solutions".
Religido & Sociedade23 (1): 132-152.

. (2005), "Male homosexuality and Pentatosligious experiencein L. F. D. Duartest
al., Sexuality, family and religious ethdgio de Janeiro, Garamond.

NATIVIDADE, Marcelo Tavares & OLIVEIRA, Leandro d¢2004), "Some fresh trends in the
Evangelical and Catholic discourses on homosextiaffexualidade, Género e Sociedagear XI
(22): 1-5, Dec.

NEVES, Delma Pessanha. (198¥ljraculous healings and idealization of the so@adler. Niteroi,
UFF.

OLIVEIRA, Leandro de. (2004), "The gender of thedrts: representations of the homosexual
practices of men and women at the birth of the iBaszsexology",in D. Lopeset al., Image & sexual
diversity: studies of the homocultyi®do Paulo, Nojosa Edicdes.

PAYNE, Leanne. (1994 he healing of the homosexu@tanslation by Dom Heriberto Hermes. Rio
de Janeiro, Louva-a-deus.



. (2001 he broken image: restoring personal wholenessutiinchealing prayer.
Translation by Elisabeth Gomes. Sao Paulo, Sepal.

SALEM, Tania. (1992), "Modern guidebooks of selfgneén anthropologic analysis on the notion of
person and its disordersSérie Estudos em Saude Coletival-36.

SANTOLIN, Jo&o Luiz. (2001)-0or God there is no definition: what the Bible saybat the Church
position is and what should those that wish to almenhomosexuality d&io de Janeiro, Moses
(mimeo).

SEMAN, Pablo. (2000)The fragmentation of the cosmos: a study on thsitbéties of Pentecostall
and Catholic churchgoers of a neighborhood in thetidpolitan Region of Buenos Aird3octorate
dissertation, Universidade Federal do Rio Grand8uldmimeo.).

SEVERO, Julio. (1998)The homosexual movement: its history, its traunmaksegtions, its impact on
society, its impact on the churdBelo Horizonte, Venda Nova/Betania.

. (2003), "The illusions of the gay movetheAvailable on the website
<http://www.cacp.org.br. Visit in October 21, 2004.

. (2004) Entendid® How so? Is it true that the so-calkrtendidogeally understand it
all?". Available on the website <http://www.moseg.br>. Visit in August 18, 2004.

SOUZA, Celso Milan. (2004), "Rights granted by @mator and rights invented by the creature".
Available on the website <http://www.moses.org.brisit in August 19, 2004.

ULTIMATO. (1986), "Aberration". Available on the wsite <http://www.moses.orgbrVisit in
August 20, 2004.

XAVIER, Joéo Carlos. (1993],he day of my rebirttRio de Janeiro, Casa Publicadora das
Assembléias de Deus (CPAD).

WEBER, Max. (2001)The Protestant ethic and the spirit of Capitalidmanslation by M. Irene de
Q. F. Szmrecsanyi and Tamas J. M. K. Szmrecsaéayi Paulo, Pioneira Thomson Learning. [Lihks

WEEKS, Jeffrey. (1999), "Body and sexuality,G. L. Louro,The educated body: pedagogies of
sexuality Belo Horizonte, Auténtica.

Notes

1 | make reference to the Bill 717/2003, by thégielis congressman Edino Fonseca, submitted to the
Legislative Assembly of the State of Rio de JangMoERJ) in August 27, 2003. In spite of having
received two positive sentences during its exanainait was rejected by ALERJ in 12/8/2004 by

thirty votes against six favorable ones.

2 Those groups congregate members of differentgmlimal denominations, representing a relatively
consensual position about thi@ of homosexuality and the forms of pastoral caat such behavior
requires. For this reason, they act together nigtiarcounseling, but also in the qualification of
religious persons to deal with the "problem" initlebiurches.

3 The reflection performed here is comprised incaeromprehensive investigation that | am
developing, as a candidate for a doctor’s degréledrProgram of Post-Graduation in Sociology and
Anthropology of the Institute of Philosophy and Bb&ciences (Federal University of Rio de
Janeiro). Such research is about the discourshermnsexuality and the processes of self-
construction among evangelical Protestants liviinthe city of Rio de Janeiro.



4 Religious initiatives by communities of the Asddyrof God, Methodist Church, Baptist Church,
Presbyterian Church, ai8hra Nossa Terr&€hurch can be seen in Moses’ website, offering
counseling and “help” to homosexuals.

5 In this scenario, a minority perspective takesitmm with the emergence of Protestant
denominations reported by the media as churchésiticapgays In Rio de Janeiro, this discourse is
adopted by the United Presbyterian Church of Beth¢€opacabana) and the Metropolitan
Community Church (Downtown). That recent trend barregarded as constituting an embryonic
Christian gay movement, whose influences wouldhlibé existence of a North-American tendency
that was formed as of the seventies. About this@spee Dallas (1998). The evangelical authorsseek
to analyze — from a biblical point of view — thartsformations occurring in the church as a redult o
the political achievements of the homosexuals drdeoconstitution of that Protestant tendency,
whose major representative is the Metropolitan Comitg Church.

