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Dedicated to Professor Peter H. Fry

At a certain point in his ethnography of the wasfdravestis in Salvador Bahia, the
anthropologist Don Kulick analyzes the relationshipinformants maintain with their
boyfriends or “husbands”. His main informant claithat, if the truth be told, the fact that
travestis “support” their boyfriends with money gmésents demonstrates the power that
the travestis’ exert over their boyfriends. Diffierérom what might appear to an
uninformed observer, this situation demonstrated tfavestis were not exploited in this
relationship. According to Kulick:

A foreigner whocomes from another culture in which sexual relatioghips

are supposedly based on reciprocal feelings of loaad in mutual efforts to
generate income and maintain a householchn easily see in the travestis’
words and practices [in which the claim to econ@thycsupport their
companions by their own free will] fantasies of gawvhich they salient to
hide the harsh reality that they are exploited layipulative and self-interested
gigolos (Kulick, 1998:112, our emphasfs).

Though the travestis’ relationships with their bggfids and the meanings that they
attribute to these relationships are interestinggims of discussing the character of
domination in structurally asymmetrical relationshiwhat attracts the readers’ attention is
the explicit comparison between the “culture” of foreign observer (and the “foreigner”
here is no doubt Kulick himself) and that of thevestis under observation. In speaking of
the reciprocity and egalitarianism of his “cultures’ Kulick referring in a loose way to
certain European or North American middle-classigglor to a western individualist and
modern culture from which travestis have been aaii? It's hard to say with any degree
of certainty, but given that, when it comes to tiné/erse of homosexual and homoerotic
relationships, Brazil in particular and Latin Aneiin general have been systematically
described as not belonging to the western worklst#ttond hypothesis seems to us to be
the more probable.

If “Brazilianess” has been constructed for oveeatary using sexuality as a
privileged reference then we should not be surprised that the problaterent in the
process of (re)constructing national identity ds® aeflected in studies of Brazilian
homosexuality. In the present article, we do ntend to provide an exhaustive analysis of
the set of ethnographies that deal with male homgasey or travestis in Brazil. Rather,
our objective here is to explore in a more paréicway how the supposedly Brazilian
“jeito”* or “way” of organizing social-sexual identitiessHaeen thematically constructed
since the end of the 1970s, becoming in certaias;a axis for the construction of a

1 “Travesti” is generally glossed as “transvestiteEnglish. Here, we’ve chosen to keep the origasive

feel that it better preserves certain specificitiethis unique Brazilian formulation of gender.

2 Translators’ note: all citations in this text aranslations from Portuguese texts, some of whigly ive
versions of earlier English texts. The English usede may thus be slightly different from that usedhe
original quotes in those cases where the transiiitionot have access to texts in their originaglaage.

3 On this point, see Carrara, 2004; Moutinho, 2004.

*  Translators’ note: “jeito” is an untranslatableieferm, commonly in countered in Brazil and untzod
to mean an amalgam of “way” and “spirit”.



national identity understood as non-western anehaftarked by the appearance of the
exotic and/or by backwardness. Before we begin keweve must emphasize that even
though we recognize the “orientalizing” effectgloit operation, our analysis is not simply
an attempt to achieve “Western” status for Brdmstead, our goal is to point out the
problems that denying this status have createdtfempts to better understand Brazilian
society, as well as those societies that are unttonally understood to be Western.

The numerous works undertaken in Brazil over tiseflaw decades which deal with
gender and homosexuality are quite diverse in eand we will not go into them in depth
here, at least as a cohesive set. With regardsst@toduction, we shall highlight the works
of anthropologist Peter Fry, mainly elaborated nigithe 1970s and published at the
beginning of the following decade. In particulae will analyze his article, “From
Hierarchy to Equality: The Historical ConstructiohHomosexuality in Brazif’, a crucial
text for understanding the configuration of thisaof study and required reading for all
those who enter into it. In particular, we are iested in exploring the ways in which this
production was incorporated into subsequent works.

Accompanying this dialogue will necessarily foreta analyze two distinct
moments of reflection regarding the relationshimeen sexuality, culture and politics. In
particular, we seek to retrospectively evaluaterétaeh of an important set of authors and
studies which were crucial to Fry’s reflectionstlis way, we shall be able to reveal and
trace some of the central problems and conceptsdafy’s works which, influenced by
post-structuralism and queer studies, have empdthiie instability and fluidity of sexual
identities, as well as sex’s insertion in power aadial-hierarchical dynamics and contexts.

Homosexuality caught between tradition and modernit

In his article regarding the historical construstaf homosexuality in Brazil, Peter
Fry describes three taxonomic systems which aferdiitially disseminated throughout the
country, following the beliefs of distinct socidasses. The first of these, the gender
hierarchy (which is connected to the opposing setsculinity/sexual activity and
femininity/sexual passivity), systematically encasgpes all sexual identities. In this
system, the category “man” embraces all individoélhe masculine sex who supposedly
maintain an “active” position in their sexual réaiships with both men or women.
Sexually “passive” men, who are treatedehas(fairies), viados(fags) and etc., are
understood to be a sort of hybrid in which mas@ianatomic attributes mix together with
the behavioral or spiritual characteristics attidalito the feminine gender, creating the
famous category of “female souls in male bodies”

5 This is the published version of a text that,oading to the author, has had a long story: it waten in
1974 and circulated among a restricted circle aidamics, receiving later modifications and addgig@ry,
1982:87-115, see p.112, note 1).

6 Given its importance on more recent studies diggrhomosexuality, its influence on foreign and
Brazilian authors and its praiseworthy efforts twerstand local contexts as linked to global castexe
shall especially focus on anthropologist RichartkBiés book,Beneath the Equatqd 999 [2002]).

7 Fry's characterization of this hierarchical mogelbased in large part on the ethnographic rekelaec
undertook incandomblé terreiroftranslator’s note: African-Brazilian religiousniples] along the outskirts of
Belém in 1974. In doing this, Fry was taking adeget of the door opened by Ruth Landes (2002 [1974])
the investigation of the links between homosexyalitd African-Brazilian religions. Cf. Fry, 1982:86 -



The second model has been formulated principallgddntors and psychiatrists and it
has increasingly disconnected sexual orientatiahg@mdet. In this system’s terms, men
who maintain sexual relations with other men amsatered to be “homosexual”,
regardless of whether they are “active” or “passouing coitus. Here, a certain hierarchy
is maintained based upon the opposition betwemalityandabnormality concepts
which are further linked tdiseasegiven that homosexuality is understood to becla ar
anomalous deviation in relationship to heterosatathich is institutionalized as a norm.

