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Resumo: Neste artigo, proponho uma reflexdo sobre as @etacle género e as formas de
organizacao da experiéncia imigratoria contempa@armebojo da experiéncia diaspdérica dos
palestinos. Segundo um provérbio arabe, coletadtraralho de campo, “as mulheres voam
com seus maridos”. A explicagdo se refere a umidmamento peculiar da vida da familia
arabe que recebe as noras na unidade domeésticaratone, por conseguinte, essa unidade €
também a do pai do marido. Foi através desse fov€@ue tive acesso a um comentario
nativo sobre o “ir e vir’ de esposas da Palestind@outras cidades para residir na cidade do
Chui (RS) e de |4 para outras localidades. No mupds-colonial, as mulheres se
converteram em potentes simbolos de identidadeodeedades e nacgbBes. As mulheres
islamicas e, em especial, as palestinas se enoomkeatro desse debate ideoldgico sobre a
integridade e autenticidade cultural. Essa falagnimal nos da acesso a diferentes pontos de
vista sobre os dispositivos culturais que presideses fluxos e nos exige uma reflexédo sobre
as relacoes de género e 0 modo como analisamasagpnismo das mulheres mucgulmanas.
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Abstract: This article poses a reflection on gender relatiand the ways the experience of
contemporary Palestinian immigrants is organizeccodding to an Arab proverb collected
during fieldwork, “women fly with their husbandsThe explanation refers to a kinship
principle by which daughters-in-law come to livetie husband’s father’'s domestic unit. This
proverb reveals some aspects of the “coming andg§af Palestinian wives who reside or
come from other localities to settle in the Bramlicity of Chui. In the post-colonial era,

women were converted into powerful identity symbolslamic women, especially



Palestinians, are part of an ideological debateutaboltural integrity and authenticity. The
proverb grants us access to different viewpointshencultural dispositions underlying these
fluxes, and prompts a reflection on gender relatiand the ways the agency of Muslim
women may be understood.

Keywords: Arab family, ethnic identity, Muslim women, Palesin diaspora.

According to an Arabic proverb heard during fieldivan the Brazilian South, “women fly
with their husbands”. It points to a particular @spof theArab family whereby daughters-in-
law move in with the husbands’ domestic kin unit.practice, each daughter’'s wedding is
also a ritual which means parting from the parehtaise and moving out of town. Through
this proverb, | had access to a native commenthen“¢coming and going” of wives from
Palestine and elsewhere who moved into the towBhafi, (Rio Grande do Sul state), and
vice-versa.

These displacements had already been observedydigidwork, and not necessarily related
to marriage. Not rarely did my visits to local @srinterrupt, or overlap with, ongoing
conversations by women who showed pictures of lheeg where the relatives they had gone
to visit lived. The core of these conversations wat exactly the touristic experience they
had had; they were, in fact, sharing informatiolowththese relatives and commenting the
encounters. Men, along with their sons and dawughtgould show me pictures of their
pilgrimage to Mecca and to the sacred places afrlsQuite didactically, they would explain
each step in the pilgrimage ritual and the meawoihglothing and objects brought from the
trip. They would show me the clothes, their pictuneearing them, the tapestry on their house
walls, displaying images of the Kaaba, the hookekgosed in the living room, and the
Hamsa hanging on store walls. They (proudly) diggda in their homes and stores, the
souvenirs they had brought form their pilgrimagd damilial reunions in Palestine.

The aim of this paper is to bring to surface thétinhacality within the families | interviewed,
based on the meanings that proverbial speech makeewith respect to gender relations.
How can such speech be understood in terms obitgext of utterance. More than depicting

gender relations, the proverb requires that weidend within the context of enunciation, in



order to make sense of the practical and affediffeculties involved in sustaining family
ties despite international displacemehts.

Although the concept of diaspora is intrinsicalllated to the “Jewish diaspora”, other
debates have also employed it, and activists ééréifit realms have devoted to analyzing a
diversity of experiences of forced migratibnghus, a “transnational” experience may
disclose not only the “effects” of such forced digements, but also the symbolic re-
elaborations revealed by identity experiences. @meay be highly original or tightly related
to the views on continuity and resistance that emolbp reformulates under new constraints.
An approximation with Palestinians’ immigration @g@nce becomes essential in this regard.
It is an experience of exile and genocide perpadrainder the rubric of “war” — a definition
which, as some colleagues point out, would reqairkast two armies. But the effects of a
war that lasted all the XX century and has not edman end impinge, in very particular
ways,on the lives of those families which have sought nesjectories and new places to
build their homes.

The experience of immigrants of Palestine origloves us to understand how an experience
of “exile” may be re-elaborated by multiple voiceBherefore, observing and getting
acquainted with the very ways in which forced daspiment is collectively re-elaborated
imply not only an attempt to comprehend how theuretto the homeland or origins, is
imagined (broadly conceived), but also getting mow the ways in which social bonds are
restored by contemporary social groups. | beliéna, tin this case, marital arrangements and
gender relations may shed light on the conflueretevéen affective dispositions and social
bonds.

It is worth remembering that literature on “Arabeid “Muslims” always runs the risk of
stumbling on arorientalist perspective that carelessly embraces the multiberéences in
the heterogeneous “Arab world” (nations that hawveed Pan-Arabic, Pan-Islamic

movements) as examples of the “Muslim world”. Spelnspective either turns every Muslim

! | would like to thank Bela Feldman-Bianco, Carmiial and Cristiana Bastos, as well as the othetiqgisents
in the Symposium on International Circulation andangnationality of the Brazilian Anthropological
Association, for the suggestions and questionstwsi@ped the current version of this article.

2 See in Clifford (1997) an important review of thenceptual use of the term “diaspora”. My undersitag is
that this author questions the rigidity with whitie term has been deployed, and shows that it svalense of
returning to one’s (local or symbolic) origins. Hiscal experiences are, however, of re-diaspord ah
continual transfiguration of identity experiencewhile, paradoxically, promoting “faithfulness” feelings that

relate to some primordial identity.



into an Arab, as if the two terms meant the samé&gats every subject who lives or refers to
the Arab culture as a Muslim.