6 The initial investigation has focused on consgltihe online catalogues of 37 evangelical pubtshe
and of specialized bookstores (in Rio de Janeboutfifteen addresses), in addition to the coibect

of the Betel Theological Seminary (Tijuca, Rio @adiro city). A comprehensive bibliography was
mapped about themes concerning to sexuality, gepdeth and homosexuality. That exploratory
stage has also involved the monitoring of the aanvéthe websites of the Council of Christian
Psychologists and Psychiatrists, the Movement tdealthy Sexuality, the Universal Church of God’s
Kingdom (greja Universal do Reino de Deusnd other pertinent religious initiatives.

7 Native term that indicates ritual events whos@nfanction is toexpel demonand provide
spiritual healing

8 | make reference to the North-Americans Leannym@&aVario Bergner, Bob Davies, and Lori
Rentzel.

9 The healing of the homosexuby Leanne Payne, was published for the first iim&993, with a
second edition in 1994. Focusing on the more géttezme of liberationStepping out of captivity
whose author is the Pentecostal pastor Alcione Eiméds already in its third edition two years afte
its first publication in 2002. Another example bétconsumption of such books is the tiRlscoming a
vessel of honor for the Master’s servibg the North-American evangelical ProtestanteviRebecca
Brown, initially published in 1998 and having aldgats third edition in 2001.

10 The meeting occurred in January 19 — 22, 20@b gathered approximately six thousand people,
counting on religious leaders and churchgoers fldfarent evangelical Protestant churches. It
focused on the theme of tkpiritual battle The ethnographic observation of the event allomedo
have access to a privileged material, since it taion the participation of thgastor of liberation

and writer Neuza Itioka, who conducted ritual atitg dedicated to theexual restorationf the
followers. One of the purposes of the rite waklteratethem from homosexuality, as well as from
othersexual sinsuch as "masturbation”, "infidelity", and "pre-fitalrsex”. The pastor reasoned the
need of expanding the work of liberation in sexydl other regions. She commented that she was
performing an itinerant work, visiting churchesseveral States and regions of the country and
providing ritual activities like those. Such tasksof an urgent nature, since the majority of the
Brazilians "had problems in the sexuality area’a#irwas a "sex-worshipping" nation, which idolized
sex and needed "liberation” in that area. My thankBaulo Victor Leite Lopes, Ana Paula B. Soeiro
and Camila Sampaio, students of the bachelor’'segeigr Social Sciences of UERJ (University of Rio
de Janeiro), for their participation in this evastwell as for their assistance in the localizatibn
bibliographic materials and systematization ofdagabase.

11 The texts date from 1975 to 2003. The auth@saigious pastors or leaders that offer coungelin
to homosexuals. The religious affiliations are explicit in the texts; however, there are referarce
some denominations (Assembly of God, Sara Nosga,Tleresbyterian and others).

12 See testimonies published in Moses’ website (wanges.org.Br



13 Theology diffused among the evangelical Protgést&mphasizing the need to "fight the devil, who
is present in any evil that we do, in any evil tatsuffer, and, also, in the practice of non-Glans
religions" (Mariz, 1999, p. 34).

14 1 make reference to a set of interviews coli@ttetween the years 2002 and 2005, with male
homosexuals from Pentecostal denominations of Bai¥duminense, in the outskirts of Rio de
Janeiro.

15 The Catholic discourse conceives homosexuaity laehavior that breaks the circuit of reciprocity
of the divine love, as a practice that expressassl&centered love", in opposition to the prinepif
reproduction (utmost expression of God’s love) sinduld be object of restraint.

16 Among the foreign authors there is a greatemsgtry in defining the problem of the male and
female homosexual practices. However, | intend éotmon thehealingof homosexuality based also
on the foreign literature, limiting the theme te timale homosexuality.

17 Rozangela Justino has a confident performangeethods of reversion of homosexuality in the
articulation between psychology and religion. lis §ense, she appears in connection with the
Association of Christian Psychologists and Psycistat(CPPC Corpo de Psicélogos e Psiquiatras
Cristdog, advocating to her category of professionalsitfiet totreat homosexuals in therapies of a
religious nature.

18 Reference to a self-help group intended to dexothe sexual conduct of homosexuals, which
counted on the professional assistance of evamrd&rotestant psychologists.

19 The expressionsealing, liberationandrecoveryappear with a relative recurrence in the religious
universe, with correlate meanings. In the presegii@ however, | outline only a number of specifi
aspects, seeking to achieve a better understanfithg phenomenon of the homosexuality healing.

20 The author makes reference to the abandonmdimt afse of slang expressions generally adopted
within the homosexual environment.

21 On this theme, see Rebecca Brown (1998) andaNéoka (1993).

22 When analyzing the historical origins of thehgdit confession, Foucault (2002) considers that it
establishes thmandatory revelation of the sexualifthe notion is appropriated by the evangelical
Protestants and recreated in a Pentecostal comehits sense, spiritual healing and liberatioryrna
achieved by confessing one’s sins and renouncieng thy means of specific rites.

23 Quebrantament@‘enfeeblement”, “breaking”) is a native categtimat makes reference to the
need to submit to God the individual emotions aesirés of the former (non-converted) self. The
prostrate, humiliate, “break” oneself metaphorsamsociated to that wish of submission to God.

Translated by Arlete Dialetachi
Translation fronRevista Brasileira de Ciéncias SociajsSao Paulo, v.21, n.61, p. 115-132. June
2006.