Finally, the third model represents a sort of neacto the second, though it is also
historically derived from it. This model maintaitie disjunction between sexual and
gender orientation and sets up another dualismotie based on the opposition between
hetero- and homosexuality. In this way, a hierar@hmodel (the first) and an egalitarian
model (the third) of constructing social-sexualntiges exist which are both mediated by
the psychological-medical model.

The genesis of the egalitarian model is locatadrin of the century medical thought
in Europe and Brazil. This formulation is ultimatelt the base of the gay movements
which rose up in Europe and the United States duha 1960s, inverting the values
attributed to homosexuality and, according to Ergating a “crushing legitimacy” for the
model: “In one fell swoop, the medical model wass®rrated by its own creature, the
homosexual subculture” (Fry, 1982:104).

After describing this process from a more geneoattpof view, Fry continues:And
this is also what happened in Brazil” (Id. ib., @mphasis). The conjunction “and” is
crucial here because, without discarding socialauiral differences, Fry makes explicit
his refusal to see gay or homosexual identity sisgnother example of “cultural
dependence”:

| want to believe that a satisfactory interpretatod the history which | have
outlined here will have to incorporate that whistcommon to all modern
capitalist societies and that which is specifieézh (Id. ib.:109).

In spite of all of its singular characteristicsaBit is thus fundamentally a part of a
wider process through which all countries of thecalbed western world are passing. The
emergence of the egalitarian model is, accordirtigauthor, related “to the social
transformation of the country’s metropolitan middled upper classes, if not to the
constitution of these classes themselVesi'this way, Fry demonstrates that he believes
that this model is not merely more disseminatedrajribe Brazilian upper classes, but is in
fact an important element in the cultural consinrcof these classes’ identities.

Fry is exceedingly careful when he connects systfmspresentation of sexual
identity to given classes and regions. He obsehagsthe classifications which are
appropriate to the hierarchical model, though “megeic” in the areas and populations that

“Homossexualidade masculina e cultos afro-brasi#irThis article was first presented at a meetihghe
American Anthropological Associatiam 1974. See also Fry, 1986 and Fry, 1995.

8 Initially, the medical-psychological model at $egartially incorporated the hierarchical prineiplof
gender, dividing homosexuals into “active” and “gige” categories with the later being classified‘tase
homosexuals”. Afterwards, throughout the 1940s@mdp into the 1960s, this model shifted towardsaae
homogenous representation of the different typestwivas based upon a supposed homosexual “cordition

9 Fry (1982:95) adds that “the same class fractitso produced new identities regarding ‘the woman’
during this same period”



he mentions, also appear “throughout Brazilianetgctoexisting and often competing

with other systems” (Id. ib.:91). In this endeaveny is not simply recognizing that several
different understandings of male sexuality existotvary according to region, social class
and history, he is also situating these understasdas integral parts of religious
cosmologies and ideologies regarding race, age#rst social markers. In particular, he is
paying careful attention the power the languagseafhas to express concepts of hierarchy
and equality within the wider context of politiciputes.

We can thus say that the hierarchical model doepaiat to any singular or non-
western characteristic of Brazilian society, tholgi does not clearly say this. To the
contrary: this model is what firmly anchors us witthe western tradition, given that this
model of organizing practices and identities wasent throughout Europe in ancient
times® and that it is identified by historians as haviregn recently active in both Europe
and North Americ. Even Dennis Altman, who firmly believes that Btég non-Western
claims that:

In the century preceding the birth of the conterappgay movement, the
dominant understanding of homosexuality was charaetd byconfusion
between sexuality and gender. In other words, ttaglitional” view of things
was that the “true” homosexual was a man who behbke a woman.
Something of thigonfusionstill remains in popular perceptions of
homosexuality today (Altman, 1996:82, our emphasis)

Though Altman does not quite comprehend the lofitb@ underlying hierarchical
model (which he understands to be “confusion”)attests that it was present in the United
States at least until the 1950s and that even thftedate it could continue to be found
among the masses. He thus identifies a procesg ibited States that is quite similar to
the process Fry is simultaneously describing ireBr8efore we continue, however, we
need to explore some of the characteristics of‘thatment” and of the social, political and
intellectual context in which Fry’s text was proédc

A great uneasiness...

It's a common opinion that the end of the 1970s thiedbeginning of the ‘80s in
Brazil were characterized by arguments about whetheot the interests of “minorities”
(i.e. blacks, Indians, women and homosexuals) reexbe subordinated (at least initially)
to the wider question of democratization and sa@eablution. Other, lesser known

10 See, for example, Veyne, 1985.

11 The works of British social historians are impat here and we will speak of these further belasy.
George Chauncey (1994:16) also emphasized in &isrtdal study, before World War Il, gender hietaes
were also central to the systems set up to classdle urban homosexual cultures in the United State
According to Chaunceyairy andqueerwere emic terms used to designate gradations betastentatiously
“effeminate” homosexual men and those who were nd@erete. But botlfairies’ andqueersideal partner
was thetrade, a “real man”, preferentially a soldier, sailor manual laborer who could sexually relate to
fairies and queerswithout being labeled as one, as long as he predehis masculine appearance and
“active” role.



discussions also occurred during this period, h@neds Edward MacRae (1990) has
clearly shown in his research into the Somos/SBmgrthe first homosexual movement in
Brazil was deeply divided on the question of whetirenot to adopt a homosexual identity.
Many people were worried that assuming such artitgenight result in the

essentialization (or “reification”, to repeat tleerh most commonly used at the time) of
hetero/homosexual opposition and the consequetituiinen of new forms of labeling,
stigmatization and marginalization. As MacRae mwmit, the debate over being essentially
or contextually? homosexual was one of the reasons the Somos/8p finally

fragmented (Id. Ib.:59). The group initially “beked in the principle that humanity was
divided into heterosexuals and homosexuals (andeayew bisexuals)” (Id. 1b.:40), but
later moved towards more “relativist” positionsglas those of MacRae himself and a few
other militants. McRae’s work is shot through wiitle anguish of a researcher who knows
that he is working with analytic suppositions whiafght weaken the principles upon

which the movement which he studies were basednAtpoint in his book, MacRae
courageously admits the following:

| confess to having felt perplexed and uncomfogabany times when
colleagues in the academic world push me to disttiesssoncept of social role.
| felt that this would simply give a bit more priggt (prestige which | had, after
all, gained through the Somos group members’ ttosih idea that would only
weaken Somos’ group solidarity (Id. ib.:41).