Silva (2008), Hildred Geertz (1979) and Goody ()9®&ve, at different moments, warned of
the traps involved in totalizing the “Oriental” talamic world, even in debates on the “Arab
family” and dispositions evinced by anthropologisalidies on kinship. Lessons on family
and kinship found in such studies only point to toenplexity of the debate in terms of
requirements such as “genealogical principles” gerferation and gender loyalties”. These
are not exclusive to the “Arab world”, but they @mhance our understanding of the
participation and loyalties in an extended kin regtvshaping the subjects’ decision-making.
Anthropology has always excelled in the debate models” of kinship, highlighting the
research subjects’ own interests when dealing \wittship, rather than perpetuating an
attitude of verifying such models, or refining theynmeans of field research.

Studies on kinship and peoples of “Arab origin” abd, but many are vague when it comes
to defining the “Arab family”. Similarly, they refe¢o a vast area in Northern Africa which
has been historically conquered. However, this eagion when defining the “Arab family”
does not preclude its presence as a “value” inig®ourses of interlocutors in the field.
Regarding the Palestinians, | have always avoidledhought that what | found in the field
could in any way represent the contemporary “Musharld”. Cautioned by interviewees
themselves, | learned about the multiple ways GHtireg to religiosity, and that neither the
label “Arab” nor the generic rubric “Muslim” woulgrant me access to these immigrants’ full
identity and generational experiences. Accordingiythis study, gender and kinship are not
means for unveiling the “Muslim world”, but posshblvays of approaching, in this particular
case, the identitary and affective experienceshefitnmigrants and their children, as they

resort to tradition and group continuity.

A diaspora scene among others

My field research was carried out among immigraritdrab origin, who refer to themselves
as Palestinians and live in the southernmost negfoBrazil, on its border with Uruguay.
Between April 1996 and 1997, | carried out fieldriven Chui, and interviewed immigrants”
children living in other cities in Southern Braiil the following years.| observed and

interviewed them in their stores, which serve a@sdheir homes. All too often, their stores

% On this, see Jardim (2001, 2007). This articléofas up from reflections presented in a recent ipatibn, and

takes forward my analysis of gender relations is thsearch universe.



are closed for long periods, or the families spsedsons out of town; therefore, although |
return to the city at regular intervals, not alwagsl meet the same persons.

The interlocutors | met in the Brazilian South refe their arrival in the country as an
evasion, triggered by the creation of the Statdsodel. This yields to narratives on the
impossibility to work and support their familiesrite the decision to migrate in search for
safe places to work and live. Migrating implied ifer a few possible trajectories. One of
them was to be destitute of their one’s state wfimrthe condition ofefugee At that time,
entering the realm of humanitarian help, that ssuaing a refugee status (at the time, one
could not be relocated but only return, which meantnounce the status of refugee) had the
immediate cost of being prevented from circulafiregly from one country to anoth&fhey
preferred, they said, to enter Brazil with pernmrdnesas, granted at the moment of departure.
This situation eventually changed in the casetefilamigrants.

On the other hand, my interlocutors’ experiencesasthat the documents obtained in order
to leave Palestine were either Israeli (which pn¢éee access to the labor market in Arab
countries) or, at best, Jordanian. More recentiynes of their children were able to get a
Palestinian passport as a result of some amneaptesed to illegal foreigners living within
Palestinian territory.

Given this limited set of choices, it is difficuld estimate the actual number of Palestinian
immigrants. Bureaucratic precision is of no helperein those cases where regularization
occurred in Brazil. For instance, behind the regeddéion of a Jordanian in Brazil might be
the story of an evading Palestinian family whichntveo Jordan and then sent their son to
America. Later on, by means of family contacts praky marriages, the family paid for the
travel costs of this son’s wife — who could haveneg for instance, from Kuwait (fleeing the

1991 war)’ This reveals the connectivity of work careersha Middle East, and draws us

* Torpey (2003) calls attention to the inventiontloé passport as a historical process which rewasgscts of
control of the circulation of people by reducingithpermanence time and scope of territorial movemniehese
modes of control, increasingly intensified and lintgionalized, suggest a naturalization of thehrigo come

and go. In my view, they provide elements to reftatthe sophistication of the state’s control nattms over
the circulation of people, of a safe-conduct docuoinas guarantor of the subject’s moral value, exftamework

of a passaport. In the Palestine case, this is drastatic, because immigration has to be madeeviatdpite of

the absence of a passport or of an internationatlggnized nation-state. This means to sidesteplibence of a
nation-state guarantor which would secure a sitetofin for the subject intending to migrate.

® “Family webs” and migration trajectories are noskr, both in relation to the route travelled uCtwi and to

the various nationalities obtained by the familynmbers along the diaspora. At times, it seems likaiCa city



even closer to the singularity of the Palestiniare€ent experience, which informants and
experts on Palestinian immigration refer to aaspora®

Originally, my research comprised the observatibten families, defined according to their
own criteria: that is, three or more household surper family. As fieldwork research
proceeded, | found a shared reference to theHactthe oldest immigrants came from the city
of Ramallah and its outskirts. This indicated comnooigins in rural villages. Thus, during
fieldwork, mutual recognition by means of the “sato@n” became relevant. But the women
who came to Chui in order to get married were deniified by shared hometowns, but as co-
residents in Palestinian towns inhabited by thelatives. This showed a network of relatives
that had migrated from Palestinian territories (atthin them) to other Arab countries (such
as Kuwait and Egypt), or even to cities in GermaBggland and the U.S., or to Latin-
American cities like Quito or Buenos Aires.

This coming and going of families has been recenpgated by key informants: the club’s
immigrants’ representative, the city’s Arab teachsgchool teachers’ comments on their
students, and a return to the homes of immigrdrasIthad interviewed during my original
research (in the late 1990’s). Some of these haen ltontacted by means of the social
networking websit®©rkut, others by e-mail. | have lost contact with sorhthem due to their
constant moving among different towns.

Considering a longer historical context, my oldegtrlocutors may be situated as part of the
post-war migration wave, spurred by the creatiorthef State of Israel in 1948. As for the
youngest, such evasion had already resulted, a¢ sooment in family life, in their “return”
to Palestine as Brazilian foreigners.