Fry’s work itself must be read in this context efuing ambiguity, criticizing
essentialism and deeply suspecting the social itmgddmnary systems of classification
(what's today known as “binaryism”). As Fry and NRe® clearly explain in the end of
their 1983 boolO que é homossexualidade

Many people prefer to not submit themselves todlmesw social categories
which tend to push them into restricted “ghettdsiey’d prefer to see these
social categories themselves questioned and eedtepng into conflict not
only with scientific medicine, but also with tha§mlitically conscious
homosexuals” who, for whatever reason, are intedeist maintaining these
distinctions. After all, if one denies the ineviiél of the border separating
“homosexuals” from “heterosexuals”, one calls igteestion the very notion of
a homosexual identity that has given meaning apgihass to many peoples’
lives and which has often been assumed at gresoparcost (Fry e MacRae,
1983:120).

Authors such as Fry and MacRae and those who lotlegved them such as
Guimaraes, Perlongher, Costa and Heilbbg@among others) are not simply looking at how

12 «ger” or “estar” in the Portuguese original.

13 Guimaraes, 2004 (originally a masters dissertadiefended in 1977, presenting a pioneering ettapby

of what Fry denominates as the “egalitarian moclePgriongher, 1987; Costa, 1992; Heilborn, 2004
(originally a PhD thesis defended in 1992). Lafames Green (2000) presented an overview of therglen
move from a “hierarchical model” to an “egalitariemodel” during the course of the 20th century. H®a



identity can “imprison” people. They are also caneel with the very particular ways in
which class differences can now be formulated im$eof a more or less complete
acceptance of either a hierarchical or egalitanagerstanding of homosexuality. In their
view, a hierarchical relationship was being essdigdd between the two models themselves
and this relationship was being converted into syis\bf class distinction. This

“hierarchy” did not simply maintain the stigma aswtial repression attached to
“effeminate” men and travestis, it actually intdresl them, marking such individuals as
“backwards”, politically incorrect and etc.

Without wishing to sound nationalist, it seems $aquite surprising that the very
recent practice of treating as linked differentisbmarkers (such as gender, sexual
orientation, race and class) was already establishBrazil at the end of the 1970s. It is
also quite interesting to note that today’s worregarding the naturalization of difference
and the restriction of identities (ideas associatgd influential post-structural thinkers
such as Judith Butler) were already being voiceraril in the late 1970s. Furthermore, it
was quite clear to these authors that the stuggxiiality and the analysis of the
hetero/homosexual dyad (which today would be camnsila “great division”) in particular
were much more than means of revealing “hiddersilenced experiences: they were they
keys to understanding wider cultural conventiond power structures. This point of view
is today understood as having originated in thelgionary works of Eve Sedgwick, who
spliced literary and sociological theory togetheoider to create a theoretical and
epistemological revolution in several disciplineghie human and social sciencés.

The above observations have not been made inemgttto claim for Brazil the
banner of intellectual vanguard in the social sogsn or in order to obfuscate the brilliance
of later thinkers’ ideas regarding the social, foedi and cultural aspects of sexuality or
other regimes of knowledge. We believe, howevat, ém intellectual genealogy which
seeks to look beyond the production of the gredtapelitan centers should definitely
recognize the importance Brazilian socio-anthrogigial thought regarding homosexuality,
highlighting its original character as a precursbthe kind of critical thought which would
later be labeledueer theory?

suggests that there exists evidence of identitiélsiwthe Brazilian urban scene, from the beginnifighe
century on, of identities which went beyond thevestpassive binary split.

14 See Sedgwick (1990).

15 Brazil has not institutionalized “gay and lesb&udies” and so the area of “queer studies” diss not
properly exist, at least yet and not at all in 8ense it is understood in other national contextsst
particularly within American academi@ueeris an extremely difficult word to translate intorRmuese and,
beyond the general circle of specialist types saglourselves, it generally comes “prepackaged” rastd
translated (i.eQueer Eye for the Straight Guy Queer as Folkemain with the English originals as titles).
Here, we understand the expression to refer, iticpé#ar, to those men who transgress gender coirent
(who are “effeminate”), being that it is also candiretched to cover a wide variety of practicas identities
which are situated at the base of social hierascbfegender and sexQueer theoryemphasizes a certain
marginalized heroism, an anti-assimilationist postand a strong critique of political strategieattbeek to
conquer civil rights and liberties for gay and lesbpeople. It also encompasses a radical anthesdism
and refuses to believe that sexual and genderifigsnare closed and restricted entities. For te&son,
“inter-* and “trans-* are two prefixes commonly asgted with this theoretical position in Brazils(an
intersexual, transsexual, transgender, travesti,).eQueer theoryand queer politicsare, in any case,
expressions which refer to a wide range of conimtatwhich are sometimes ambiguous or contradictory
this respect, see Epstein, 1996, esp.152-157. Fmra general view of the political and intelledtcantexts
of queer theory's emergence, see Jagose, 1996.



Our goal is not to dispute precedence, but to lgghkffinities between certain
analytical and political preoccupations during #htisnes and today. This requires a brief
overview of the set of references used by Braz#éiathors or by those foreign scholars
who “acclimatized” themselves in Brazil and who @arterested in sexuality and
homosexuality as objects of study and reflectibaldo requires that we look at these
references with an eye towards the theoreticalritrtions which characterize today’s
studies of sexuality.