The creation of Israel is a fundamental landmarkhi history of the Palestinian exile. It is
linked to processes of de-colonization and to asiteon from British domination to a new
partition of the Middle East amongst foreign nasibpowers. As Rashid Khalidi (2003) has
shown, the episode most often evoked to accounthirterm “Palestinian” refers to their

on the border between Brazil and Uruguay, is Iefisah destination than a point of passage (olimggtlace) for
new displacements. The estimate voiced by residsritsat the city might have as many as 200 imnmigraf
Palestinian origin. There is, however, no regististinguishing between immigrants and their chidb®rn in
Brazil. As viewed by both Brazilian residents ang the interviewees themselves, they managed their
differentiated “origin” (either paternal or matebnas their own self-definition of “Palestinians”.

® The experience of families in diaspora and howaiterses family relations has been analyzed bgtriah-
Bianco (1999).



expulsion from their homeland, and to various dotdl and loss of control over their
territories to Israef.

The experience of Palestinian immigrants in BramVeils connections with yet other
conflicts: the Six Days War in 1967, the 1987 kudih, a decade marked by civil war and loss
of citizenship rights (even in Israel or Jordanhe3e often intermingle with the historical
impossibility of acknowledging a Palestinian state.

The armed conflicts and closed borders during tst fhree decades help account for the
continuous “coming and going” of relatives whichtemes directs migration beyond Arab
countries, at times limits (returning) family visitlue to the difficulties encountered when

trying to re-enter their territories of origin.

Constraints to the international circulation of Palestinians

The immigrants’ transnational experiences help akarsense of the singular experience of
Palestinians in diaspora. The Palestinian diasploeas light on the new itineraries and ways
of re-creating possibilities of citizenship “betwéenation-states. How do they enable and
maintain such circulation? How do they nourish thitlity of their notions of collective
identity based on the evocation of a common oridin@se questions demand from analysts a
closer look at gender relations, at the “marriageket”, and at the knowledge amassed by
immigrants on their trans-national relations.

Among the constraints to the circulation of Pateatis, which may either facilitate or hamper

the displacement of kin, are passports and thelgmab faced by some of them to pass

7 Khalidi (2003) brings important considerationsRaestinian identity and its re-configurationsutésg from
diplomatic moves and the continuous homelandlessseffered by the Palestinians. It should be nthatithe
category of “refugee” deployed by international iesddoes not encompass all choices made by thatjzdte
victims of the occupation wars waged by Israel imitRalestinian territory during this and the pasttary. The
option for Jordanian passports, for instance, du@simply an immediate renouncement of the Palistin
citizenship, and even the choice of remaining ite§tmian territory may result, later on, in appeglto the
category of refugee made possible by internati@idl In other words, as Morris (1987) has showrtada
quantified by international organizations that make of categories deployed by international hungtrts are
also political in that they are inexact and aimnatgnifying the problems afflicting war-torn terris. My
understanding is that the categories used shouldedoice the subjects’ identity experience, whigtbrioader
and denser than national affiliations. | call atitem to this “adding up” of nationalities as paftthe identity
trajectory of Palestinians during diaspora, andshgree with the search for some unicity of theeRtatians’
identity experience carried out especially by meahsational registers. Such registers are the thnasare

possible, but are not necessarily the most desimats.



through customs, even with Brazilian citizenship with an Arab name and last name. These
obstacles demand a special kind of calculation usxahey bring about new concerns with
the international free flow of people, and, in tase of Palestinians’ children, new barriers to
the re-encounter between relatives and their “cyuoregn”.

The study of Palestinians shows an accumulatiorexgferiences with transiting among
different national legal systems. Many legal prons pertaining to access to visas and
modalities (such as family reunion) are sharedaldished by bi-lateral or international
agreements. But in practice, they are implementetlesh-and-blood people, by real agents
working at particular borders and nation-states fallow unique bureaucratic pathways.

As Coutin (2003) noted, the legal status granteaiyy or more nation-states may facilitate
the organization of transnational immigration. Aeblserved among Palestinian immigrants
and their children, obtaining documents in the isg@og societies is precisely what broadens
the possibilities of international tran8itndeed, some subjects and families are able weltra
around and enjoy relative freedom of movement magonally — something which would not
have been possible had they been immediately fikgbsas the “poor immigrant”, the
“problematic immigrant”, or the “illegal immigrant’As some of the interviewees have
acknowledged, however, this does not apply to erexyand it is to be negotiated with the
Customs Service.

After all, an Arab name and phenotype are alwaysensalient than one’s passport’s color
and origin. We know that classifications associatgth immigrants are powerful and
constrain their freedom of movement as well asrtpetential new destinations. Moreover,
classifications are directly connected with phepatyappearances, with an (Arab) name in
documents, and with the moral accusations thatgolerthe world market of documents and
border bureaucraciés.

Palestinians seem to avoid second-class citizenstajuses, the fragility of provisional
papers, and attributed imagesdi$possessedrhich would make them vulnerable vis-a-vis
the nationals or limit their movement among differplaces.

Migrating is never an easy task. This fact undeesthe power shown by some social agents

to manipulate unfavorable codes and to direct m®)i but especially male and female

& Coutin (2003) discussed the oath of allegiancénéoU.S. flag taken by various groups from Centvalerica
in the United States. The path to naturalizationdssidered a quick way to escape classificatorgiguities
and social disadvantage experienced by immigrariise new society.

° Heyman (1995, 2007) approaches negotiations oMiadco-U.S. border, focusing on customs officiarsl
the way they interact with illegal immigrants.



investment in immigration as well as the ways imdional transit is handled. Therefore, a
look at what goes on within families, especiallyenms of gender relations, might contribute
to an understanding of the “web of affects” thatkesa possible and commands the

deployment of legal opportunities for reuniting faenily.

The scattered family, a “shared experience”

A family “scattered” in different countries is sothig quite common among Palestinian
immigrants and their children. It is important gxall that it has been only sixty years since
the state of Israel's inception. The continuousupetions and territorial redefinitions that
followed the Israeli occupation of Palestinianiterres have produced a “coming and going”
of people that often takes the form of migratiomsxew destinations and new nations. This
sometimes unfolds into periods, however brief,gancounter between relatives in Palestinian
territory.

My fieldwork in the city of Chui from the late 1980to the year 2000 unveiled a series of
negotiations within families which pointed to anethless well-known facet. The kinship
map | drew based on data provided by my interlasutevealed cousins, uncles and aunts in
different Latin American countries and/or Palestimtowns. Such map was made up of many
known cousins or cousins with whom they had regdmld a chance to relate, not all of them
living in the city of Chui or in Brazil.

This “absent presence” drew my interest. Why arehsabsent subjects so important
throughout their lives? A young male describeddfimity with a female cousin who lived in
Peru; he spoke of her as a person with whom hednedt — according to himalmost
telepathic— affinities. Others showed significant familiarityth cousins or uncles and aunts
they had met only for a short time during receigstrin these and other instances, absent
relatives began to pop up in the kinship map. Thekdions were marked by great intimacy
nourished in brief periods of acquaintance durggify reunions made possible by trips and
invitations to live temporarily abroad, or in thgeat of a wedding. Such trips could be
extended to other countries and to visits to otbkatives in the Northern hemisphere.

This “back and forth” of relatives no doubt tookfelient forms for men and women, but
revealed significant generational complicity amadimg young, even if under the care and gaze
of uncles and aunts.

These multi-local family experiences are largelppitiated by efforts to revitalize kin
relations during such trips. Part of this investimemr, the common outcome of such trips —
was compounded by possibilities of finding spousestisely by attending weddings. Such



celebrations are the site par excellence of eneosirind amplification of the marriage
market. Participating in a wedding means being ispldy, having the chance to meet other
young people.

According to my interlocutors, there is no datimgaemg Muslims. In practice, this often takes
the form of “secret dating”, which demands, agaignificant generational complicity (and a
great deal of risk-taking). Intermediation is a hwfs and married women’s task; as they
talk, these women let one another know about ttexasts of the unmarried younger men and
women of their families, in an attempt to weave nage possibilities for them. Thus,
besides the complicity and generational interesgli@ting to cousins, attention should also be
paid to these leading characters — the mothersaants who are entrusted with the task of
finding appropriate spouses.

This helps us understand how the “flights” of wonaa made possible by the family web.
As | have suggested in Jardim (2001), althoughodiss® on immigration is part of male
authority, in the field | noticed intense exchangésmformation, pictures and possibilities of
reunion waved by the women, in their roles as nrstheoking for spouses for their children
or aunts who participate in such “matchmaking neksd by planning new trips and
displacements of relatives. The sons who lack amaBAmother” (immigrant, Muslim)
delegate this task to the father’s sister.

On a daily basis, it is the women (mothers and guwho are concerned with configuring
possible fates for their children. Very pragmatigait is the women who sustain the
exchange of letters and pictures within the netwairkheighbors in Chui and among their
relatives. They announce births, university gradumat talk about the “fruit” of unions, and,
potentially, gauge the other families’ moral quaktby means of mundane details, during
engagement parties and weddings of other familfeésnmigrants living in Palestine or in
other Latin American countries. Photographs, Istnd fax messages are this network of
immigrant women'’s indispensable means of commuioicat

In studies about Arab immigrants in America, itofsen hard to distinguish a “pione€f”.
Behind the story of an immigrant from an Arab courthere is a flow of other migrations
that preceded his. For the most part, these wegeations “plotted” by kin or neighbors in
their home village. Women play a part in organizing trip. | believe they do not (just) arrive
after the fact; they assemble the conditions ferttavels of their sons and daughters. In these

% Truzzi (2007) analyses immigration as part of imration systems, and provides a review on studfes o

Syrian-Lebanese immigration in Brazil.



marriages, what would seem like a separation flmgnoriginal family might be regarded as a
new connection, a new family configuration in tlewndestination, an encounter.

The more recent experience of Palestinian diaspoggests that travelling may take on new
meanings when one assumes these women’s poinewf Wothers and aunts are the ones
who organize and operate a communication circuihecting relatives. They are recognized
as marriage dealers among the young, includingetid® live in distant towns and nations.
In the villages, this takes place on a regulardyasince single people do not speak directly
with each other. Gender relations, however, cabhaotduced to marital ones.
Communication is indirect; it is mediated by mukipntermediaries who wish to “put them
on their way”. They are therefore mediators ofuhenarried’s communication and reciprocal
interests. Standing between relatives, they camttihne possibilities of marriage among the
young. In doing this, they end up weaving new it@mes and displacements between

countries and localities on behalf of the womebdanarried.

An exemplary story

Recent events in Samir's family put in perspectivg international transit as a constitutive
part of these immigrants’ family experience, aslwaslthe constraints that make possible and
redirect the international transit of Palestiniansoss Latin America.

In 2006, Samir was entrusted by prayer room membihsthe responsibility of inviting the
men to Friday prayers using the sound system plaaéside the club. He is an engineering
graduate, and, although he does not regard hiraseliilly qualified to be calledherk he
took on such task as part of his obligations antems with the local Muslim community.
During fieldwork in the 1990’s, Samir was alwaystawn, and eventually left Chui in order
to attend engineering school in Palestine, wherenbt his current wife. Now married and
father of a young son, Samir took on a share offdtiser's commercial activities. All his
sisters were able to go to school and live in Rales

His older sisters are currently married and livingPalestine. Samir, on the other hand,
brought his wife to live in Chui. They live in arnfortable apartment above his father’s store.
As with other merchants, the stores’ upper floogtmiinclude one or more homes for the
family members, who are then able to live together “independently”.

Samir's wife, Fatima, speaks Arabic and English, this does not seem to pose a problem
given the significant number of Arabic-speaking geoin town. She was trained as an
English teacher and currently teaches Arabic toigrents’ daughters in the office space next
to her apartment. | had a chance to meet Fatima,cnwd have met her briefly in other



occasions. She was born in a town close to Nablbere she met Samir. According to her,
their families knew each other and their aunts alldhe mediation so they could meet. In
order to come to Brazil, she obtained a permanisatas a Brazilian.

Samir spoke about the conditions for his returiPétestine in order to meet his mother and
sisters, who live there. For this Brazilian-borm saf immigrants, this is a calculation that
includes numerous variables. He told me that dutiegperiod when he went to school in
Palestine and lived with his mother and sisterikerthem, he could enter and exit the Tel-
Aviv airport because he only has a Brazilian padspte had already been questioned by
Israeli customs officers regarding his possessioanother passport besides the Brazilian.
The lack of a Palestinian passport allowed him@tsh route than that of other relatives: to
get to his town through Israel rather than Jordan.