Taking stock of old dialogues

Within Brazilian academia during the 1970s and ,80e discussion of
homosexuality was accompanied by critique of tlemidy concept itself, which was based
on a series of theoretical references. To the cgmbeary reader, what is immediately
apparent are the affinities these ideas and coseeaintain with the work of Michel
Foucault. Foucault was certainly a great influemeehe formation of a denaturalizing view
of sexuality, given that he underlined the role roalknowledge played in the
consolidation of modern sexual identities. Abouethke work of the French philosopher
offered a compelling conceptual frame which chamaoed the wider process of the
constitution and dissemination of a capillary arstighlinary modality of the operation of
power and the exercise of social control which poedl new social characters and new
political challenges. Foucault’s impact would beeomore obvious and intense beginning
with the second half of the 1970s, when the awisited Brazil and works lik®iscipline
and PunistandThe History of Sexuality Vol. I: The Will to Knodg" were read,
translated and incorporated into university debaths process coincided with the
intensification of the movements in oppositiontie Brazilian military dictatorship and the
growing politicization of those questions linkedréme, gender and sexuality. Referring to
the political and academic contexts of Brazil dgrihis period, Fry and MacRae wrote in
1983:

Up until about 1975, the opposition political pasticonsidered the feminist,
Black and homosexual movements to be irrelevatitemverall struggle,

which was seen to be dominated by the questionenfuality between social
classes. What has marked more recent years in shesalled minority areas is
the fact that they have also become recognizegagital” within a vision of
society that sees power not only in the Statealadt in the street, the office, the
hospital, inside the home and even in bed [...] firecisely this period in

which Michel Foucault has begun to compete withdlaeheroes for primacy
within the bibliographies of human science couisghle universities (Fry and
MacRae, 1983:117).

16 These works which were published in France in518nd 1976 were both translated and published in
Brazil in 1977.The History of Sexuality: The Will to Knowledgas published in English in the U.S. in 1978
and in the United Kingdom in 1979.

17 For a reflection on academic provincialisms, pam the views of the authors with those expresse
recently by British sociologist Ken Plummer (20038%, who believes that the impact ©he History of
Sexualityon sexual studies “only became evident during 8&0%, mostly after Foucault’s death”.



The influence of Foucault, however, must be siiatghin the several references
which have stimulated research and reflection aiggrsexuality among Brazilian
anthropologists during this peridfiFoucault is not included in the bibliography of/&r
first article regarding homosexuality and AfricanaBilian cults, in which the author
presents his first version of the system of sexlsasification which makes up the
hierarchical model and in which he formulates darpretation of the meaning of sexual
categories in the definition of what is sociallyns@ered to be “central” or “normal” and
what is considered to be “marginal” or “devianttyB discussion here evokes, in part,
symbolic interactionism and, more specifically, Hoad Becker’s version of “labeling
theory” (1973) and its ethnographic applicationthi& study of masculine homosexuality,
most notably the pioneering and controversial sfleiroom tradeauthored by Laud
Humphreys. Published in 1970, Humphreys’ book deth the social organization of
impersonal sex between men in public spaces, nietisly describing the interactions and
classifications of men who engage in sexual contaptiblic bathrooms (Humphreys,
1970)*° A surprisingly radical product of its time, Humplys’ ethnography dissolved
conventional presuppositions regarding a stableafie between sexual practices and
identities. It showed public men’s’ rooms were aagheeting point for “typical
homosexuals”, but were in fact “a kaleidoscopeexiusl fluidity”?°. In this way,

18 In personal communication with the authors, kerCorréa — an active participant of the Brazilian
academic and political scene which we focus on kemminded us that when she was producing heremsst
dissertation on juridical representations of sexwdds as represented by legal processes involvitrg-
couple murders (written in 1975 , later publishedier the titleMorte em familia[1983] and hailed as a
pioneering study regarding “gender-based violencah)that she had read of Foucault were the cenfes
brought together in the bodk verdade e as formas juridicé®ruth and juridical formy published in 1974
originally in Portuguese. Because of this, Corr@aalysis derives from a creative appropriationlifferent
theoretical influences, most notably the anthrogi@al contributions of Mary Douglas and the firsttér
Turner. Foucault would only become a importantuefice on these sort of questions in the immediately
following period. Interview with Mariza Corréa, 28Q14.

19 The book gained notoriety at the time due ticathlquestions regarding its author’s researchrtiegtes,
which almost lead to his doctorate being revokeadmbhreys rounded up almost 100 people who engamged i
sex in public bathrooms and interviewed them wbiééming that he was studying something else dgtihe

this fashion, he was able to discover that the ritgjof these people were adult married men, wimifies
who were religious and politically conservative.r Bocareful re-evaluation of the context and suligh
contributions of Humphrey’s work, see Irvine, 20838p.441-446.

20 Another important ethnography which focused speats of homosexual life, accentuating the sejparat
of practices and identities, was that written bypekt Reiss Jr. in 1961 (published in 1967), regaydhe
sexual and social transactions among hustfgger§ who did not consider themselves to be “homosestual
and their clientsqueery. Reiss demonstrates the conventions which ordiresk relationships. Theeers
needed to always maintain a masculine role (théine&rtor” as Humphreys would later classify itjdaboth
they and their older clients should always be natéd by money and never by emotions such as love or
friendship. Humphreys’ ethnography went relativédy than that of Reiss in dissolving presupposgion
regarding fixed sexual identities, interpreting saxroles instead based on how they actually oecin the
context under study. As Irvine observes (2003:444)ile “Queers and peers” “portrayed a sexual sgyste
organized according to the rigid maintenance ofiakroles”, Tearoom tradevas “a kaleidoscope of sexual
fluidity, where men easily moved from the role ofsertor” to that of “receptor” often during thewse of a
single encounter”.



Humphreys anticipated today’s emphasis on perfocesand on the destabilization of
sexual categories.

Humphreys’ work was itself the result of a serieteadencies within North
American sociology during the 1960s which inclu@sstker’s reconceptualization of
“deviance”, Goffman’s social drama approach andi@Giel’s ethnomethodology. It was
also influenced by the pragmatic, denaturalizind anti-psychiatric approach developed
by John Gagnon and William Simon, which conceivethe “sexual” as an ordinary social
process, the fruit of a complex set of negotiatiand social definitions that were played
out in different niches of daily life. The work tifese authors was marked by efforts to
comprehend the contingent and historical ways tinouhich people assimilated life styles
and put them into practice, thus producing and fgodj their own perceptions and
presentations of themselves. This style of appreahexpressed in the use of the
metaphor of the “career”, which took on an impottate in the reflections of many of
these sociologist<