In 2006, Samir and Fatima’s son was little morentbae year old. Samir told me that the boy
could be registered in his wife’s papers as thedafom Palestinian. In their next trip to visit
Samir’s mother, Samir will have to take the saméeas his wife and son. This means they
should get to Palestine through Jordan and follgwlamd up to the border because, as a
Palestinian, Fatima cannot land at the Tel-Avipait. Even though Samir’s son is Brazilian,
Samir said he would accompany him and the wifehia longer route in their next trips to
Palestine. He noted that, even though Fatima hasilBin citizenship, she is also registered
in the airport as a Palestinian citizen, which wailevent her from arriving at the Tel-Aviv
airport and force her to arrive through Jordanth#y do register the child in the wife’s
Palestinian passport, as Samir wishes, he hopekithson will be able to live in Palestine. In
that hypothetical period of residence, in ordeatcompany his wife, Samir would have to
enter Palestine as a Brazilian tourist (since hesdoot have his father's Palestinian
citizenship). But to stay would mean to becomelgal alien and to have to wait for an
amnesty (of his illegal status). This is, howegeamething he considers quite unlikely.

Such projection may be far more complex than | laegeribed. It should be noted that it had
been a few years (in 2000) since | first heardpgtererb “women fly with their husbands”
from Samir’s father. At the time, | knew somethiaigout Samir’s sisters, and that they had
been married and lived in Palestine. Today, itasier for me to understand Mr. Jamal’s
(Samir’s father) pride when introducing me to haughter-in-law and praising her ability to
speak both English and Portuguese. At the timetdierence to the proverb could not relate
to his daughter-in-law (who came later), but ordyhis other five daughters who are in

Palestine together with their Palestinian husbaidslay, it was the daughter-in-law who



came from Palestine, further reasserting the ptiseruth!* After all, she also flew with her
husband.

In this contemporary example, there is a calcutatiegarding the potential illegal status
Samir could face in Palestine, as well as doubte@ming his return. On the other hand, the
story confirms Jamal’s “point of view” and providelements to reflect on Fatima’s “flight”.

It was Mr. Jamal who told me that Fatima had besrdhughter's English student. And, as
Fatima herself has confirmed, it was through thehes and aunts that she and her husband
met. In other words, such “flight” has been enalidgdrarious coincidences and other kinds
of agencies beyond paternal authority, patrilogabtir the actualization of some matrimonial
rule.

Today, as Samir explains, Fatima’s students hasre@sed from five (in 2006) to thirty, all of
them girls. As both spouses noted, she could mahtenen (that is, those over ten years old).
During separate interviews, they have both expthitieat ten-year-olds are undergoing
significant changes and start to look at womenredaftly. It is also at that moment that one
should begin wearing the veil when these childmenpaesent.

As they told me, it was the students’ mothers @@sis of Chui) who asked Fatima to teach
them Arabic. These girls argued that they knewtbérs who had gone to Palestine and faced
adaptation problems at school because they couldpsak Arabic very well. They would lag
behind in classes, or join cohorts that did notamaheir own age. Arabic classes, they
suggested, could open up new windows of opportufiibey were being prepared to leave
Chui and reenter Palestinian life.

| have met her Arabic students in the state schidw. way they traced their Arab origin, or
their Arab “half’ of the family, was not very elatawed. They would mention first names and
draw a map of kinship with a strong bias towarcepal and maternal ties, as well as their
brothers’. As in other moments during fieldworkeatual visits by cousins and their parents
to Chui were part of the learning process aboutgiie’ Palestinian origin which situated
them in such maps.

When | met this “group of girls” I quickly realizétiey had shared routines. They would walk
around the town together, left the stores wherg therked as clerks at the same time, and
attend the same Arabic class. These girls areatated to each other. For Arabic classes, for
instance, they would leave work and drop by eadferst stores in order to pick up their

friends and walk together to Fatima’s place.

™ During my first period of fieldwork in 1996, immignts had a hard time finding a female Arab teaébier



Various regular elements of such female (and g¢inead) solidarity had also been indicated
by Fatima. This was something that surprised mgeaally with respect to her postpartum
experience. | used to see her as a “newcomer” aviimited social circle. But she told me
about all the solidarity she was welcomed with ihuC All women who were wives of
immigrants went to visit and welcome her when ghst &rrived in town. She told me that
when her son was born, her mother-in-law came fRatfestine just to be with her. When
asked about the kind of support she had duringppasim, she told me about the huge
solidarity of Chui women. They would come to heu$® make coffee for the guests —
Fatima said with a smile that she did no more tale care of her own newborn.

As in other moments during fieldwork, generatio@add gender solidarity appeared as
significant part of their lives. Therefore, it i®tnpossible to understand negotiations within
the family and the proverb itself only from the g@ective of marital life and the impositions
of one generation on the others. The intense sdlydand daily relations among women (and
men) should be recognized. Here we find the prdsgrarticular density. While it tells of a
common outcome and reiterates patrilocality, ibalsdicates other points of view on the
experience of displacement and the ways theselomg gendered lines.

Neither should “female solidarity” be regarded asnsthing purely “structural” in family
relations. It sheds light on debates between thenad feminist perspective and the feminist
view on Muslim women that has been proposed byaasittuch as Leila Ahmed (1992) and
Lila Abu-Lughod (2002b).

Different points of view on matrimonial exchange

The saying that “women fly with their husbands” kes some of the elements that configure
migration, and reveals elements of gender relati®hgs is a space of affects which exposes
its practical and affective costs, and promptsouapproach the proverb from the perspective
of fieldwork experiences pertaining to gender reled and immigration, as well as to revisit
orientalist views on Muslim womeH.

As shown by Abu-Lughod (2002a), studies drawingaarew colonialist feminism promote a
need to “save” Muslim women; among its colonial edsons is the veil as a sign of male

domination. Abu-Lughod’s orientalist critique sugte that studies on this kind of

their young daughters.

12 Dayan-Herzbrun (1995) mentions the singularityPalestinian women as symbols of national resistance
within the Arab world. Part of the political rheiordiscussed by this author draws on the most evidigns
evoked by these women to differentiate themselras bther Muslim women.



phenomena (and she refers more directly to Afgh@amjshould regard debates on the female
world within the society in question as productsdgdtinct histories and desires which are
differently structured. This is not about some tlimespect” for the other’s logics, but an
acknowledgement that debates on equality and nsbslic meanings are themselves the
product of particular histories.

Lila Abu-Lughod (2002b) evokes the work of Leila Abd (1992) to argue that it is not
reasonable to believe that debates on female epwimri and education are a separate topic
from feminist debates and perspectives by Muslimmewn's movements in their own
countries. She reminds us that the question of wostgs today’s ideological struggles,
especially because it includes expectations thanevo represent authenticity and act as
symbols of resistance to foreign influence. Women @p rising as powerful national
symbols, and are contested as a sign of contianidyfaithfulness to national traditions.
Abu-Lughod (2002b) explores the example of numermrgroversies involving emancipated
and educated young women in Egypt during the 198Q@’'that moment, there was a return to
wearing the veil. For this author, this was a monvamen educated young women wore it as a
sign of distinction among relatives, in order tmwhthat the veil would not put at risk their
own respectability. At the time, notions of femalmancipation were put aside and cast as
equivalent to “Western corruption”. Although in e debates modernizing notions often
appeared linked to a condemnation of marriage &dtapon by the parents, bridges were
made to other debates and ideals — among thesanttern marriages should be based on
the values and ideals of romantic love and freeceho

These authors, therefore, show that debates onvdhes of modern marriage are not
impervious to the contemporary experiences of woar@hmen in Arab countries. They draw
attention to a debate that exceeds the space eftadihd reach soap operas and popular
women’s magazines, and which competes with relgyjdaws and reenacts new conceptions
that are complementary to religious debates.

As Abu-Lughod (2002b) goes on to argue, it is asglifjious obligation was making room for
a debate on the imperative that modern couplee stmnmon values. Among the latter are
partnership and complementarity, grounded on aondparticularly common among women

from Chui) that it is the role of women to “harmoeii family and marital relations. There

¥ In Jardim (2001) and Jardim and Peters (2005),wtbeding ritual is ethnographically described as th
“weaving” of various elements: the bride’s whiteil\and dress, the bride’s conversion ritual, thareritual
and solidarity among married women are aspectssafee ritual that encompasses all these “piecasglsses
of tradition. Social experience reveals traditianrelived by the group, and reasserted as partvafséArab
repertoire.Accounts by brides and couples reference and \thki@eal of romantic love. See Peters (2006).



are lessons to be learned from these debates. Aohkeyefers to the need to broaden our
understanding of the “reach” of “marriage”; an oeenphasis on “affects” could blind us to a
broader view on moral values.

Among works adopting this critical perspectivejrigie out Mervat Hatem’s (2002) analysis
of poet A’isha Taymur's biography, which is an iation to de-center “dominant male
narratives™* A poet celebrated as part of Egypt's nineteenthtws literary avant-garde,
Taymur is often regarded as the product of a lipenadern family. She is identified with the
modernization of Egypt, and therefore as an agéohange. Contrastively, Hatem’s (2002)
take on her entry into the lettered world displdgiegraphical interpretations centered on the
figure of the father (who supported her participatin the literary world) versus the mother,
who would represent tradition (the world of domestkills) and disincentive to the letters.
According to this author, such interpretations epdverestimating male power and granting
a secondary role to solidarity among women (inelgdithe poet’s daughter) in A’isha’s
success.

Mervat Hatem’s (2002) arguments reassert the reedisplace the point of view toward other
subjects, in order to enhance our understandirggnfler relations beyond daughter-father or
husband-wife relations. Most commonly, interpretasi on the agency of Muslim women
refer to the constraints attributed to submissionah “other”, and to the logics behind
structural schemes of male domination. The provieab lends a title to this paper seems to
suggest a similar emphasis. Hatem’s re-reading’ish&'s biographies suggests analyses of
other points of view on the gender experience, bdybe male-female relation crystallized in
marital or parent-child relations.

Is it possible to make salient women’s leading rimlemmigration routes based on this
proverbial saying? After all, at first sight theeeadf women appears to be subsumed or, at
best, “complementary” to what is proposed by thegbands.

| thus take the proverb as an explanatory “clue’fow the kin group has maintained itself
during the diaspora, and as a comment on the peEses of migration and “its” common
experiences. This, of course, does not mean tigas#lying exhausts everything there is to be
said about gender relations, and much less aboritamielations and expectations between

the sexes.

% In this regard, see interview with Francois Hérit{Sztutman; Nascimento, 2004) on Bourdieu’s mgaif
male domination.



My suggestion is that “situations” and contextswtdide taken into account; these provide
access to a broader and more diversified web oflererelations? It is about dispositions,
present at various scales, which concur to an stalating of the proverb (or of its
actualization) and of the very possibility of keggpthe kin group in motion.

During fieldwork, | took matrimonial arrangementstrexactly as a comment on female
submission, but as something thought of by womeatl{ers and daughters) as part of a
delicate debate on emancipatory possibilities —timtes valuing the daughter's own
emancipation, at times taking marriage as part jpta of female success which would also
encompass education and academic training.

In general, what | observed among mothers and mvarsations between women was a high
value placed on women stemming from the culturgitahachieved by the bride and her
family. They would show jewelry gifted to the brigxpressing the importance she would
assume in the new kin (the groom’s family). Thesatemal elements seemed to further
highlight the bride’s academic status by showcabkggmoral virtues, also described as skills
or “qualification”.

Gender relations are a matter of point of viewtdretaid, they are a matter of where from one
looks at matrimonial negotiations. If it is frometfiemale group, from what goes on between
the bride’s mother and friends, interpretations tbhe evaluation and outcome of such
negotiations may differ significantly.

Flanquart (1999) and Belhadj (2000) discuss theh hsghooling of Algerian female
immigrants in France. What could be seen as anugviward emancipation might be in fact
experienced as a challenge and as a tension betimedly and personal projects. This
avenue may mean an “option” for celibacy — whiahm,other contexts, may be a risky
calculation. As Belhadj (2000) has argued, investsién educational achievement are not
incompatible with values cherished by the familyowéver, her assessment is that
matrimonial choices end up restricting the patthigher education. This author shows that
the younger sisters are the ones who end up redpengenefits from the high schooling of
some women. These women are able to enjoy thesevaaments (i.e., to have their voice
heard within the family) and the new ways of coafigg family life negotiated between
parents and their older sisters.