Though these authors do not entirely share the fla@oeetical background and
affiliations, what they had in common was a vieattAny human behavior, including the
sexual, was always submitted to moral evaluatiahvaas thus a social undertaking. This
distanced them from both the psychoanalytical aggr@and from that of Alfred Kinsey
which, even though recognizing the social gendsiBeohomo- and heterosexual
categories, continued to focus on sexuality assziddalized and objectively measureable
body behaviors which were linked to excitation angsm. The sociologists, by contrast,
not only distinguished practices from identitiest also sought to comprehend the ways in
which sexuality was regulated and reinvented insth@al interaction dynamic by means of
the operation of structuring categories which (bafng jargon influenced by classic
French sociology) we can call “social representetio

In his article on the historical construction ofsoaline homosexuality in Brazil, Fry
proposes a similar approach, but one that placsgteremphasis on “representations” and
less on the subtleties of everyday behavior. Tthég he draws upon the pioneering

21 The evaluation of the theoretical, empiric andlitjgal implications of sociological research into
homosexuality from a symbolic interactionist pextpe and from the perspective of labeling theong a
stigmatization theory is still quite controversidtcording to Steven Seidman (1996), although tgdepart

of this sociology seeks to portray homosexualsietims of unjust discrimination”, it has also cahtrted at
the same time “to the public perception of the heexoial as a strange and exotic type, in frank ashto
normal and respectable heterosexuality”. By coht@ber commentators cite these works as impo&rd
unjustly unrecognized) precursors of today’s sexwemlearch. See, for example, Janice Irvine’'s rewisi
(2003); see also: Epstein, 1996 and Rubin, 2002halarticles published in tHgocial Theory and Sexuality
Research, 1910-1978pecial edition ofQualitative Sociologynagazine (26), 4, 2003, are also extremely
relevant to this discussion.

22 See John Gagnon’s references (2006:403-424ydiagathe concept of “career” as a long-standing
contribution of the Chicago School, published iniaterview with Gunther Schmidt — “Revisiting sekua
conduct”. In order to illustrate this point, we riewh readers of Becker’s notion of the “deviant eaf€1973),
described in his pioneering study of marijuana sisas well as Goffman’s “moral career” (1975), whic
describes how people threatened with loss of sstaalding construct and/or learn to participateliarnative
values and social affiliations. We also point owrfdhkel's concept of passing (1967), used to analyze the
strategies of gender identity production and mdaipan which were put into practice in the famoase of
Agnes, a young transsexual who wished to undergeisange surgery and managed to obtain permiseion f
surgery for such in 1959, the first case of itsdkiim the United States. The concept of career Wsasapplied
by Plummer (1975), amongst others, in order toyaeathe development of homosexual identity in theef
of social stigma. For further commentary regardhig topic, see Simées, 2004.



guestion formulated by Mary Mclintosh (1968) regagdihe social conditions that make it
possible to think about “homosexuality” as a simgiiuman state and the “homosexual” as
a category which expresses a fundamental attriifutientity and a correspondingly
adequate conduct. MciIntosh brought together thmkegical and historical evidence
available in 1968 in order to suggest that, altoligmosexual desires and behaviors could
exist in different periods and societies, onlyem® of these would a specific homosexual
identity be produced. This would occur accordingdacerns regarding the definitions and
limits of what was acceptable in terms of sexuaduwt and it was what Mcintosh saw as
occurring in England since the"l@entury. McIntosh’s next step was to re-examine
Kinsey's data regarding the gradations between lsemal and heterosexual behaviors in
order to suggest that the greater concentrationesf classified as behaving in an
exclusively homosexual fashion was due to the coemffect of the historical existence of
a more developed homosexual role for men in Angheefican societies. As Fry

comments:

Mclintosh argues that the existence of a strongleldped label constricts
behavior by pushing it to conform to the social aegual expectations
generated by the label. In this way, in a certaamner, taxonomies are self-
fulfilling prophecies. One postulates, for exampltes existence of a certain
natural type — the homosexual — with its given essg and specificities and
this type springs into existence (Fry, 1982:89).

Fry then goes on to incorporate the work of Brisicial historians such as Jeffery
Weeks and John Marshall who, following Mcintosimsights, salient the role scientific
discourse has had in the production of the “homoaksondition”, reuniting proof of
social concerns regarding the control of the maseuibido, which the medical theories of
the time believed to be at the root of both homaaéty and extramarital sexual relations
in general, including prostitution. In this waygthmale libido was seen as a threat to the
integrity of the family and the physical and mdnehlth of the nation itseff These authors
provided important inspiration for Fry's comprehiemsof the specificities of a similar
process in Brazil, which has been on-going sineebtginning of the Republic and which
made the same linkages between homosexuality, rea@mel crime. The British social
historians offered up evidence that the classifigasystems of masculine sexuality which
were the equivalent of the “hierarchical model” avidch followed rigid
conceptualizations of “masculine” and “feminine’sasiated with the active/passive
dichotomy, were still in vigor throughout the inthislized western world at the beginning
of the 20" century?*

23 Cf. Weeks, 1977; Marshall, 1981. Regarding Mughts influence on these works, see Weeks, 1998. Th
work of these historians tends to be obfuscateBducault’'s research and reflections, which werestiged

at the same time, and it is often unrecognizedaagn been equally important in formulating whatuleb
become known as the social construction theoryunfidn sexuality. This problem has been pointed mut i
several recent revisions of the sexual studies fielthe human sciences. See, for example,, Vale5;
Epstein, 1996; Rubin, 2002; Irvine, 2003.

24 Aside from recognizing the influence this had ba the theoretic orientation of his essay, F88@:112-

113) informs us that the conceptualization of sexaffective identities as having four basic compuse
(biological sex, gender roles, sexual behavior sgxlial orientation) used in his elaboration of sifecatory

models was also taken from the work of John Matshal



We must reserve a special place for social anthogisi Mary Douglas in this brief
overview of old dialogues and most notably for b@ncern with the role played by
ambiguous and anomalous categories in the orgamzat social experience, due to the
challenge these pose to the control and coherentgssificatory principle&® In Douglas’
view, societies express a formal structure withladefined ideas and areas that separate
order from disorder and which punish transgressiangiguities and anomalies situated
along the borders and interstices of classificagystems create disorder which destroys
patterns but which also furnishes the raw matésiahew social forms. Disorder itself thus
has an ambiguous status in that it not only repitsssestruction, but also creative
potential. Disorder symbolizes power and peril ing can’t be simply expunged without
also undoing all sense of symbolic and social ofBeuglas, 1976:117). These ideas had
been explored by Fry in order to interpret the elation between homosexuality and Afro-
Brazilian religious groups, categories which weoghlconsidered to be “marginal”,
dangerous and thus gifted with special powershéndiscussion regarding the historical
construction of masculine homosexuality, Dougldsas reappear in order to corroborate a
view which sees dualist classification systemschsas the homo/heterosexual or man/fag
oppositions — as the means by which an “expressiper-systematization” is created in
order to control an “inherently disordered” expade (Id. ib.:15). And thus reduce
ambiguity and anomaly, the “sources of power anetiyonvhich, by their own nature,
inhabit the spaces which limit the ‘normal’ and tidian” (Fry, 1982:109%°