In other words, in order to understand gender igglatit is paramount to keep in mind

generational solidarities and their differentiagdtdbution among women — that is, the various

' Dayan-Herzbrun (1995) presents a debate on imaigesmen and Palestinian nationalism. My interlocst



points of view on this negotiation of “fates”. Aadmngly, what happens with Muslim women
in one research context will not necessarily beagyced in another. This seems evident, but
in general, the way literature is deployed endbnipging together different research contexts
and demanding some kind of artificial correlatidrhis does not mean one cannot learn
something about female experiences of generatamrhgender solidarity. What | am drawing
attention to is an over-emphasis on the singleokt® experience of “Muslim women”, and,
in some cases, arguments for the diversity of dardaases” as “variations of a same”.

In the Brazilian South, travels could mean an abiagerruption of education, since to
ascertain the compatibility of educational systewajdate degrees, or pursue education
locally might mean to enter yet another space bfl@aon of papers. What is at stake here is
not only individual desires, but the ability to waon education and to show that family and
individual projects are compatible. In this senté not about some a priori incompatibility
between marriage and education, but about assebkswwgto make them compatible and
sorting out the difficulties identified in trial-drerrors that appear along the way. As with
marriage, family negotiations about investmentcha®l life toward higher education were
one of the “critical points”. Such investment releebthe family’s ability to afford to keep all
its children “in school”.

In Chui, | met girls who took investment in eduoati something valued by their family — as
an “excuse” to delay their entry in the matrimoriidisplay window”. That could mean to
postpone their attendance to weddings in the regBubhi’s oldest daughter Halila, for
instance, was being pushed by her brothers tochttemedding for which the family had been
invited. Her “excuse” not to attend relied on thepty given to her enroliment in medical
school in a neighboring town (Rio Grande), where erents had already sent one of her
brothers to study geography.

In fact, jocosity among siblings helps explain coomjokes about the “negotiations” taking
place during weddings, where boys and girls starapposite sides. Halila’s brothers remark
that in her absence, they would be excluded fron gfathe fun, in special jocosity among
young men from their generation. Without a sisteey would be in a disadvantageous
position in relation to their cousins and other sijadn the cycle of jocosity involving the
“negotiations” and exchange of “promises” that makeh events so interesting. Halila,
however, puts off her involvement by deploying anportant fact in family life: her

preparation for medical school’s entrance exams.

underscored the singularities of Palestinian womssa-vis images of Muslim women and female subioiss



This sheds light on the ways wills are handled amglosed in this family game made up of
numerous voices. In other occasions, | have notftaits by some girls to convince their

female friends that a trip to Palestine could benagh interesting as her candidacy for the
city council. These friends noted the scarcity @gddd candidates” in the known matrimonial
market or in the same “age group” as the brideesifar them, her friend was waiting too

long to get married.

Other situations suggest that the family is cawtiowt to thwart the professional and
individual investment made by their children. Thesencerns emerged from other
experiences of conflict within the family, or frofgood examples” mentioned by kinsfolk.

Therefore, in the context | observed, certain decfs marriages, participations in the
matrimonial market, paths of education and protessdization become references “among

immigrants” which provide exemplary experiencesdtirer children of immigrants:

[The parents] always say so. There is also thata$gorejudice... of course, all of us
are made of flesh-and-blood, but Arabs have thajudice that an Arab woman
cannot marry a Brazilian man. A Brazilian man canmarry an Arab woman. But
there it happens a lot. But in my family, my fatl@ught us since we were little that...
well, we had it within us that... how would I put it’have never dated a Brazilian
man. Sami was the first one. But within me, whetharanted it or not, there was
always that: it will be with an Arab, it will be ¥ an Arab, do you understand? | have
never nourished the perspective of dating a BeazilAnd ever since we were small,

that’'s how we were raised (Manira).

These situations and contexts invite us to spea&kiltdral “dispositions”, and not exactly of a

Muslim culture and even of some coherence betwdeat v& experienced in Chui and what
women know in Palestine, or between what one knamg what one is able to say of

“Muslim women”.

In Jardim (2001), | have shown that in the contextbserved two kinds of solidarity seemed

to compete and traverse family decisions. Generatisolidarity (between cousins) reasserted
the voices of the unmarried vis-a-vis the oldereggation’s authority in the debate on their

own destinies. On the other hand, solidarity betwieints and uncles” (which, from another

perspective, is also a kind of solidarity betweeusins revitalized in a same, previous
generation) showed sympathy with the nephews aedesi complaints, for instance by

hosting them temporarily in their towns. Althougthematic and almost “structural”, this



account helps understand the “forces” that orgamiegotiations and tensions within the
family. These two kinds of solidarity overlap withale and female groups, who are the
interlocutors par excellence of relations betweengkoups. They are the ones who mediate
decisions, including the displacement of relatiae®ng localities.

The moment one enters the circuit of celebratians oterpolated by matrimonial choices is
not only the expression of a script defining desinearriage models. It brings to surface the
difficulties experienced by the unmarried (in thase, siblings) in imposing their own will
over the numerous demands placed on them by regafparents or uncles and aunts). Also at
stake are the parents’ concerns with the fate af ghildren, in special the daughters’ sexual
purity. Thus, from the children’s point of view,etldesire to meet and reencounter their
cousins who, after marriage, have moved far awdetw, Chile, Venezuela or Palestine may
be actualized by visits during weddings and engagrparties. In this sense, this circuit is
cherished as a desired and special moment.

When some immigrants talk about marrying their difeih, they plan marriages as a way to
bridge the distance between cousins. Some of thesiees are expressed jokingly by parents
as children that have bepromised Such jocosity turns into flukes that are madé ogaheir
children.

In Chui, | had a chance to witness a space ofdensithin the family due to problems with
accomplishing “Arab” weddings. This may take tharicof “buck passing” between siblings
regarding who should get married first, and thussBathe relatives’ will. This has the
potential of hampering generational solidarity, tigatarly among siblings. It is here that
cousins emerge as allies within the family, reiofiog or supporting the participation and
joking relations in wedding celebratiotfsApparently, the boys are not so reluctant to take
part in this circuit, but it is not uncommon to dirsons of immigrants who have never
attended such events and have sought to distaeneséives from this matrimonial market.
These remarks aim at bringing to light the varimesanings behind the proverb. The proverb
corroborates a particular “outcome” of marriage# #sey stemmed from one structural (and
male) principle. Moreover, it is not simply about anposition of the will of an older
generation over a younger one. In particular, tihe@agraphy has elicited new elements that

bring forth the ability of women (mothers and ayimésorganize the circulation of brides.