It is interesting to note that Douglas’ ideas resgypn Judith Butler’s theories
regarding the embodiment and performance of gesuagthat these theories have had
enormous repercussions on today’s study of seyuadiin within aqueerperspective. For
Butler, the categories of gender operate as stabalbs which exaggerate sexual difference
and seek to naturalize it, thus securing heteradgyiy means of the ritualistic and
reiterated institution of the body’s borders (Byt2003, 1993). Butler’s reflections initially
sustain themselves on Douglas’ observation thabdigly’s borders (orifices and surfaces)
symbolize social limits and are dangerously perrgegdgions which require constant
policing and regulation. This, in turn, leads te tibservation that homosexuality (and
above all masculine homosexuality) is dangerouspatidting. Following Douglas, Butler
takes up the notion that the body, understood @metong distinct and naturalizédis
itself a product of these regulations. “Aside frns”, says Butler:

...the rites of passage which govern the variouslyorifices presuppose a
heterosexual construction of exchange, of positargsof erotic possibilities
that are marked by gender. The deregulation oktlke&shanges consequently
ruptures the very borders which determine whatdyl® In fact, any critical
investigation which reveals the regulatory practiadich are used to construct
the outline of the body constitutes a genealogyef‘body”, in its singularity,
which is capable of radicalizing Foucault’s the{ytler, 2003:190).

25 Cf. Douglas, 1976 [1966], esp. Introduction &ihp. 6.

26 He continues by mentioning Walnice Galvao’s womnkthe novelGrande Sertdo: Veredaand R. Lobert’s
ethnography of the Dzi Croquettes group as exanmpflegudies that appropriate ambiguity as a soofce
artistic creativity. Cf. Galvao, 1972; Lobert, 1979

27 Cf. Douglas, 1976:e sp. caps.7, 8 and9.



Space prevents us from continuing with this digres€ We believe, however, that
we’ve demonstrated enough evidence to prove tlead¢hdemic dialogues and discussions
regarding homosexuality in Brazil during the 193@0sd 1980s were quite rich and fertile
and engaged in connecting sexuality to other fasfrsocial hierarchy. The brief
retrospective presented above not only shows tiegetconcerns paralled the intellectual
production of the great metropolitan centers qgdiitsely — and even skipped ahead of them
in its exposition of the topics and concerns whiculd later underpin queer studies and
certain lines of today’s feminist thought — it alsgggests that there were certain advantages
to “native” production. Even the most sympathegiciewers of the Anglo-American
socioanthropological traditions of the 1960s ar@6'study of sexuality criticize these for
their lack of attention to institutional structurasd for their lack of a wider analysis of
power and inequality. The same criticisms mostatelf cannot be leveled at the Brazilian-
oriented thinkers which we are analyzing here.

Homosexual identity / national identity

The reflections developed in the 1970s and divulgetle beginning of the 1980s
would be reviewed by many anthropologists in th@0k9 In this context, with the advent
of AIDS as a backdrop, studies of masculine homaasiéty in Brazil multiplied. These
were carried out by both Brazilians and foreignbtg,the work of Richard Parker deserves
special mention in this respect. In his b@#neath the EquatdRarker sought to
systematically approach the interaction of the hesmaal “subculture” that was being
consolidated in EPost—AIDS Brazil with the trajedésr of similar communities in the
“center” nation$

In many aspects, Parker accompanies Fry’s arguti@mtaontributing importantly
to the maintenance of an anti-essentialist posttiooughout the 1990s, one which was
tuned to possible dissonances between sexual ggactientities and classificatory
categories. Parker, however, also significantlftshine hierarchical model’s position in his
scheme of things. What Fry earlier attributed ® plopular classes, Parker situates as
“tradition”: the product of Brazil’s distinctive ansingular culture and society in opposition

28 A wider look at the environment of the 1980sjolihexceeds the limitations of the present artiolest
take into consideration such authors as Gilles ixaeand Felix Guattari (1972) who were importamttfe
political debate of the time and influenced the kvof Perlongher (1987). Likewise, Louis Dumont (398
had an impact upon Heilborn’s study (2004) and RidHRorty (1979) became a somewhat later referfance
the reflections of J. F. Costa (1992).

29 Cf. Parker, 2002:23. The book’s approach isngefiaccording to a brief and critical discussiortref

structuralist/constructivist polarity: “both in emrching essential identities and in affirming cadli
difference, we are pushed to superficial extremkghvbasically cannot grasp the almost always czinfu
reality of life in the contemporary, post-moderiglmlized and globalizing world — a world [...] which a

series of complex relationships exist in fact artdcl is marked by processes of social, culturabnemic

and political change that essentially connect trestand the Rest as part of an interactive syst&y”.
tracing a wide panorama of the emergent Braziliay @pmmunity, Parker’s proposal explicitly goes dray

such simplistic approaches which oppose “the Weshe Rest” and it is thus interesting to analyae e

does this in light of the discussions being und@man the present article.



to a world which Parker designates as “Anglo-EuangeFor him, the model based on
gender hierarchies and the active/passive opposgiooted in a social and cultural
system formed “around a very concrete mode of prtidio: the economy of the rural
plantation”. This supposedly dominated Brazilida for almost four centuries, onl
partially disappearing in the country’s most redastorical period (Parker, 2003:5%).
Although older, the cultural grammar of plantatlde supposedly continues to strongly
influence Brazilian sexual experience, generallynsatizing the sexually passive and
socially feminine.

For Parker, the notion that homosexuality as ardissexual category is a relatively
new concept and the ideas that are linked to gaytity have only emerged during the last
decades of the 20th century, as the Brazilianticadconfronts “a wider set of cultural
symbols and sexual meanings in an ever more glghivorld system”. (1d. ib.:53). In this
shift, processes which were earlier understoocetpdrallel and which contained both
common and singular characteristics are now organimder a model which postulates
cultural “influence”, “importation” and “exportatid. This model is made explicit when
Parker claims that it is his intention to contridto filling a gap in the study of
homosexuality, given that while the process by Wwitiee categories relating to a new
emphasis on sexual orientation in the western maédind scientific discourse has been
well described by several authors, the process@snpiortation and exportation of these
categories out of the Anglo-European world hasivecehardly attention at all”. (Id. ib.:66,
our emphasis)

Parker also connects the appearance of sexualtideased on sexual orientation to
such processes as urbanization and the emergedgeaassionalization of the middle
classes. But in his analysis, there is no intdinkhge between the constitution of the
middle class or bourgeoisie and the homo/heter@esystem initially created by medical
though?! According to Parker, during the passage from 8ta fo the 20th centuries, the
emerging Brazilian specialist professionals (prefes, lawyers and doctors) were studying
in the great European centers. This, in turn, chtitbe importation and incorporation into
the Brazilian reality” of a new set of scientifisdiplines, rationalities and new modes of
conceptualizing sexual experience:

In particular, a new medical-scientific model oksal classification was initially
introduced into Brazilian culture via medical, piatric and psychoanalytical
texts, which were gradually translated into widepplar discourse. This process
appears to have marked a fundamental change uraludttention, which shifted
from distinguishing between passive and activesiadapported by hierarchy and
gender, to recognizinglong Anglo-European linesthe importance of sexual
desire and, in particular, of the choice of sexaljéct as being a basic part of the
definition of the sexual subject (Id. ib.:65-66y @mphasis).

30 In support of this affirmation, Parker citesliilto Freyre’s classithe Mansions and the Shanties

31 Parker observes that the rising Brazilian boaigje, which was linked to the appearance of a newd
of specialized professionals, may perhaps be ceraid‘decadent, given that it can be understoodhany
of its aspects, as a reworking of the plantati@s<! (Id. ib.:65), once again citing Freyre’s clasgork in
support.



In Brazil up until the 1960s and ‘70s, these catiegovere restricted to the highly
educated elite who were in contact with and infeezhby “Anglo-European” culture.
Afterwards, the confluence of certain economic peses (the emergence giiak
markef? in the country) and socio-political pressures (saglthe activities of the anti-
AIDS group$® and, less crucially, the gay movement which Paclassifies as “also based
in important ways upon Anglo European models” Q¥ 1)) led in the 1990s to the
constitution of an exuberant national gay community

According to Parker, aside from its slower speedmérgence (explained by the
theory of dependent development which supposetdyded the growth of the national
“pink market”), the Brazilian gay community’s madifference is the fact that it continues
to harbor “traditional” (active/passive) hierarchi@his, Parker explains, is due to the fact
that the country’s economy maintains and deepetialsnequalities and thus reinforces
the hierarchical character of Brazilian societyisldontinued permanence of the “old”,
mixed with new “imported” categories, creates aysimn of categories and sexual types
(Id.ib:82) which, due to globalization, are nownrgexported to the U.S. and Europe.
Parker sees virile male prostitution and travestiswo of these “made in Brazil”
categories. It is precisely here, in the gloriagsife of the travesti, that the author pin-
points the impact of Brazilian culture upon thesmiational gay sceré.

Conclusions

Richard Parker’s work is definitely intriguing astimulating, but from our point of
view it also reveals the continued reproductioa pfoblematic analytical scheme. First of
all, it is risky to transform the “popular” intogtfnational” or “traditional”, rooting
Brazilian “tradition” in the plantation mode of ghaction. As we’ve seen above, the
active/passive opposition and its associated sevatafories were present in places where
there were no plantations, such as Western Eunopéh@ greater part of the U.S., as well
as in many parts of Latin America. The affirmatitdmen, that these roles are based upon a

32 In the Brazilian edition, the term is expressedthe “gay market” (cf. Parker, 2002:82 e 128-129)
According to Parker, “this is a commercial circaiitd the specialized economy that sprung from itrapdily
grew. They have become fundamental for the cortsbruof a wider gay world in Brazil. Even more dlga
than the cultural forms of cruising and prostitatigwhich are, in many ways, transnational), the gay
commercial circuit simultaneously connects Braniliaality to a more inclusive set of internatioeabnomic
and symbolic exchanges while it adapts this int@nal system to the particularities of local custoand
contexts” (Id. ib.:130-131).

33 As Parker mentions (2002:136), “in Brazil (asriany other developing nations) AIDS preceded e g
movement’s growth” “The incorporation of AIDS prevention models anidahcing (originating with
organizations such as USAID, the WHO, or the WdBdnk) for projects directed towards specific
populations such as “men who have sex with othen’mesre some of the more visible ways in which
conceptual structures and sexual meanings developether, usually quite different, social contextere
incorporated into Brazilian social life, configugithe developing gay world into several very speddrms”.
(Id. ib.:139)

34 According to Parker (2002:275), “This movemeot {ravestis] between Brazil and southern France
became a major population flow... It connectedghg Brazilian world to a wider international unigerand
has played an important role in the growing glatstlon of Brazilian homosexualities over the past f
years”.



particular mode of production is at best a veryueagleal typification and at worse
something of an economic fantasy.

Secondly, by postulating a particularly Braziliaadition into which new and
imported terms are supposedly incorporated andfibamed, Parker makes Brazilian and
Latin American cultures appear to be essentiaffedint from those of the metropolitan
North (or, at the very least, they are understadukt partaking of an essential differente).
Brazilian society “confronts” and “interacts” withe West as if the one had never been a
part of the other. Parker’s attempt to go beyomdsiimplistic approach to the “north/south”
or “center/margin” divide should be prized, butis analytical model, peripheral cultures
are only “active” within the greater limits of amposing structural “passivity”. The initial
movements occur in the “center” and are indepenadktite “periphery”, which imports,
incorporates and processes these movements but whig re-exports them under very
limited and specific conditions. Movement, in tmedel, always begins in the center and
moves outwards.