' To understand the flows of alliances and rivalngghin the family as “solidarities” seen as potehis a
suggestion | take from the work of Fonseca (200@)dim (2001) and Peters (2006) describe the wgddin
dynamics, where young men dance in groups and abafrom the young women. This difference does no
express distance and separation between male awalefethe celebrations’ bodilyerformancesnanifest the
solidarity among cousins according to generatichgander solidarities.



My suggestion is that, to understand this resesetting, it is necessary to broaden the scope
in order to contemplate other points of view atyptagender relations. In particular, 1 would
like to emphasize an overlap between generationgamdler solidarity in gender relations.
This brings to the foreground other “points of viesn family negotiations which influence
the outcome of marriages and potentially keep kiksfirculating between countries.

As suggested by Sayad (1977), rupture is the thitthmigration!” In this sense, Palestinian
immigrants operate the reverse movement: theirteffoto reconnect, not necessarily with
their homeland, but with a wide repertoire of crdtureferences and family relations. It is
hard to tell whether this is unique to Palestiniamsif it is common to first-generation
immigrants. For the Palestinians, the new home as neduced to the production of
permanence, but of a field of possibilities and@psing future.

As was seen, it is necessary to obtain papers| tmauments that situate them within a
nation-state, and to amass the cultural capitalired in order to live in another country and
speak another language. To “return” has meant alavdo plan reunions, and their
trajectories reflect a bet and a risk which shdadgpermanently reevaluated.

Obstacles that complicate such displacements iediuel distinctiveness of an Arab name on
an international document, as well as double cishe; at times it enables, at times it
reasserts, their “foreign” status within the newisties.

It is vital to lay out some of the Palestinian ingnaition’s singularities. What would these be?
In particular, we should reflect on what happenthwiuch international traffic when borders
are not so porous, when it is not possible to nagpotwith a Brazilian (or other) passport
when the Arab family name is more salient thandbeumentation itself and complicates the
travel. Another specificity is the fact that, evanthe presence of individual papers, family
life in passports is not univocal — whether becausthers have passports from the various
places they lived at different moments in famife lior because not all children have the same
nationality of the parents or among themselves.

As | have shown in Jardim (2001), women organizeaad matrimonial circuit which has
animated the movement and circulation of relatiasswell as enhanced the possibilities of
“coming and going”. They have nourished this traggtuit, which we regard as trans-
national but which they identify as an inherenit tod “scattered families”. They act in accord
with a know model of gender attributions regardednale and female.

" Sayad (1977) discusses how immigration and rupaueelived as generational experiences (focusinghen
immigrants’ insertion in the new society) and asa&perience shared by collectivities.



Palestinian immigration has therefore proceedatienform of “scattered” families. This has
allowed them to reconnect and plan new encountaong relatives according to well-known
scenarios in their family experiences (of diaspoha)other words, they tend to turn rupture
into continuity — that is what is encapsulatedhia adage “women fly with their husbands”.

Of course, this native phrase calls for variousatieb — including psychoanalytic — about the
terms used. After all, womefly when married, and this is about fates and deshast t
intermingle with the achievement of an adiltus

| believe the saying provides one comment on thépasition involved in matrimonial
exchange, in order to think how the Palestiniarsiaa is configured through marriage. On
the other hand, it reveals a denser field of gemditions which cannot be reduced to a
superficial rendition of a comment on marital life.

| suggest that the situations approached here grampflection on the role we ascribe to
authority, complicity, and unforeseen events inifatife. Family dynamics should be looked
at more broadly than as a mere structural “adjustiref gender relations or their reduction
to marital relations.

Following Lila Abu-Lughod (2002b) and Hatem (2002have suggested that we think of
different points of view on gender relations and ténsions between them. This would mean
to regard kin solidarities and rivalries as insenevhich delineate family experiences and
create new possibilities. It is according to thegaations and contexts that Muslim women
organize their action.

It is thus important to take into account the systef cultural dispositions that enable the
displacements of subjects. It includes, firstiyemest young people show in broadening the
network of known relatives from their own generatidhis allows them to meet others who
share this “scattered family”, and to acknowledugpeilarities such as, for instance, paternal
and maternal authority in decisions regarding themotional and professional lives.
Generational solidarity enables the young to mée¢royoung relatives, and recognize their
own family experience in others’.

Secondly, the proverb obfuscates the role of woswah as mothers and aunts in how such
“flights” are organized. The saying is proverbialhd reveals a native comment which

encapsulates a variety of situations where relatbeene and gt

'8 Lask (2000) stresses concerns by Brazilian immigraf Japanese origin living in Japan regardirgjrth
mastery over the language and educational qudldits in both codes, Japanese and Portuguese. The
intromission and preoccupations by the older gdiwaravith relation to the younger are also noted.



Thirdly, these dispositions are treated at timeslemed experience, at times as successful
examples of immigrant family life. They are, themef, affective dispositions which cannot be
reduced to “marital life” and which take into acobuconstraints on the international
circulation of relatives. It is always worth redad that to have an Arab name on a passport,
even if it is Brazilian, is a well-known constraifMonetheless, immigrants keep naming their
children based on a pool of first names that retesnaith a recognizably Arab repertoire.
This reveals an investment in distinctiveness, anthe same time an evocation of family
origins as something to be made present and apradiection of criteria that reduce the
disparity between the subjects’ perceptions ofitbdd and their possible fates.

As shown by students of the economic drives that ilenmigrating into a “family way” of
solving crises in the home country, immigratioma exactly the outcome of free choice. In
the case of the Palestinian diaspora, immigratas bbecome crystallized in its networks as a
possible fate, both for economic and political og®s and due to efforts by families,
especially women, to reconnect and re-signify tkpedence of travelling. Therefore, it
should be acknowledged that these negotiationpenfermed and thought of by the various

subjects involved from the perspectives they assumgender relations.
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