We feel that the activity of the “peripheries” iziolh more complex. “Active” or
“passive”, they are always co-producers of metnbgoltrends and not simple
understudies, even though their role is not ofemognized. They co-produce not only
because they “export” (and we are not simply tajkiere of sexual categories but also of
theoretical elaborations), but because it is thhoigm, or in their name, that the “center”
is maintained. One needs only to imagine how tleati@al” countries would be different
without the network of researchers, financing agenand government and non-
government agencies which are constituted withie West” and justify their existence
due to “the Rest”, which needs to be studied, wstded and aided.

Aside from this, by not dealing with the disconities and conflicts within the
Brazilian homosexual movement, Parker ends up xmibeng the impasse which initially
was created around the question of homosexualitgemd the refusal to treat
homosexuality as a form of quasi-ethnicityn this way, he obscures the importance of
intellectuals such as Fry, MacRae, Guimaraes arldri®fher, as well as that of many of the
activists who worked to ensure that the legitimatthe new categories would never
become truly crushing. The activities of these pedp not seem to us to be less important
than the effects of economic determinants in undeding why travestis and virile male
prostitutes were not completely demonized by trszaat “gay movement” in the 1970s.
It's worth lingering a bit more in our examinatiohthis point.

The death and violence created by the AIDS epid@mgmatically changed the
norms of public discussion regarding sexuality Efidan unprecedented legacy of
visibility of and recognition for the socially desinated presence of homosexual desires
and practices. AIDs prevention mobilization in Brazs organized against a backdrop
which consisted of a refusal to compartmentalizeigkties. Organizations such as the
Brazilian interdisciplinary AIDS Association (Assacao Brasileira Interdisciplinar de
Aids, or ABIA) played a fundamental role in critzang the idea of risk groups and in

35 To further illustrate this point, we observettHar Parker, terms such as “bicha”, “viado”, “bt&” etc.
have “a different ontological status from their Eslg equivalents” because “they are produced ifstingt
sex/gender system. The circulation of stigmas aateat with these symbols (in Brazil or in other ihat
societies) is qualitatively different from the stig and oppression that maxkueer’ or ‘faggot in English”
(Id. ib.:60).

36 Regarding homosexuality’'s quasi-ethnic idensigge: Murray, 1979; Epstein, 1987.



promoting alliances between homosexual activistsreamophiliacs in such a way that
AIDS was constructed as everybody’s problem. Ia itbcess, the experience of the first
wave of gay activists from the 1970s (who had djatx with academics and
problematized the question of gay identity) waggsortant as the establishment of
partnerships and alliances with governmental agsremd international organizations.

We must also point out that the Brazilian homoseruavement in the 1990s
emerged transformed into a polymorphous configomaivhich embraced more
communitarian-oriented groups sectors of politgaties, NGOs, student associations and
even religious group’ In this context, the movement's intensified cartioms with state
agencies and the segmented market does indeedbabvatio reinforce adhesion to a
classificatory system based on distinct sexuahtaigons. However, it is also true that the
multiplication of categories which seek to namegtbject of the movement, codified in
today’s LGBT acronym (“lesbians, gays, bisexuabyéstis and transsexuals”) has been
proposed in a critical dialogue with other optiengh as GLS (gays, lesbians and
supporters) which reiterate classificatory ambigintorder to widen inclusion, or HSH
(“men who have sex with men” - “homens que fazeros®m homens”), which has
sprung up in health policy and which seeks, perleamseously, to overcome the
perceived gap between behavior and sexual idéfiityany case, it is important to
recognize that the tension between inclusivist@odalist aspirations on the one hand and
compulsory adhesion to a list of identities recagdias the targets of movement action, on
the other, has not lead only to bitter and seltrdesive conflict, but also to such successful
initiatives as the “GLBT Pride Parades”. These gasaare expressions of an inclusive
politically active space which is harbored withioedebration of the tolerance of sexual
diversity>®

Finally, it seems to us that the problems we hanietpd out regarding some
sociological approaches are linked to the diffictiitey demonstrate in accessing the
properly cultural dimensions of the constructiorsekual identities in Brazil and the
transformation of these over the period we havéyaed here. Towards the end of “Da
hierarquia a igualdade”, Fry asks in an almost nekaly tone if we are fated to remain in

37 For an analysis of the Brazilian homosexual mwm during the 1990s, see Facchini, 2005.

38 HSH is part of an epidemiological strategy tbatks to contemplate the specificity of those méaon w
engage sexually with members of their own sex,wlet do not recognize themselves as “homosexuals”,
“gays”, “out of the closet” or etc. The HSH categads also linked to the promotion of the concept of
“homoeroticism” as preferable to “homosexualityi. this sense, Jurandir Freire Costa (1992:11) tased

for a break with “moral customs which are impristri®y symbolic systems that name certain subjects as
morally inferior due to their inclination for memiseof their own biological sex”. Costa warns thegjpdice
contained in terms such as “homosexual”, “homoskytiand “homosexualism” is so deep the use ofsthe
terms inevitably creates negative moral consequeimmtependent of the intentions of those who usemt

On the other hand, the efficiency of HSH has bagstioned by activists such as Luiz Mott (2000:4p
believe that the term HSH “does not reach” eitther ‘men’ who have sex with gays and travestis (&hd
believe that their partners aren’'t men) nor thgsfand travestis themselves, who also do not leetteat they
are ‘men’. One problem with the HSH category iatth dissolves the question of the non-correspnodef
desires, practices and identities in a formulatioat recreates “man” as a universal category, ssgitip
founded on the bedrock of biological truth. At #ame time, however, it permits the evocation of-kebwn
representations of masculine sexuality as inherel@rading and perturbing.

39 For more reflection regarding the situationall @olitical character of the emphasis on stabili@agnd
the multiplicity of collective identities, see Gaoms 1995. For an analysis of the Sdo Paulo GBLT
PriodeParade, see Franga, 2006.



dualistically orientated societies (built aroundhdg such as gay/straight, man/fag and etc.).
What was probably unclear to him at that time, haavewas that the refusal of said

dualism was not simply an academic affair: it emtered key echoes in Brazilian society
itself. What perhaps has truly marked Braziliargsiarity over the years, after all, was less
an emphasis on an active/passive dualism and mafesal to operate with
incommensurate, intransitive, dualistic and esaérnéid identities of any kint. Even this
refusal, however, cannot be understood as pamiofian-Western tradition: rather, it is a
fruit of the peculiar way in which Brazilians hagkaborated Western tradition.
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